
n 


24. There are four main states of con^.cioufness 
They arc the following t 

(1) The wnkjDg coneeiouBDCSB- 

(2) The dreaming conscioubness. 

(3) The nnconscious coflsr^o^8^e^68. • 

(4) The gupcr-couBcioii*' conBciotibOCSs. 

25. Ilach of these font main etates has four eub- 
divisIODS. Tljey are : 


(1) 4Valciog in the waking, 

(2) do. dreaming. 

^ 3 ) do. tinronscious. 

^ 4 ) do. snpor-conccion‘«. 

(5) Dreaming in the waking. 

(0) do. dreaming. 

^ 7 ) do. unconscious, 

^8) do, super con scions. 

(0) Unconscious in the waking, 

^10) do. dreaming. 

^11) do. ODCODBCiOUB. 

(12) do. Buporconscions. 

(13) Snpcr-consciouK in the waking. 

(14) do. dreaming. 


Bupor-roDBcions. 


2C. AVe have thus eixteen slatca of consciousness to 


Bludy, to develop and to realise. Only the first three are 
patent and developed, tJ»e rest arc latent and will ho- 
coroc patent by the practice of introspection. They can 


' Tliis in termed “ uncoti*cl«OT”«>n<rJo«fhc»s, tecatisc tlic’iotiJ, !n 
tlmt stale, J-i ndtlier conscious wf lUelf nor nr tlic sj'lrit or tlip ,illyin(» 
‘witness in tlio nest liifthcr ilMc. It » tlicii, e-THicntIy, m tlie ciijojincnl ot 
‘ tlivinc lliss " unconidou^ty, {n the rtnlc of rfcpp elecp, free from ' ilreomi 
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NATIONAL EDUCATION 
By M. K. Gan’dhi. 

{Vide *' Youvg India ” Vol. Ill No. 35 Doled 1-9-21) 

So many strange things have been said aliout niy views on national 
education, that it would perhaps not be out of place to formulate 
them before the public. 

In my opinion the c.xisting sj-ptem of education is defective, apart 
from its association with an utterly unjust Government, in three most 
important matters : 

(1) It is based upon foreign culture to the almost entire c.'^clusion 
of indigenous culture. 

(2) It ignores the culture of the heart and the hand, and confines 
itself simply to the head. 

(3) Real eduction is impos,sible through a foreign medium. 

Let us examine the three defects. Almost from the commence- 
ment, the text-books deal, not with things tlio boys and the girls have 
always to deal with in their homes, but things to which they are perfect 
strangers. It is not tlirough the text-books, that a lad learns what is 
right and what is wTong in the home life. He is never taught to have 
any pride in his surroundings. The higher he goes, the farther he is 
removed from liis home, so that at the end of his education he becomes 
estranged from his surroundings. He feels no poetry about the home 
life. . The village scenes are all a sealed book to him. His own civil- ' 
zation is presented to him as imbecile, barbarous, superstitutious and 
useless for all practical purposes. His education is calculated to wean 
him from his traditional culture. And if the mass of educated youths, 
are not entirely denationalised, it is because the ancient culture is too 
deeply embedded in them to be altogether uprooted even by an edu- 
cation ^adverse to its growth. If I had my way, I would certainly ^ 
destrojr the majority of the present text-boolcs and cause to be witten- 
text-bc)oJs which have a bearing on and correspondence wth tlie home'- 

Jiie, sp^that a boy as he learns may react upon his immediate surr’, 
roundlng^j ..... " ^ 


XXXVl 




APPENDIX V 


X15 116 

Shodasa Maltha and Shodastt Matyart — nttcn in Sansknt with 
€Omincntanes Transcnption m grantha character Xot printed 
These works treat of the Sixteen gradesof Chit Tlie Original MSS 
are in the Mj sore Library 


117 

Samadhiraina Manju^ha treats of the nature of higher Samidhis 
or concentrated Sleditations, and teaches also the manner in w Inch 
they are performed nttcn in Sansknt language and m grantha 
characters Not printed Deposited in the JIvsore Llbrarj 
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Siatjibhiili —A small treatise on the experiential knowkd^e 
of Self The Onginal MS la m the Mj'soro Library A printed edition 
of it in grantha characters was issued by the author in 1874 It is 
now out of print 


119 

Advaita Suiyodaya —A Tamil Philosophical treatise ba«cil on 
the Sankhya yoga doctrne, published by the author m the jear iB7f 
It js now out of print 


130 . 

^fukiiratnaM —A verj valuable "otk m Tamil Prose The r>n 
ginal "MS IS in the Mysore Library Part of this was translated into 
Malayalam and published in the Arya Slddh^nta Chandnka Senes in 
1893 It IS now out of pnnt 


121 

Tattiasarayana Chandnka is our author s literal Tamil translatii n 
of the Jnana kanda portion of the Tattvasirayana The first edition 
was printed at the Srimdhi Press Madras xnd published by the nothor 
himself in 1880 Now out of print 


122 

Brahma sola (Aloksha Navanita) —Illustrated by a didgram n. 
presenting the entire Kosmos explains the systems of the Univ crsi 
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“ THE HAND'S GENIUS,” 

(From tlic Bombay Chronicle dated nth December, 1921. 

" * * * * An education that shall uphold the Hand’s genius 

as nobler than the greatest invention of Machinery, will be won only 
through, in the first place, a conviction of national sin.” — The Vine- 
yard. 

Few of the visitors, few'cr probably of the natives of London, who- 
are almost invariably dra'wn tow'ards the glare of the shops in Oxford 
Street pause to reflect, overwhelmed as they are by the surrounding 
mass of glittering objects, on the conditions that make such gorgeous 
display possible, conditions that have dragged human beings into- 
mire. The crowd madly rushing in -and out and fluttering round the 
shop windows is not expected to realise the true price of their purchases.. 
On the contrary, as they, for instance, gaze at the new's-telegrams of 
the world on Selfridge’s huge glass panes they are not only overawed, 
but look as if they were personally responsible for encouraging the- 
” enterprising ” firm. Have they not been told by the Press about 
Mr. Selfridge’s brilliant ideas for fashioning Oxford Street as a " shop- 
ping centre of the world ?” 
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Extracts from a hook {now out of print) zorittcn by a Bengal 
officer and published in London in iSo8 / 

“ In the co'nrse of a long residence in India, I have had 
nninerons occassions ofconteinplaiing the Hindu character ; have 
been present at Jheir festivals ; have endeavoured to concilalc 
their affections and I believe not without effect : and I must do 
them the justice to declare that I have never met with a people, 
exhibiting more suavity of manners or more mildness of character) 
or a happier race of beings, when left to the undistui bed perform- 
ance of ibe rites of their religion. And it may be truly said, that 
if Arcadjan happiness ever had existence, it must have been 
rivalled in Hindustan. 

In order to shield this culogium from the possible imputa- 
tion of partiality, I shall interpose the decision of Ahul Fatal, 
z&hose situation and pursuits furnished him with more ample 
means of appreciating the Hindu character. 

* Summarily,’ says hef 'the Hindus arc religious, affable, 
courteous to strangers, cheerful, enamoured of knowledge, fond 
of inflicting austerities on themselves ; lovers of justice, given to 
retirement ; able in business, gratefid admires of truth, and of 
unbounded fidelity in all their dealings. Their character shines 
brightest in adversity ; they have great respect for their tutors ; 
they make no account of their lives when they can devote them to 
the service of God.’ ” 


Ayeeii-i-Akbari, page S. 



" We honour God, love man, neglect gold 
and contemn death , you on the other hand, 
fear death, honour gold, hate man and con- 
temn God. Your mind is filled with vast and 
insatiable desires and a diabolical thirst for 
empire. You arc made much like other men 
and yet you would obtain by force whatever 
mankind possess. It is the desire that is the 
mother of poverty which you seek to cure 
OTthout knowing the remedy.” 

DANDIN TO ALEXANDER THE GREAT.- 
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This booUet on Democratic Hinduism is but a Bifd's- 
«ye-view of the First Stage of “ Sankhya-yoga’’ which 
teaches the universally applicable Theology, Etliics, Psycho- 
logy, Sociology, and syntlietic Plulosophy of tJ/e io8 Upafti- 
shads, as enumerated in the Muktikopanishad and as ex- 
pounded by Srimad Appaya Dikshit Acharya the latest 
Vedanta Bhashya Kara of Southern India. 

II. This Bird's-cyc-Vicw, in thirty scettous (S^e 
pages 21 to 47) is so very condensed that it is capabe of being 
enlarged into 30 octavo volumes, if full justice should be done 
to the unpublished Sankhya-yoga literature. Tlic first tWo 
Appendices, dealing respectively with ' Chidmpa Brahma 
Vada or the Rehgion of Power ' and ' the Goal of Sattkhya- 
yoga ' are intended to throw some light on such of th6 Views 
expressed in some of those sections as may appear qifitd licw 
and even extraordinary to the modem student of Vodantd, 
unacquainted ivith the synthetic religious-philosophy of the 
108 Upanishads. The other appendices are intended as re- 
ferences in connection with other matters Germane to tlic 
subject of tins thesis. 

III. When 1 was staying, in the month of Sept6mb<ir 
1920, %vith a kind friend in the South Kanara District to 
which place I had then gone for the purpose of promoting the 
cause of our “ Vidya Dharma Kainkarya" I wa^ consultiH 
by one of the parties interested in' a ** SrHE5#E Si)lT " that# 
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was then pending in the District Court at Mangalore, in v.hidi 
the question of tlie " Oracle and its Iniperioiiator " had to 
be gone into. I v.'as particularly a^ked to express iny opi- 
nion thereof in writing, as it is i)as';d on the S.inkhya'Voga 
or Anuhhavadvaita " literature which nf?t yet publi-ih* '! 
and made available to the reading putdic. Th>- :.atn'' in- 
cluded with sliglit additions and verbal aitf-rations, in the 
body of this thesis (see sections X to X\'I on pafpr. gp to 40) 
in the hope that it may throw :• flood uf light, emitting', a-r 
it were, * X ’ rays, on many important P.^vliologica! .and 
philosophical ]irincip!es on which Appaya nik.-.iut A- harya': 
Sankhya-yoga is mainly based ; and whirii Icisic pr!ncipd'\> 
lay deep in tlic ocean-bed of " Veda-v.-danta lore " coven'd 
up and screened off from view bv the wavo and foam cano fi 
•by centuries of foreign domination now augmented by tiie 
moonshine of Western Materiali.'-tic civi!i'<ition of the ao.jrsc 
t5’’pc which is sure to fade into comparative injignifteance in 
the growing spiritual light of the l-kist, 

IV. The following Press notice of Democratic Hinduism 
■contributed by a correspondent has alre.arly appeared in the* 
" All-India Sarasvat Quarterly* .Magazine ", the oq;:\n of the 
•AU-India Sanisvat Bralunana Saldia (vide pages 89-91, 
Vol. II, No. 3, for October, 1920). I give below the first 
19 paragraphs tlicrcfrom, as they* arc pertinent to this sub- 
ject, and as the person referred to therein is none else but the 
present witcr liimsclf. 

‘‘ I. Lord Meston who presided over Sir Valentine 
Chirol’s " Birdwood lecture " (vide, New India, July 15th, 
1920), is reported to have said Wliat stnick him most 
about the address was tlie ‘ secret of the enduring power of 
Hinduism It had always been a puzzle how Hinduism had 
endured the fiery tests and trials to which it had been sub- 


IV 



DEMOCRAXIO HINDUISM 


jected through thousands of yfeare, how it had succeeded m 
absorbing the great reforming faiths of Buddhism and Jain- 
ism, and held its own against the fierce proselytising power 
of Islam It was impossible to conceive of a religion which 
had stood the test of those thousands of years, and still com- 
manded the hearts of milhons of people unless it had deep 
and enduring virtues of its own Among these were its 
marvellous organisation of family hfe, its sagacious outlook 
on the future of the human race, and constant stretching out 
for contact with the unknown and invisible world 

“ To many minds there had arisen the problem of how 
Hinduism was going to face and deal wth the new power 
■that now faced it— the growing power of moderndemocracy. 
To most Englishmen it was true that there seemed much m 
the democratic theory which was radically incompatible with 
the organisation of Hmduism, and it would be one of the 
most momentous and most attractive processes of the human 
mind in the future to see the Keen, plastic Brahmana intellect 
gird Itself to meet and conqueror to absorb the new'theones 
which impinged on it at every point " 

' Lord George Hamilton in proposing a vote of thanks to 
Sir Valentine Chirol, observed " Family hfe and family 
property, whether partible or impartible, were gdverried by 
the constant performance of religious ceremonies in honor of 
the dead* If an individual changed his religion, he ipso 
* I -would modjty this statement by adding the phrase fin conti- 
cnation of the words now italiased) ** and in the discharge of one's 
dnhes to the Ptirts Devas, and Rtshts ' The term " Ptins ” would 
include the hving parents too as they in common with their ancestors, 
have by leading the presenbed life, kejjf np the Ime of descent with- 
out break in the heredity ‘ Pttn yajra " must therefore mean 
■" honormg the living parents * as swami Dayananda nghtly mter- 
ts it in his Saiyarlk a Prakasa "• 
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Jacio v/as unable to perform these duties and dropped put of 
the family life and the laws of inheritance," and concluded 
by imploring his hearers " to approach all Indian problems, 
as did Sir George Birdwood, not in a mood of bias or inherent 
superiority, but in a spirit of vigilant investigation and 
receptivity. " , 

2. Let us first of all assure our English friends that our 
sense of adaptability and the universal character of our 
scriptures will undoubtedly enable us to be equal to tlie 
situation. India is indeed a land of surprises. Besides being 
a living museum for socialogical and spiritual studies, she has 
untold treasures, both spiritual and material, partly e.xplo- 
red and mostly knowr only to a select few. 

3. I am now in constant communication with an un- 
assuming and silent servant of God, who has been devoting 
all his time, energy, and money (amounting to Rupees one 
laldi and a quarter) during the last 40 years in sernng God in 
Humanity. He has in his possession (as none else has) the 
final scriptural authorities for upholding such conclusions 
concerning religious and sociological matters as will e.vactly 
fit in with the growing powers of modem democracy. 

4. He has no doubt that he would enable the Hindus to 
stand together as loving members of a large joint family, 
without much expense and within a short time, if his plan of 
religious campaigne is carried out, after necessar}^ prehmi- 
naries have been arranged. 

5. He is convinced of the fact that according to the 
Hindu scriptures each man or w'^oman alone can conscien- 
tiously decide for himself, or herself, as to w^hat Varna or 
Asrarop, he or she belongs. 

6. ^,His idea of caste is simple. In the beginning all’ 
were Brahmins. After sometime, they became classified and 
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sub-divided, on account of their external and intenud ^quali- ’ 
ties, into Brahmin, Kshatri}^, Vaisya, Sudra and Samk^a, 
These again, in course of time, became further sub-divided 
and clarified into 25 types, rasunly intended to distinguish 
the spiritual growth of one from the other. 

7. Spiritual education and training, according to his 
teacher's scriptural interpretations, arc uniform and common 
to all without distinction of caste, color, sex or creed Ac- 
cording to him every one's heart is his or her o^vn tempU and 
the divine spark in man or woman I'shisorherGodorGuru.. 
He or she who wants to see God and become a BraHmana, 
need only cultivate for the purpose, the external and internal 
qualities of tlie typeal (but not the nominal) Brahmana. 

8. Woman has all the rights and privileges of man. 
In some cases, she has better rights and pnvilegcs. AH non- 
Bfahmins must ultimately become Brahmins : and many of 
the nominal Brahmins of the present day, will of their own 
accord become samkaras, U they deliberately neglect their 
spiritual culture and character for one or two generations 
more. Among the Brahmins and non-Brahmins, there can 
only be two sub-divisions, viz., vegetarians and non-vegeta- 
rians. 

9. All those who subscribe to and accept the above 

vie\vs and act up to them, arc, according to his teacher, 
“ Hindus that follow the synthetic teachings of the Vedas 
and Vedantas.” He assures me that they will find the neces- 
sary scriptural support that they may want for all statements 
herein contained, in the exhaustive, unpublished, and pre-’ 
eminently democratic religious and philosophic literature 
of his teacher. >' ' 

10. The aforesaid 25 typos represent the five hnmn 
divisions and their sub-divisions into which any nitioii'bf the 
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rl^, may be classified for the purpose of noting down ma- 
ial and spiritual progress, both individual and communal. 

11. The external and internal qualities of each of these 
sub-divisions (respectively termed " Brahmana-Brahmana, 
ihmana-Kshatriya, Brahmana-Vaisya, Brahmana-Sudra, 
ihmana-Samkara, and so on, up to, " Samkara-Brahmana, 
nkara-Kshatriya, Samkara-Vaisya, Samkara-Sudra and 
nkara-Samkara) are, he assures me, clearly and fully de- 
2d in the scriptures. It is, he says, therein distinctly 
ted that a " Samkara-Brahmin ” is superior in everyway 
a " Brahmin-Samkara.” 

12. ■ He is now silently worldng for bringing about 
effective rehgious, social, and educational revival and re- 
mation on indigenous lines, by adopting, if necessaiy^ such 
istic measures of social reform as are certain to curtail 
i privileges claimed, and also to increase the responsibili' 
s ignored and shirked, by the higher classes. 

13. He has the spiritual authority for it, directly from 
; saintly Acharya and his unrivalled writings. His Acharya 
the latest South Indian Bhashyakara who has entrusted 
n \vith the mission of spreading the teachings contained in 
I bold commentaries on both the " Paroksha ” and^'‘Aparok- 
i ” Prasthana Trayas on which he has founded his distinct, 
lependent, practical, and synthetic system of Vedanta 
sed on the 108 Upanishads. 

14. He is not subordinate to any older school of Vedanta, 
nself • being the accredited representative of the 
)st up-to-date and independent school of Vedantic thought, 
isented, to the world by his saintly Acharya,, through his 
published literature. 

15. His practical religion and philosophy are truly de- 
)cratic and universal. He believes that this Upanishadic 
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■democratic religion was neglected or lost sight of, by self- 
interested or Ignorant people, for the last so many centunes 
It ^\as the pnvilege of his Acharya — the most independent 
and fearless teacher, and at the same time a modest, altru- 
istic, and sympathetic philosopher — to have discovered it 
and ^v^tten his invaluable commentanes thereon, dunng the 
middle of the last century (when it was much in advance of 
the time) 

16 He defines his Acharya s teachings as a synthetic 
presentation of all the excellences of the Arya and Brahma 
Samajas, and of the Gurukulas, (he Santi niketan, thesatya- 
graha, the Rama Knshna Mission and other similar modem 
mstitutions 

17 He does not want to begin his work of revival and 
reformation, before securing suiBcicnt funds and facilities, 
for selecting two or three Vidyarthis from every Hindu 
commumty, to be taught and trained as preachers teachers, 
and missionaries, under his direct control and supervision 

18 If a few well to-do and patriotic gentlemen wiU 
form themselves into a committee for backing up his propa- 
ganda work, and also have sufliacnt funds collected for the 
purpose of meeting the necessary initial expenses, then he 
says, he will immediately begin work and achieve a substan- 
tial portion of the desired result within five or six years 

19 The seeds so%vn by him, dunng the last 40 years, 
having now sprouted, he prefers to do his work unobserved 
until the seedhngs are transplanted and have attained the 
full growth and become fruitful "The tree is to be judged by 
its fruit ” 

V, The pnncipfes of modern democracy wiJf, at least, 
serve the purpose of a short Introduction to the study, by 
the West, of the basic principles underlying Indian Sociology 
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which has no written text books ready to hand, but which 
has here-after to be carefvilly studied, by the West, from the 
inner spiritual lives and psychological developments of the 
important communities constituting the soul of the Indian 
Nation, India itself being the most wonderful museum _of 
the world for Sociological studies. 

VI. An essay on " The Doctrine of the unrealitj'^ of the 
world in the Advaita " (Cathohc Orphan Press, Calcutta) by 
Father G. Dandoy, was kindly lent to me b}?- a friend. After 
having carefully perused it and appreciated its worth in 
terms of Sankhya-yoga, I must say a few words regarding it. 

VII. Father Dandoy is one of those exceptionally rare 
critics who are honest and sincere seekers after Truth. He 
has brought out in his short esssay the salient points of the 
current Advaita Vedanta and has also considered them very ' 
S5mipathetically. He has brought out a few reasonable ob- 
jections too, to tliat Advaita system of thought as propounded^ 
by Sankaracharya and his followers. 

VIII. Appayacharya, in his Paksha sa?igraha, has 

raised Sixty objections to the current Advaita system, 
and has written his own commentaries on the Upanishads, 
Gita, and Snfras, with the object of having those objections 
removed and the defects mended. He has throughout his wri- 
tings advocated the ‘’Sankhya-yoga Samtichchaya ” doctrine 
which is the very foundation on which the ancient Bralmiana 
Theology — ^which teaches the secrets of Vedic dharma and^ 
Vedanta Jiiana — is built up. Sympathetic critics and seekers 
after Truth, of Father Dandoy ’s type, will greatly benefit 
themselves and the reading public, if they carefully study and 
digest, at least the work entitled “ Yogasara ” which con- 
tains the essence of the Sankhya-yoga literature. ^ 

2. Yogasara does not, as may likely be inferred from' 
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the title, treat of any of the current systems of yoga ; but,' 
only deals with the " Kevala-Sankhya," the " Kevala-yoga'*^ 
and the Sankhya-yoga “ schools of “Psycho- thestic philoso- 
phy ’’ in the light of the synthetic Vedanta taught by tlie 
io8 Upanishads. '* Kevala-sankhya ” is the current Advaila ; 
and the Sanhhya-yoga is the Anubhavadvaifa which rightly 
supersedes it (vide Matatraya s’odhana). Yogasara wHl 
certainly introduce its votarj' to quite a new world of thought 
and also train him up for an all-round, active, energetic 
citizen-life, centered, all the while in the God of Infinite 
Goodness, and unselfish, lovdng service to Humanity. 

3. Democratic Hinduism is t!ie first or the " Tanfrxc 
(or kindeigartcn) stage of “ SankUya-yoga," and it can be 
completely dealt witii. only in a few separate Volumes ex- 
clusively devoted to it Tlic other stages of Sankhya-yoga 
are the " Pauranie," the ” sntarla,*' the " S’rauta," and the 
Aupanishada, in * the ascending order. This booklet may 
therefore be rightly considered as a short review of or intro- 
duction to the unpublished Sankhya-yoga literature, of which 
Democratic Hinduism is but the very first stage. 

IX. Young India dated, December, ist, 1921, at page 
395, contains Mr, Gopala Krishnayya’s definition of " Siuaraj." 
Sankhya-yoga supports his definition which runs as follows’: 

“ It is not the common political suffering that is to weld 
together the Hindu and the Muslim like the Greeks of old, 
during the Persian invasions, but the mutual respect, regard 
and love for each other’s dkarma and the necessity for its 
individuated preservation tliat can and shall achieve it! 
Swaraj, therefore, means tlic preservation of Hindu dharma] 
Hushm dharrna, Christian dharma, Parsi dharma, Sikh dharma] 
in short, Svadharma of all, and a co-ordinated federation of 
all, which are now being threatened with destruction b^ 
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positivist Godless philosophy, industrial anarchy and spiri- 
tual famine that beset the world at the present moment”. 

2. The Orthodox Brahmana, while in the act of waving 
lighted camphor in his daily worship, recites a prarthana in 
which occur the words Samrajya, swarajya etc. Swarajya- 
siddhi is significantly the title of a vedantic work ; the attain- 
ment of swarajya being the highest ambition of a religious 
Hindu. The meaning of this word Swaraj covers a very 
Awde field, namely ; from the freedom of conscience which 
presupposes the freedom of thought and speech, to the ulti- 
mate freedom from tlie bonds of matter. Thus, if the Hindu 
is religious in everything or if his religion is in everything, it 
is not his fault ; for God is everywhere; and Swarajya Siddhi 
or the attainment of the kingdom of God is his great ambi- 
tion and final goal. It is his dharma or the upholding 
spiritual power in him, which compels him to see Good- 
ness or God in eyer3d:hing. He cannot,, for a moment, 
■dissociate himself from Dharma on which depends his ^’■ery 
existence. 

3. Mr. Gopala Krishnayya's definition is the only true 
definition of Swaraj that can be expected from an honest, 
learned, religious and sincere Hindu. Politics is not separate 
from his daily life, although he may not care to take part in 
practical politics as long as his religious life is not in an}^ way 
interfered with. I must therefore reiterate and support the 
aforesaid definition in the light of my teacher’s Sankyha- 
yoga. There is no doubt of the fact that Hinduism claims as 
its peculiar heritage and as such strongly advocates “ mutual 
respect, regard and love for each other's dharma," as also 
the necessity for the individuated preservation of all swa- 
dharmas and a co-ordinated federation of them all. This 
glorious Heritage is certainly being threatened with destruc- 

• • 
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I tion by positivist Godless philosophy, mdustnal anarchy^ 
and spintual famine 

4 My speaal studies and researches dunng the last 
Forty five years, have convinced me beyond a shadow of 
doubt, that the spread of Appavachara5?a’s Sankhya-yoga 
doctrines alone, wU enable us to effectively guard against 
such destruction and also to maintain a co-ordmated federa- 
tion of all swadharmas 

5 It was mainly on account of this conviction, that I 
had a few copies of the ** Introduction “ to this booklet, re- 
pnnted in pamphlet form (with the title . “ An appeal to 
the Leaders of the Indian National Congress ' ) and sent in 
advance to Mahatma Gandhi and others for their considera- 
tion 

X " ” is nght-thmking, and ’* is nght 

doing Each by itself will not enable any one to reach the 
final goal , but mth the simultaneous aid of both Sankhyct 
a.nd yoga, well balanced, all can reach it 

5 Hn=m 'RH 'RTH. II 
Gita says . II 

Hence the necessity for having recourse to Jnana and 
Karma or Sankhya and yoga, simultaneously, and in a well- 
balanced condition 

2 Sankhya-yoga literature teaches the ways and means 
of secunng a balanced mind for practical purposes 
When the mental balance is upset, unhappiness and miseries 
result therefrom In order to be able to restore, for the sake 
of happiness, the mental balance disturbed from time to time , 
and thus gradually to raise the punfied and sanctified soul 
to higher and Tiigher levels of spiritual consciousness until it 


nu 
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is en rapport with " the Infinite existence, Intelligence arid 
Bliss ”, you must inevitably seek the help of the sankhya- 
yoga literature which is the common property of Humanity. 
Its uriiversally applicable doctrines alone will, in m}' humble 
opinion, be able to weld together the followers of the various 
creeds, denominations and philosophies of the world, and 
create in them mutual respect, regard and love, and a sense 
of self-sacrifice and loving service. Hence my appeal to all 
the Indian leaders to help the cause of " Vidya-dharvia- 
Kainkarya,” for spreading those doctrines, far and wide, 
among the masses, for the benefit of Humanity. 

XI. The Sankhya-yoga literature is also very valuable 
to the oriental scholars and future historians. It will supply 
them with sufficient, genuine materials for writing reliable 
and up-to-date histories of Indian Theology, Psychology, 
Sociology and Philosophy. Most of the connecting links of 
Animism, Deism, Theism, Atheism, Polytheism, Pantheism, 
Henotheism, Psycho-theism, Gnosticism, Agnosticism, [Mo- 
nism, and Monotheism, as well as those of the different sys- 
tems of Indian Philosophy, and of the different schools of 
Vedanta, will be found in this literature. 

2 . The Fifty Volumes of the officialised “ Sacred Books 
of the East ” series, are not at all reliable guides for the 
aforesaid purpose. They were prepared^ edited and publish- 
ed for Imperialistic purposes. Thejf will have to be thoroughly 
revised by a non-official national committee and then re- 
edited with the necessary corrections, additions and altera- 
tions, if they should be of any use for our future national and 
educational purposes. Tliat this is a fact, as far as Hinduism 
is concerned, is proved by my friend’s “ Permanent History 
of Bharata Varsha." No amount of officia.1 patronage by 
the recognised Universities will enable the “ Sacred Books of 
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the East ” senes to stand such scrutiny. For our future 
national purposes, they may serve as purva pakshas The 
Stddhania pakshas of Swami Dayananda, Appayacbaiya 
and others are already in the field ; and the present and future 
scholars who may pm their faith to the theones and conclu- 
sions of their predecessors however illustrious they may have 
been m their days, will do well to carefully and impartially 
examine the Nvntings of Appayacbarva with a view to revise 
those theones and conclusions in the light of Sankkya-voga 
Until another Bhashyakara of higher attainments appears on 
^the scene, \ppaya’s siddhantas, based as they are on the 
synthctic-Vedanta of the toS Upanishads, are destined to 
hold the highest place in the field of practical theology and 
religious philosophy 

Xll It was this honest and firm conviction that com- 
pelled me to start the " Vcdic Academy and Mission " and to 
organise the " Kamkarya Mandal " 

2 It IS desirable that the Indian Universities, both 
official and national, should prescribe Appayacharya’s Prflis- 
thana Traya Bhashyas as text books for their higher exami- 
nations, along wth those of Sankaracharya for purposes of 
contrast or critical comparative study But, alas I secta- 
rian bias, official prejudice or self-interest is likely to stand 
m the %\ay and also try to suppress the truth for sometime at 
least , but Truth being irrcsistable, it must ultimately prevail 
and do its divine work 

3 This IS but a tentative edition heralding the fact that, 
at the present critical stage of the righteous Indian National 
struggle for po/ificaf freedom with the aid of Non-violent, 
Non CO operation, the people and their leaders will do well to 
take refuge under " Democratic Hinduism ’* which alone can 
Secure for them the necessary divine help and the united 
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spiritual strength ot nearly tlic whole nation in order ta 
enable them to come out victorious, within a short time, 
and tlius to set a noble example to oilier struggling nations 
that neglect their spiritual strength. It is hoped that there 
will be demand in the near future, for an improved and en- 
larged second edition of this book, mainly for the purpose 
of clearing honest doubts and answering useful criticisms. 

4, The main body of this booklet v/as printed before 
the end of November 1921 in the " f^aw Printing Press 
As its t5^pes, execution and paper, were not uniform and 
satisfactory, the Preface and the Appendices had to be printed 
at the “ Jagadilechu Press, Poona." 
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1. During the Tnst forty Tear*; or more, 1 liave hean 
accustomed to do only silent «* rcligiouis, educational and 
literary ’Vork. As a ‘.tudent of Sociologj', I am indeed 
interested in Politics and overytlung cl'^o that concerns 
hnman arolfarc, I nm also in full Bym))atljy with tlie 
aspirations of the Indian National rongrci.'*, of which I am 
Imtn nominal raombor; because, for want of any spare 
time, 1 am unable to take part in its activities. Quite 
recently n copy of “ National Self-realisation ” I)y Mr. 5. K. 
Stokes was put into my bands. After carefnlly perusing 
it, I found that his concIuMOns in matters, i*oliticaI and 
and social, arc nearly identical with those of mine. I 
cannot say now, how far our views will coincide in matter'* 
cdncational, reli^'ous and literary, without comparing 
notes. There is indeed some consolation in reading a 
sympathetic brother’s convincing argnments that go to 
snpjHJrt one’s oira views and concbisions regarding any 
’ subject. If the onsning congress at Ahmedabad decide 
to carry on its future work on the lines suggested by 
Btr. Stokes, then may bo expected, within a reasonable 
time, the attainment of the fruits of Democratic Ilindii- 
asin” wnicu, rinsT nr all, teaches evlkt individual, 
the rudiments of Indian Ethics “ baced on unalterable 
psychological laws (discovered and codified hy the ancient 



sa^e>), along- with those ]wincii)les pertaining to the Eeono- 
niv of liuraan life ; and TunuRBY r.Nsuiu'.s national 
SELL GOVERNMENT OB hWABA.TYA BY SriBlTU ALISINO rOLITIC>. 

2. How to sjdritnaliso Politics? J shall now proceed 
to consider this question. According to Kautilya (vide 
Chapter II of his Arthasastni). 

i. “(1) Anvikshahi (or logic including philosophy 
of Sankhya and Yoga) ; (2) Trayi (or the Triple A'edas) : 
(3) VCirta (or agriculture, cattle-breeding and trade), and 
)4) Danda-Niti (or the science of Government) are ivhat 
are called the four sciences.” 

ii. “ Anvikshaki comprises the philosophy of S-an- 
khya and Y'oga, and Lokayatra. Eighteous and unrighte- 
ous acts are learnt from the triple Vedas ; Wealth and 
non--wealth from Vdrta ; the expedient and the inexpedi- 
ent, as well as potency and impotency from Danda 

mu.” 

iii. “ When seen in the light of these .Scionces, tho 
Science of Anvikshahi is most beneficial to the world, 
keeps the mind steady and firm in weal and woe alike, 
and bestows excellence of forsight, speech and action.-’ 

iv. “ Light to all kinds’.of knowledge, easy means to 
accomplish all kinds of acts, and receptacle of all lands of 
virtues, is the Science of Anvikshaki ever held to be.” 

From the foregoing paragraphs it is very clear that 
the philsophy of Sankhya and Yoga (or the science of self) 
is accorded the foremost place among the aforesaid four 
Sciences for the weighty reasons given in the last two of 
the four passages quoted above. 
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S. Jn Indi », the beggars gonerftUy go from hoasoto 
Iionae singing so'nc Ycrnacnlar songs containing religions 
and philO'Ophic tlionglits. The Indian Vernaculars nro 
rich in religions and philsophic lUoratnro. The Indian 
inasSQs compared with the missOs of other countries nro 
not, therefore, sink in spiritaal ignorance. They have 
indeed an abiding religions and philosophic cnltnro 
which en\blei them to cndtiro the growing poverty of the 
country with that philosophic resignation and that hope, 
faith and charity, which wc can hardly find even among 
the educated and the rich of any country in the world. 
They can imderatand and intoUigcntly and sincerely 
follow the doctrines of Democratic UindnUm better than 
most of their easy-going brethren, who have been taught only 
“ towahtjiohb wanm.” Spread the rnriiments of Sankhya- 
joga among the masses from village to village— and yon 
will have in your midst thousands o( Tiravathivars” 
and Kabirs ” to servo the Indian National Cause, first ; 
and thenthroogU their channel to servo indirectly the poor 
jind the struggling portion of humraanity the world over. 

d. The individuals composing tlie masses nro, so to 
say, “ spiritual Dynarao-olcctric machines.” These think- 
ing machines are the invaluable as&ets of the Indian 
Nation, for developing the material and spiritual resources 
of the country, if only they nro given the right kind of 
national education. It is sinful to subject them to forced 
labour without making them understand their own capa- 
city and worth. They have the divine spark in them and 
they must be helped to develop ttio “divine light within,” 
so that they may bo free to walk in that light. This is 
not a difficult task when yon take into consideration their 
heredity. 
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5. Do not. ask them to be proticient in language, 
much less in a foreign language, or indttce them to under- 
go scliool examinations. What they want is some practical 
knowledge' and training to earn their livelihood in- 
dependently and honestly, coupled with some Sjiiritual 
knowledge ({. e., the knowledge pertaining to their own 
self)* Give them certainly that elementary or secondary 
education firat in their own vernaculars, so that they 
may be able to read, write and reckon, and also to think 
and act for themselves. 

6. The spiritual knowledge that I recommend is not 
any sectarian twaddle, but the kudimexts of Sankhta- 
YOGA, which is very ranch extolled by Ivautilya, the last 
great authority on our Arthasastra — which every Indian 
ought to know before anything else. 

7. Who does not possess the “ God-given” powers of 
the five organs of knowledge, and of the five organs of 
action ? Who does not possess those vital currents that run 
through his nervous system and do a lot of useful work, 
material and spiritual, for his upkeep ? And who does not 
posses a mind with its modifications, and also a soul with 
the conscience to guide it.? 

8. Who will not care to know their nature and 
. functions, their uses and abuses, and the corresponding 
.results that inevitably, accrue — good, bad, pleasurable or 
painful ? These items can be easily taught them in the 
.plainest language in their own vernaculars ; and they will 
then, of their own accord, take to plain-living and high- 
thinking, and also realise the reason why they should 
adhere to Satya and Dharma. ' 

9. There are two chapters in the Book of Knowl- 
edge, now available only in Sanskrit, giving in a nut-shell 
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tbiis very necessary knowledge; containing the rtidimcnts 
of Sankhya-yoga which shonld, llr^t of all, l)0 propagated 
among the masses for their material and spiritual benofit 
through the medium of vomacnlar translations to enable 
them to regain their manhood and womanhood now in 
great danger of being completely crijtplcd by tbc subtle 
workiogB of the western materialUtie civilisation and its 
concomitant ojum-door policy nod imperialistic cuU,wluclx 
is no IJctUer than inilitarism. 

lU. After initiating them into this preliminary 
knowledge ofSunkhya-yoga, what they have to learn next 
is only a few parlifiilars regarding the first stage of intro- 
spection in order to enable thorn to hocomo gpiritna!l3' 
TOgenerato and to deTClO)> the latent spiritual power in 
their heart. We should not nUo lose sight of the fact 
that western exploitation of the fepiritual resources too of 
India, for purpose- of making tuonoy and for dommeering 
over ui lia^ been going on tor some years and rtiU rife 
amongst us, witliout our people over M»s)>crt!og it. Wo 
have, therefore, to fcafoguard our spiritual heritage too, 
onlines similar to those chalked oat by the “ Kuinknrya 
roandal ” for the guidance of its moinhors. 

li. Sir John WoodrofTc concludes his hook Is In- 
dia civilircdV*' with the following paragrupii : 

“The chief religious and philosophic concepts of In- 
dia arc in their cssentiaU iropcrifehablc. Whether the In- 
dian peojilo hold to them or not they will be taken up 
and added to the cultural woalth of* the greater nmoagefc 

• 1 wouKl here •xihstiCHtc the worU " liumaulty ’* ami then conclude 
thi* icntcnoc, owiitUnf; the rcit, {q wWcU it the <iuc«t{onablc 

FETTHEOSTofJheorjcniflJist*, wWch h neither cwidusIrcJj prorcii by 
them nor erer nctq.tcil b/ the Icirnetl nujorUj Jn Indl*. Further uafcs< 
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the white Aryas (as the} are commonly called) of the 
West from which race in ages past the coloured peoples of 
ancient India, in part at least, received them. These 
essential ideas will then in any case remain, bccansc, as 
humanising man for the spiritual end which they place- 
before him they are those of a great and true civilisa- 
tion.” 

The National Congress will certainly enable the Indian 
people to hold on for ever to their imperisliable religions 
and .philosophic concepts, by the early introduction of 
National education on the lines suggested by Mahatma 
Gandhi. 

12. The Sliokhya-yoga .\vstem .of introspection 
taught by Appayacharya, the latest Vedanta Bh!ishya- 
kara, secures for any aspiring soul that immediate libeua- 
T] ON IK LIFE which is accompanied by as much spiritual 
“PEACE, POWER AND PLENTY” as is commcnsurate with 
the sustained effort and strict ajiplication to the methods 
recommended. 

13. This C/pawis/tacZec system is comidetely harmless,, 
highly practical, supremely beneficial and universally 
applicable. It has several stages in its progress. The 


Mofcher-India, through tlie noble sacrifice and axainple of lier sons, teaches 
them, there is no hope of her inperisli.able “ religious ami philosophic con- 
cepts ” being ” taken up and added to the cultural wealth of the heater 
amongst the white Aryas of the west ” for the very weighty reasons given 
• b/ Mr. Stokes in his book entitled “ National .Self-Realisation.” The 
advent of a new Bhashyakara and the birth of a new commentary on the 
Ved.anta Sutras, are always noteworthy facts ; for, in the past religious 
history of India, they have generally been found to be “epoch-making 
events ” preceding national re-adjustments aud political changes. Such a 
Bhashyakara died only in 1901 A. D. after entrusting his chosen disciple 
with his voluminous commentaries and religious literature, suited to the 
present-day world conditions, with injunctions to propagate them for the 
benefit of struggling humanity. 



“Portce, Power, and Plenty ” «.ecured by SAKKnA-^ooA. will, 
c\er nnd anon, go on waxing, until usivBnsAi. 'lovi. and 

DROTHEIJHOOD, DIVIKB IlUaM ULKfC-S AK/> COJfPLBTE FEKR- 

l>OM (from the tliraldom of matter and tijc mi-er/ca jMjr- 
t.iining to dcnitionxli'cd conditions of csi‘*tcnco) dkcome 

lAOTS or mdividml EXl'EmBNOB. 

14. Christianity, as tuugbt by the “Pnnee of 
Peace” and Bnddhisni, ns t night by the ‘‘Prince of 
Compa-sion” arc bat particular n^ijccts of Sankhya-rjoga. 
In f\rt, all tlie ^\onLlMlBt.|(.lo^•‘‘ deal witli its particular 
plia= 0 '. Tins ancient vv«tcin, <'ompletc in its''If (tliongb 
mncli neglected now-a-days) has been handed down, from 
time imnicmornl, by tlic ancient siges of India to their 
]) 0 'sterity, in the light of the lUS Up.inishads. and through 
an unbroken line of. teacher^ and disciples of the types of 

Uibhu and Nidagha ”, “ Agnstya and USma,” Rama 
and Hinnmnn,” “ Krishna and Arjuna ” and otherB too 
uumcrous to mention. 

15. Lot no pcotarian, through bins, ignorance or 
jealousy, believe in the false dcductioDa and conclnsionB 
that are often giseu out from the Pre-s and tlic Platform 
that Hinduism is Hcnothci'-tic, Poljdieistic. or Pantheis- 
tic, much IC'S animistic or idolatrous. I^eamed Hindu** of 
charactcrand culture, hUcUnstho UhfiBhyakSras and their 
true follower» who are bcttler qii.ilificd to speak on the 
hubject with ccrtiinty and authority, know tbit their re- 
ligion is the Highest monotheism free from any defects 
attrUmted to it by interested parties. They hold tiiat God 
is Non-dual, and One alone; that God’s glories and names 
arc nnrneroas ; and that God ig both Intra-Kosmic and 
Extra. Kosraic. They could concciie of God — apart from 
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matter — as “ Pare spirit ” ; and they know, by experience 
that .Divine Grace and Bliss can be secured, while living, 
by means of introspection. Hindu Ethics, Psychology, 
Philosophy and Sociology are highly rational Sciences, 
noble and selfless ; and the honest and sincere votaries of 
Hinduism (which is as wide and deep as the ocean itself), 
•are modest, unassuming, spiritually strong, angelic, and 
saintly persons walking the earth for the benefit of huma-. 
nity. They have heard the spiritual call of the west 
loudly knocking at their doors in various ways and they 
are ready and eager to help such of their western sisters ' 
and . brothers as are seekers after Truth and as are modest 
and unselfish enough to approach the aforesaid saints ; 
learn from them, and live the life recommended by them. 
The ideal Caste system (based on psyohological laws) is ' 
the bedrock upon which Hinduism is built. None can de- 
molish that scientific basis without demolishing Hinduism 
and along with it humanity itself ; because it' is chiefly 
concerned with varieties of psychological ex.periences, and 
spiritual character and culture of numerous grades and 
shades. Their abuses and misuses .must, of course, be 
remedied and Avill be done away with when the masses 
are sufficiently educated on national lines. Oritisisms 
hurled against Hinduism, in season and out of season, by 
interested parties, during the last 150 years or more, are 
best answered by my friend Mr. K. Xarayana Aiyar 13. A., 
Retired Superintendent of School of Arts, Trivandrum, in 
the four volumes of his “Permanent History of Bharata 
Varsiia”. ' Persons of ;high character and culture, distin- 
guished for their plain-living and high-thinking, without 
distinction of race, color, caste, creed, or sex, are in fact 
the beloved children of Mother-Ihdia' (called “Bharati” 
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or Krahnm-Vidr.i — tlicpcr*>onificd Indmn culture); ftud 
they arc the reil trustees und eustodtins of our invalu- 
able ‘«i)iritual heritage, intended for the l^enofil of ilnma- 
nity. I shall now say a few words concerning its Basic 
Principles. 

10. Sankhya-yojitt which oxlmustiscly deals with 
its Basic Principles, ftr^t of all, demands that iiiK ABCI- 
EANT, in order to be i-uccc-sful. sasT t'or.Lon the hTniOT 
jiOLBb 01 m^ciruKR vnntAVfiVu to “ rogul irit) in bath 
and nblutioDH external nnd interoal purification nlti- 
mntcly leading to ^nnelificntion ;**“ timely prajers and 
joeditatiODs;” pure, and nonriBbing food; *’ and 

“regulated exercise and reH.” Ihe nsjnrant must uc- 
■quirc a theoretical knowledge of the uscb and the abnscB 
•of“TitR I'owFRB ’’ of the oboaks Of RS'owLrm.p and of 
ACTioK; and also ofthc «IS!» uud ita modifications ; and 
then graduullv and s)»tctimticaH> reject, one after the 
other, THRlB ADUSsa ; and ^nmUancoiisly adopt and 
strictly AonuiK 10 TOBin nn.iiT u»>Fa, if cflectlvo intros- 
pection ib aimed at. C\ ench training alone, can wo hope 
to be able to control onr animal propensities wliifli mib- 
lead nb, and to develop and gradually jierfcct onr human 
faculties, which enable us to co<iNikk and excakd^tiib 
DIVINE within” by following the firht principles, hud down 
for the practice of Sankhya-yoga, 

n. Democratic Hinduism (which ropresentb the tirst 
stage of Sankhya-)oga) is more concerned \ ith tlie Intro- 
Kosmic than with tlic Dxtrn-Kosmic Ood. It is tlie ex- 
clusive prerogative of Religion (which is entirely personal 
and democratic in spirit) to afford the aspirant the neecs- 
fcary temporal and spiritnnl irccdom;nnd aanlckya-yoga 



pre-eminently afTords this freedom to the aspirants with, 
out any distinction whatever. 

18. The Hindu conception ofSwarajya is both micro- 
cosmic and raacrocosmic. I am here concerned only 
with its microcosraic aspect. When the mind works ex- 
ternally, through the powers of the live organs of knowledge 
and of the five organs of action, on the objects of 
senses outside, if it is influenced by the senses, they 
become uncontrollable and also adversely influence the 
mind and make it impure. The jmre mind on the contrary 
is able to control the activities of the senses and direct 
them into the right channels. When the impure mind is 
influenced by the abused activities of the povrers of the 
senses, the Government is called corrupt imperialism lead- 
ing to all kinds of Adhnrma. Wiien the pure mind in- 
duces the right kind of activities in the powers of the senses, 
the Government becomes constitutional and leads to all 
kinds of Dharraa. The pure mind is guided by conscience 
and the impure mind is guided by tJie powers of the senses 
utilised for selfish purposes. Swarajya is self-government 
carried on, under the unselfish dictates of our conscience, 
by the pure and regulated mind which reasonably controls 
the five powers of the senses of knowledge and the five 
powers of the senses of action, and theninducesin them the 
right land of activities that are not allowed to be abused for 
any of their selfish purposes, but are used only for the 
common good of all concerned.. Sankhya-yoga siiirplies 
the Statutes for this microcosmic Swarajya. Although we 
shall not here go very deep into the Hindu Metaphysical 
Bubtilties involved in the study and practice of Sankhya- 
yoga,- yet it-is indispensable that I should refer to the con- 
stitution of the body and other noteworthy points that 
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pcrtnin to the lirgt We arc niO'^tlr concerned with 

Holo^cnl, ])'Vcholo^raJ nnd clJjjn! prjncjple?* 

ID. Tun SiiEAiiis: The lK>dy, according to Hindu 
psychological cla»-sificfttion, is divided into five t-hcaths. 

They are the following: 

(1) The 4««amoya which includes inn i*h\‘‘ 1 Cal 
i-oi'.iioK-' kept up and regulated hy nulriiucnt or anna aticli 
a** pure aiff pure un(cr« and pure fuoJ. 

(2) The /Vun/ifruiyu whitli inclndc-* iiir. S 141 TILB 

liiti.iiaK)' kept up and regulated hy or vital ethers 

or current** ( Mich as the upp^r, the /(jtcer, tho (/islriiulinjt 
iha projfeitng, and the c^uthAnifitw). 

(:t; The Maiwmayn which includes run RUUTit.r. i-oiu 
Tioj^e kept uj* and regulated hy matia# or mind and iU 
various modiiications. 

(4) The Vtjn'in'tvtayn which includes thk 8Unnt.R 
j'OUTioKs kept up and regulated hy vynMni or intellection, 
intuition, and introspection. 

(5) The ytanmhimayawliicliincludus run CM’HVt. ron- 
noKb kejit up and regulated hy Jnanrfn (happiness or hli6<^ 
fulnC'S) re-ulting from Iho right uses of “ love and wis* 
dom;” and “ will and undcralanding." 

20. TiikHouv: The firftt o! the aforcaiid fiNo slicatUh 

constitute^ the FinbiCAL the next three cou‘ii> 

tuto the Suimi.r nonr; and the la'-t constitutes the causm. 
BODY. 

21. The soul or the ego that functions in the nforo- 
said threo bodies compo-cd of the five sheaths (which 
Ho one within the other) iatho tenant called jivu that, 
uses the tonameut u&ually termed tub hody. Jiva or soul 
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is the real actor in this drama of life. The soul is not a 
constant quantity, but is made up of the congeries of Sam- 
ekarasor habits resultingfrom its previous thoughts, words 
and deeds. The character and quality of the human soul 
will change according to habits — past, present and future. 
The soul may, in some respects, be compared to a phonos- 
cope, and the mind , its chief internal instrument, may be 
likened to a phonographic plate. 

22. The spirit within, called the divine spark, which 
is our immortal portion as also the eternal witness ( and 
inseparable mate ) behind the ego or the soulj is in ordi- 
nary English called “the Consoibngb.” It is, in Sanskrit, 
technically termed “ kiXtastlia and described as the immu- 
table divine lignt ( of the spark within ) in the first stage 
of super-consciousness. The “soul” and the “conscience” 
are inseparable like “ fire and heat,” the soul being the 
original refiection of the divine spark within us in the 
mirror of our intellect. The vehicle of “ super-conscious- 
.ness ” ( in the first stage ) is called “ Turya ” (of the 
fourth ) body. 

23. The super-consciousness pertaining to hutastha 
manifests itself as the spiritual ( or divine ) light within 
us ( in the first stage ). Its vehicle the Turya body is 
akin to the foubth dimension of matter, called “ the 
Throughth,” as distinct from the three dimensions of mat- 
ter called length, breadth,' and height. Analogously it may 
be stated that . the highest stage of super-consciousness 
is “ Turya-Turya ” or the super-conscious state of the 
super-conscious plane. We are chiefly concerned for the 
present with “the three in one, namely (1) The bodj, (2) 
the soul, and (3) the spirit (or the .first state of siiper-con- 
: 0 ciousnesB). 
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be developed, one after the other, by following the in- 
structions pertaining to the four main stages of introspec- 
tion taught to in the sixth Chapter of Yogasara entitled 
Chijjada vive^a. 

27. The fhar bodies (the lihysical, the subtile, the 
causal, and the Turya (or the fourth dimensional space 
called the “ throughth ”) which are the vehicles of the 
aforesaid four main states of consciousness, hstve also sub- 
divisions similar to those of the four main states, making 
up, in all, sixteen material vehicles rOR the sixteek 
Spiritual states op the one undivided Kosmic Con- 
‘sciousness (called Alhaiida Cludrkpu, the undivided, im- 
mutable, GREAT Light) emanating from that one, eternal 
Source, the Non-dual, all-Pervading Existence, called 
Brahman-the Infinite. 

28. The soul that is conscious of the first three 
states is called the ego or the jira. When it is enabled 
by introspection to cognise the “ spirit ” or the “ divine 
within ” in the first super-conscious ( or the 4th ) state of 
consciousness, it becomes regenerate, or twice-born; e- 
it becomes entitled to Divine Grace. The soul that is al- 
ways conscious of this state ;of super-consciousness is spiri- 
tually resurrected, and becomes a liberated one, often a 
Prophet. The next eleven higher states of consciousness are 
one after the other, realised in the long run by aspirents 
of extraordinary devotion, self-sacrifice, purity, and higher 
spiritual characteristics. 

29. The different grades of divine light ( not percept- 
able to the naked eye, .but cognised by the purified and 
sanctified mind ) emanating from the spirit functioning in 

. the higher planes of consciousness ( beginning from the 



‘waking in the snper-conscious’ oi the 4th fetato aforemen- 
tioned; and ending with the &nper-fODScjous in the super- 
con^cions or the ICtb fctate) will gi\e the necessary hclii to 
those asjiirantb that train thcniEclveB to cognise them, 
one sifter the other, by extreme devotion and regular 
practice of Introspection. 

^30. %AVhcn the spirit functions in the snpcr-conscions 
plane oFthe rnrsicAT. dod^, it is termed •* Kutasika ” and 
is akin to the Biblical Christ. We arc chiefly enneorned 
with this— the primary stage of democratic Hinduism* 
suited to the requirements of the masses that inclndo the 
mombora of ordinary humanity. 

31. 'When the spirit fimctions in the bupor-conscioub 
plane of the subtilb body, it is termed “ Pratyagdlman" 
Ihib is the second stage. 

33. When the spirit functioos in the BUpcr-consclons 
plane of the Causal body, it is termed “ Paromd/Tnan. 
Thib the tiiird stage. 

33. Wlien the spirit functions in the super-conscious 
plane of the Tduya.dody, it is termed /Cevalulman. ” This 
is the fourth stage. 


• Mfllintma Gandhi’s hityapniliasronm is the hc^t nialcrn example lor 
ti\ mg according to the principles of this phase ufdemocrntic Iliiuluism. 
■“ Ahiinsa " and “ Satya ' — the first tiro of the ten Ucras that go to make 
up the first of the eight limbs of yoga or fntro^pectfon— are (he guiding 
principles of Satyagraha. Tlic daily routine fulloncd, and the simple, but 
noble, life lived by the inmates of tlic babarmati Aflnma,nre really practical 
and demonstrative lessons for other* to folloir, if they care to succeed in 
the first stage of bankhfa-yo,'a called “Democratic «ir “ Popular ” Kmdu* 
15 m Tradition saj-B that the Dnvidi saint Tiruiallnrar (tlie author of 
the immortal Knral and his noble, ideal wlfe,llTed at JIyla|K)re, nslmilnr 
life, and maintained themselves with the income denveil from their hand, 
-spinning and hand weaving Saint Kabir to'j, is said to hare ined sucli 
alife. 
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34. When it trnn->t‘end 3 the ^llpe^-ronsrioIl^ncB3 of 
the Biipcr-conscions plnne, it is termed " Iv.ryatitn'’' thk 
ULT iMATK Pujm ExisTi’A'CK Avhicii 13 tfic rortnle«''3 nejicrt 
of the Infinite Being of Light and T,ovc. This is the hnal 
stage. 

35. The foregoing liints irill he of sonic hclj) to the 
readers wiien they try ( as they nnist certainly do ) to 
understand the meanings of the two sets of 'I'cn San^lc^it 
Verses dealing with them. To render tlicm into English is 
extremely diificult. Their meanings and signiticance must 
he learnt from the religions teacher who can explain them 
and bring out their sjiirit by means of his ex|)lanations, 
so that the student may, fir>t of all, feel their sense 
before ho is able to realise them by patient practice and 
experience. 

30. Divine ni’.Lr : In whichever state of conscious- 
ness the soul may ho actually functioning, and whichever 
state of super-consciousness it may try to reacli, with the 
aid of the introspective methods taiiglit in the Yogasara 
and otlicr worljs, there is indeed beliind it the correspond 
ing DIVINE LiGUT OE CONSCIENCE ( tlioiigli Hot visible to 
the naked eye) always ready, as its unfailing witness, pilot 
and friend to guide and help it, if it only ho conscious of 
the fact and took advantage of such divine guidance and 
help in all matters concerning (individual and collective) 
life. 

37. It is said that knowledge is power. If so, the 
knowledge pertaining to the divine within surely means 
“Peace, Poweu, and Planty.’» The adage says “Heaven 
helps those who help themselves.” This is quite true. 
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Heaven means the “ divine light in the iieiufc,” which 
expands by concentrated meditations and devotion and 
helps those that walk in that light, the source of dll 
lights than which there is no better, greater, and more 
reliable guide, friend, and saviour. Unselfishness ex- 
pands this “ light of conscience ” and selfishness con- 
tracts it— immutable though it be. Hence is the religions' 
injunction— to become uhsblfish,” as far as possible. 

38. ^elf-help, self-reliance, self-confidence, seljf-reb- 
pect ; these expressions are often dinned into oar ears, 
and the ideas contained therein are loudly advocated and 
constantly recommended by reputed writers and speakers; 
but their spiritual significance is really lost sight of. 
All these noble eipressions are full of common 
sense and deep meaning when the soul, by con- 
stant practice and self-sacrifice, and by introspection 
and concentration, is able to secure the unfailing help and 
guidance of the divine light within, (referred to in con- 

" nection with the first stage of Sankhya-yoga). Tne know- 
ledge and realisation of this divine light (in the first stage 
of saper-conK'iousuess) is the substantial spiritual power^ 
which really counts, and which doe^ not, even for 'a 
moment, fail the earnest soul that is exclusively devoted 
to it. This is the most precious gift of God to man, withotit 
which nothing avails. ' > ui 

39. Every huraman being virtually represents ‘‘a’ 
small temple,” “ a Power-house,” and “ a wireles.'? sta- 
tion ’’all rolled into one.- Any one without distinction 
of clime, color, creed, caste, order, can systamatically 'de- 
velop the spiritual power within (which is heaven’s light 
and our only guide), and ^utilise it to th6 best advantagd, 
benefit and service of all concerned. Equalttt, FRATistttxi’, 
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AND Liberty are undoubtedly stern facts of life in the 
light of the foregoing observations pertaining to Democratic 
Hindnism. The Scientific principles and methods of intro- 
spection by vrhich the latent spiiitnal power, in the initial 
stage, is first made patent, through silent practice and self- 
sacrifice, and then manipulated and utilised entirely for the 
benefit of the poor, ignorant, struggling portion of huma- 
nity, are brielly stated, in their technical phraseology, in 
hia yogasara and other works, by the latest Vedants. 
Bhashyakara. 

41. In the Vedic Academy series No. 4, entitled, 
Our Indigenous system of Education,” I have stated my 
reasons for holding that the modern system of education, 
which has nearly killed the indigenous system, is in- 
directly promoting the spiritual degeneration of the uppdr 
Ten ; enhancing the material cravings of the middle 
classes; and increasing the poverty of the masses. Un- 
less the universally applicable “ Psychological and Ethical 
Bases” of Religion, as set forth in the pages of” Demo- 
cratic Hinduism,” are popularised in the manner suggest- 
ed in our “ Kainkirya-^iyama” — (or as Kabir is said to 
have done at a critical period of Indian History), there is 
indeed the growing danger of our masses being ultimately 
■deprived of their spiritual instincts. There is the further 
likelihood of their joining the growing struggle between 
“ capital aud labour ” (now evident in other parts of the 
world), to the entire detriment of their spiritual heritage 
and peculiar national tendencies, as well as to the dis- 
credit and ruin of the oldest living civilisation which has 
so far wonderfully stood tbe severe tests of changing 
timeSfand circumstances. This danger may be averted by 
mqans of Free Natiomal Education imparted on the lines 



anggcsted by M.ibatraa Gandhi, if approved and adopted 
by the Indim National Congress at its forthcoming 
Annual se-sion at Ahinedabad. 
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DEMOORATIO HINDUISM 

I GbHBRAL pBINOirLES 

Hindui-^m is based on liiglily bcieotitic principles whicli 
should first ot all be dealt with before dealing with its de- 
mocratic character The bubjecfc h is to be dealt with in 
all its important aspects such as (a) Philsophic il, (i) 
Psychological, (c) Religions, (rf) Sociological (c) Edticational 
and (f) Financial I shall bnefi) state the principles under- 
lying each aspect in the same order 

(u) Tfli. PniLosOPEioAt Vedas and Vedantas have 
established the doctnne tbattbere is but one God She 
Infinite oi the Brahman ” God is compared to a blazing 
fire, denoting Love, Light and Bliss A spark of this divine 
fixe lb eaca«>ed lo each body. This ''pirk la called the 
Divine within U', also termed the witness the Chit the 
JPratyagatman ConbCience, the Hiohbh tELF &.c The re- 
flection of Ihib Divine bpark within ns, tiirough the in- 
tellect, lb called jiva, also termed Chxiiay Samskara the 
doer, the lower-^elf, Ac Dvamparm Srah graphically 
describes this witness called the chity and this doer called 
the Chitta (the jiva or the pereonality) When this ego, 
which IS a reflection of the Divine spark, in the mirror of 
the intellect, is busy manipulating the outgoing ener- 
gieb of the beoses, the pranas and the mind, it is 
not mtroapectne and does not see the divine witensa be- 
hind it When it becomes introspective and when it also 
places itself under the control and guidance of this witness 
called itfa Higher-sllf, it (the lower ij^lf) becomes peaceful 
and happy This introspection is purelv Indian, in its 
origin and development, and is also the a b o of the 
Hindu Beligions-philosophj# 
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(d) THE PsrcHOLOGiCAL .* Animale generally poHsesB 
what is called instinct or simple conacionsnerfs. Human 
beings are self-conscious, i. e., they are conscious of their 
own thoughts. The result of s6lf-con^cioufcnes^ on the 
part of the soul is egoism. Reason — cultivated and 
strenthened by experience, and sharpened by sorrows and 
sufferings, especially when one is placed in an utterly 
helpless condition — compels the ego to intuitively feel 
the presence of a higher power, in some form or other.® 
The cultivation of this intuitive feeling gradually 
leads to the preliminary stage of divine coa>cious- 
ness. This is the beginning of religious life. Reli- 
gious persons, throiigii reasoning and experience, 
first of all recognise the outward glories of God. 
Thi." recognition, pro^ierly directed and cultivated, will 
gradually lead to the first stage of introspection. 
Yoga Sastra deals with the Science and Art of cultivating 
this introspection which ultimately leads to super-con- 
sciousness” or“ God-consciousness ” in moments of con- 
centrated meditations. Yoga is virtually concerned 
with the enq^uiries, ranging from the lowest “ simple- 
consciousness ” to the highest “ God-consciousness.” If 
the senses of knowledge and action, the nia?ias, and 
the vital currents are effectively controlled by em- 
ploying the various means suggested in the books 

The author of blie book entitled “ Science of Edncatiuii ” in dealing 
with the objective and subjective parts of character savs — " It is an old 
complaint that man has often as it were two souls. He observes himself, 
would understand himself, would please and guide himself. Bub previous 
to this observation, while immersed in things and externals, he has a will, 
and often very marked features of character. These are the objective with 
which the contemplating subjective either agrees or disagi-ees by means 
of a new will, created in an entirely different condition of soul." He 
defines the objective part of character as that part of the will which the 
individual finds already extinct when be begins to observe himself ; and the 
subjective part, as the 7mo will which arises in and with this self-observa- 
tion. 
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treating of the Mant'-fu, Hathay Laya, Bojay Hotkardja, 
Hathcisanlhyd, Kevcda-yoga>y Keiala-sankhya and Sdnihya- 
method^ of intiospection, then we are not only able 
to overcome sorrows and snfFerings, bnt we are also able 
to enjoy the innate Bliss which is our birth-nght 

(c) The Religious The higher self or the divine 
fepaik m ub IS not separate or distinct from t?' Infinite. 
To enable) on to understand and to realise the fact that 
this aj irk is one with the Infinite, i e , Thi» AtTnan ta 
Brahman^’’ the Hindu Religion has recour&e to various 
method'^ of instruction suited to ill grades of intellect 
The deielopiuent ot the rntroapective and tue intuitive 
faculty IS the niim object m view hor this purpose^ 
Sramacharya Qc tint religious dib ipline, tnd study m 
the company 01 the teicber, aiceajoioed 4ttertho studj 
IS over, the student who is bnt one half hninjin, hast© 
unify by seeking out hib other half Ih a partner in life 
IS his better half without whom he cannot become a whole 
being and cannot aUo realise his innate blissful nature 

hen you desire for a happy family life remember 
two things in matters of principle, stand Iikf^ a rock m 
matters of taste sWim with tlie current 

(d) In m vrriage, it is ill very well to saj that “ the 
two are made one ” — the question is which 

The study ot electnc enrrents ifa uspful in this ton- 
nection Ot the two wires one is positive other negative. 
The positive ind the negative should meet to create a 
spark. AAemvv, therefore, saa tint the wife is to the 
husband what the negative is to the positive 

?3iei tcTo) ^50 1 So saj s the Opanishad. 
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This wii] lead to T.Le ex})eriiuenfcal study, by the 
mamed couple, of, the sjdrilual aspect of the principles 
involved in sexual physiology and ])sychology. The de- 
voted couple, by living that sjuritual life -which is recom- 
mended by the Sgstras, vnll be able to understand the 
practical side of Braharaacharya taught in the “ science 
of SELT ” in the light of scripture, reasoning, and e.vpe- 
rience. 

In married life the husband represents one pole of 
<electricity and the wife the other. They co-ojierate or 
unite, and live the useful life recommended by the Vcdtu 
and Vedanidf. The conple begins their work of self-sacri- 
ticG for the purpose of realising their innate blissful nature 
(which in the long run works out their complete freedom 
from the nonds of matter). For this purpose, the couple, 
aftei begetting grand ciiiidren. retire from active family 
life and begin to devote their whole time for the service 
of God (of liuht and love) in Humanity. If tlie husband 
or the We die in the meantime, the surviving soul be- 
comes Vidhuru or Viddia'oa^ us the case may be. Vidhiirai 
and Vidhoxdt voluntarily live the life of extreme sim- 
plicity, -with a view to give most of their time to unsel- 
fish or Niskhatna Karma or huminitarian work, and for iu- 
dividnal development of introspection, higher intuition, or 
divine lignt which alone will enable them to work out 
their liberation from the thraldom of matter. 

(d) The Sociologicai : A society composed of 
numerous individuals of different grades of intellect and 
intuition must accordingly have its rules of conduct — 
domestic, communistic and social — in order to enable it to 
avoid cJasii oi interests, material and spiritual. The 
various Smritis, Itihaaas. Furanas and Agamas are so 



DBMOORATIC HINDDISM 


25 


mnny codes for regulating and adjusting ■social in- 
terests mthont prcjndice to individual and cla‘'«-develoj>- 
ment. 

A temple rcpresenta onr bodj nnd the providing 
deity (or the spiritual Bjmbol installed therein) represent! 
the Higher selj It is intended as a piibUr exhibition (biiujI ir 
tohindergarton instruction) fortbe education ofthe masses 
The gayatrx., ivhich is said to be the mother of the 
IS a universil prayer explaining the relation between God, 
Higher sri/P, and lower self Surtfa GiU^Hama Gua and 
other works rlcarlj explain these pnnciplts nhith enable 
you to under-tand the meaning ol the (jayutn prijcr and 
its meditation. If you understand its racaning, jou cm 
comprehend the methods by which lOur Higher self 
expanded. AVhat is meant by the cxpnnaion ot this Jliglier 
SBLF can be understood by an lUnstrition Ilicre i9 a lamp 
burning m the innermost room ot the hoU'C Ihe light 

raye are screened trom rieu, by so manj intenening 
objects. Reraoie all tbo-e objects tbaf shut oil tJie riy» 
of light from your Mtw. Those, who e riis ol light 
(emanating from the mnermobt seif), extend on lU sides 
(unobstructed by sucli intervening objects is Vildlpasy 
S'^oUalp-ts, Vrittis Vasants in-mglroni sad names 
and iorms that irc recorded lo the ramd) are tailed 
rndkaimae^ yogiHS^ Ri-ghiSy ttc Those imoag them whose 
Karma^t qualify them to become diiine iunctionane^, 
attain, m the long run, even the position of — 

the creator of a soUr system Hanumanis siid to become 
Brahma m the next Kalpa It is ill a question of self- 
sacrifice Sacrifice the interests ofthe lower-self for those 
of the Higliei-sELF, then \ou hecome more and more en- 
lightened, spintnal and godlike ith us a dc\a means a 
“ spintually-highly-evohed ” goal who maj become a 
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divine functionary — like Ranu'ctio.n becoming Brahmdt and 
Asvatlmma, becoming Vydsa in the next Koliia. The infinite 
or Brahman is odb only god and final goal. 

(e) The Educational : From the above principles, one 
can understand how it is that our religion itself has be- 
come a huge, practical, educational institution. It is based 
on'‘‘ self-sacrifice and love.” If you love the Higher-sELF 
which is one with the Infinite, you must sacrifice the in- 
terests of the lower-self. The Vedas and Vedantas teach 
you how to make this sacrifice, gradndLly and systemati- 
cally. They teach you the stages you have to pass through, 
before you reach the final goal. First, the individual is 
taught his duties .theoretical and practical) in the 
students’ life. Then he finds his partner in life, and 
begins to lead his life of self-sacrifice in the family. He 
fir.st of all sacrifices his comforU for hi.-' better-half. Then 
wiieu children are born, both of them (parents) begin to 
sacrifice their comforts for the children. Then the circum- 
ference (or sphere of action) enlarges according to the 
length of the radius which is to be measured by the stan- 
dard of unselfishness and self-sacrifice. The correspond- 
ing domestic responsibilities increase. The domestic self- 
sacrifice is ultimately translated into communistic, 
national, international, and finally Universal. Ksketras, 
Tirthas and other institutions are for teaching these stages 
of “ self-sacrifice. ” 

(f) The Financial — “ For every thing you want 
money or something to be given in exchange ; and you 
should not give impure money or anything in exchange 
which does not belong to you, for what you receive. It is 
said that Pandavas had to go into exhile as a result of 
their having utilised impure money (obtained by force) in 
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tbeir Rajasiiyu sacrifice. One Artha Sastra teaches the 
principles of Economy. Jf yon -n'aot a certain sum for your 
monthly expenses, you must earn three times that amount. 
Then yon can S2>end a third of it forordmiry expensea, a 
third for extraordinarj ^xpcD^cs and reserve the balance 
for your old ago or the latter jurt of yonr life. The extra- 
ordinary expenses include all your religions expenses snch 
as rituals, ceremonies, charities, A-c. The Rdttu-Kditai 
chetties are Slid to contribute a small fraction of e\ery 
Rupee the} get to a “Common Chanty Fund'* maintained 
by the representatives of their commimit} . Out ot this 
“Charity Fund” they are enibled to spend enorhious sums 
on Jemples, Choultncs and I’cdtc sihools^ 

Having given the bro.idist hints regarding the princi- 
ples iD\olved so far, lot mo now deal with the all import** 
ant subject ol “j/i'aa’* and ^'-Karmas" before proceeding 
further with our »-ubject. 

II. JiVAS 

A- In the beginning, the divine sparks, or sons of 
God, sot out on their pilgriiuage to the ocean of Ether, for 
the purpose of realising their inUcifint greatness by con- 
tact with matter, and then of returning home (the Infinite 
source) full of innate Bli''S. 

R. The theory of creation, preservation and dissolu- 
tion of the world as propounded by the VtsisUddvaitins la, 
withonb doiiht, correct. But then, thoyhau' cotnmittod 
a great blunder in not having properly enumerated and 
classified the “causes” akd “effects. ” If wo, the 
Sdnkhya^Yoginsi are asked to euumer.^te and classify 
them properly, we will do it thus. 
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c. The worlds which are effects, are of three classes, 

the gross, the snbile, and the causal. Of these three, 
the first is the physical universe composed of gross bodies 
made up of (juintuplicated elements. The second is the 
world of subtile bodies — made up of those elements that 
are not q^uintuplicated. The third is the Universe of pure 
elements. These three classes of effects have their corres- 
ponding causes in the three aspects of Brahman, the In- 
finite. They are: 1 The fourfaced Brahma, 2 the Prakriti- 
Purusha and 3 Chichhakti Brahman. 

D. Although the last-named aspect ( Chidrupa or 
chicckakti Brahman ) becomes the third, when considered 
from the standpoint of Pralaya ( Universal dissolution ] 
or final liberation, it stands as the first at the time of the 
fir&t origin or creation. The objection, that “ because chi 
drupa possesses the energy called Chit, the Mrguna devoid 
of energy is not reached ” will undoubtedly hold good. 
But then such Nirgana ( Arupa) is the very last Tattva ( h 
it may be so termed ) that would remain after the fina' 
dissolution of all the worlds, and not the very first Tattvc 
which was before the first creation. Why ? Because, i 
that Nirguna ( which 'is termed Aricpa) was in the ver 
beginning, then creation or evolution itself would hav< 
been impossible ( for want of energy ); if the other, thi 
Chidrupa would be the very last ( i. e. if it would remaii 
after final dissolution ), then the liberated souls will no 
be free from future births. Therefore, it must be admitte* 
that Chidrupa alone was before the first and foremos 
creation, and that Ardpa alone will remain after the fina 
dissolution. If it be objected that this doctrine is oppose( 
to several Srutis, that teach that one and the same aspec 
of Brahman i& the cause of creation and dissolution o 
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tiie T7aiver‘‘e, we Ansdser tliaf tho said oalj refer 

to the periods otinUrmedinte, locals couaal “ creaixons 
and deair uchons'^ and not to the lirst and “foremost 
nniversal creation” and ‘‘nltimate nnivcrsal dissolution.” 

E. If O'^ked whether authorities could bo cited from 
the Srntis i.c. to tlie effect that there are, a*' stated above, 
four aspects of Brahmany weaay, yes For instance- — 

lkUthun(itdyanopan\ehadxtitTS to the four feet ( or the 
aforesaid four aspecto ) ns Brahman^ and the fifth as the 
one tran><cending them all. The four out of tlicse ii\e ns> 
pect^ of Brahman are those which arc t inght by the mean- 
ings of the four great texts (or the Mahatdtyaa of the 
four Veda$i lUk Ac., and the fifth is that which is meant 
by that S’utx which gays that “even the four texts 
cannot approach it ! Of the aforesaid four:— the tlireo as- 
pects of Brahman, viz:-l Mdyd ^adotifa (or that informed 
by Ma) a which IS bnt a part of Pro^ritj marked ont by 
harraoDioa« vibrations; (2) PraJntt’saMxta (or that 
informed by Prah-ilj which is a part of cht possessing 
the primary vibrations SaUtUy Jl-a/a* aud 7nma8 in equi- 
librium ) and ( 3 ) Chtcchahli sahalxta ( or that informed 
b} Chit or nnivers vl bupor-consciousness ). Although the 
first ( il/di/o eaia/ita ) is the cause of the origin of the 
physical universe, yet the second ( or the aspect called 
Pralritx—Purwha)iBth(icxin%e of its laya or dissolution. 

F. IF so, ore the universes such as the subtile etc. 
without their rc«pei-tive centres of lava? No, they have 
aUo their centres, and wo will state thorn. 

Because Prakriti has three yunas or kinds of vibra- 
tions called ’^a<<ra ( harmonious ), Ifaj os (active), and 
Taxnaa (inert), the physical universe undergoes laja in the 
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Tamasa-Purusha (or Purusha informed by Tamoguna), the 
subtile universe undergoes laya in the Rdjasa-Purusha 
( or Purusha informed by Rajogilna ), and the causal uni- 
verse undergoes laya in the Sdttcika-Purusha ( or PnruBha 
informed by SattvO' gwaa, ). After these three univer.ses 
have thus undergone loya in tJaeir respective centres, the 
Turiyd' Prapancha or the Universe in the Fourth state, 
■would then undergo laya in the Fourth aspect called Chi- 
dmpa Brahman. Subsequent to the laya of the fourth 
universe, the Ghidrupa Brahmantoo undergoee Zoya within 
itself ( :. e. becomes pacified }, just as the fire having no 
more fuel to feed it becomes extinct. Thereafter the fifth 
aspect called the Arupa Brahman alone will remain. 

G. If so, which is the Turiya or the fourth universe ?* 
The five pure elements were said to constitute the causal 
universe. It must therefore be understood that the Avya- 
■Jcta, Mahat, and Ahankara^ which are above the causal, 
constitute the Turya Universe. 

Agreeably to this “ theory of creation, ” the jiva'who 
had seen the very first physical universe created by the 
four-faced Brahma of the first Bi’ahmakalpa, must have 
the record of that impression in his mind. It is perfectly 
justifiable to hold that the periodical physical universes 
created by other Brahmas during the succeeding kalpas 
should, therefore, appear like the “ serpent in the rope ” 
to that jha who has the record of the aforesaid impres- 
tsion in his mind. If it be -objected that the universe is 
superimposed on the universe only, but not on Brahman, 
^ say that the objection is not valid, because the real 
physical universe rests in the “ Mayd-sah alita Brahman ” 
•called Brahmd, the fourfaced; and because the physical 
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universe dne to the previous mcntvl impression rests in 

the “ Atidm-sabalita-Urtthman" kMcA pm. The j«a 

can therefore attain forthwith tl c immediate liberation 
called Jicanmukti, hy the mere neutrnUsation or laya ot 
the universe which depends on his own mental impression 
without over having to wait for the destruction of the real 
universe. JicanmuUi is the attainment of freedom to 
live constantly or always in the Blissful nature of your 
Higher-sELF, and not passing out of existence ns many 

have misunderstood. 

Ill Karma t 


A The seed of all ( subsequent ) Karmas (pure and 
impure ) of the jita, is that very 6rst original _ Karma or 
iki Uni act o/Dicine will desiring to create, which brought 
abont his origin in tlie beginning. Although the author 
of that first Karma was no other than Brahman itself 
whose part ji«« (the spark) is, yet the same brahman, 
out of compassion for the sufferings of thejims who, as 
a conseunnce of Its first playful karma became im- 
mersed ih the sorrowful waters of this ocean of samsara, 
has pointed out the way to liberation through the medium 
of the lOS Upanishads, which touch tlie effectii e ways 
and means by which that Brahman, the ocean of supreme 
Bliss, is attained. If objection bo now raised to the effect 
that because Brahmanis devoid of bodies and their organs, 
It can neither think nor create, we say it is not volid. 
Because the five saguna aspects of Brahman known as 
Srhamd, Vishnu, Radra, JjiKtru.and hadasira who res- 
pectively own ( or inhere in ) the five aspects already re- 
ferred to ( and tanglit by the Mahandraganopanis had, ris;- 
the four padas and the fifth om transcending them ) do 
possess bodies and orgads, it is not wrong to say so by- 
applying the principle of Ajahallakshana. 
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B. Without knowing that the Jiva has, in the manner 
aforesaid, infinitely multiplied his Karmas (pure and im- 
pure), it is not just and reasonable to hold either that 
they are unreal or that they are beginniugless. If the Jivas 
and Karmas are beginningless, then it must be granted 
that they are eternal like Brahman. Then the consequence 
will be. tliat the doctrine of emancipation and that of 
non-duality would become worthless. Therefore tne the- 
ory of Kevaladaitins who hold that th Jivas are eternal 
without being different from Brahman; and that of the 
Yisishtadvaitins who hold that they are eternal' while 
being different from it, are both wrong. 

0. In this connection a doubt arises: In numberless 
births the Jivas must have increased their Karmas from 
the unit to countless numbers of digits by ten, one-hun- 
dred, and one-thousand fold. Before their effects are 
uorked out, emancipation is impossible. Therefore must 
we know the means of destroying, them once for all, and 
of not generating any karma thereafter. 

D. This doubt is answered thus: when by the . aid of 
iom viz : ike knowledge oj the eternal ar,d the non- 

tternal «fr.c., the aspirant for liberation begins to’ perform 
only the obligatory duties-, without in the least, minding 
to do any Karma mooted hy desire, then from that time 
of his life, is'the increase of karmas stopped, as he thence- 
forth does hot .generate Jresk binding karmas. Even 
though the number of his prior karmas may b.e countless, 
he will be able to exhaust, all' his sanchita or stored up 
karmas in a . fiew more future births. In. those future 
births, he will hear and study the ., Vedanta texts and re- 
flect, meditate, and concentrate on, them. He will grad u- 
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-ally gain thoro'by iht (horoiLgU €sptrtencialknoMladg& if 
the identiiy of Brahman and his Higher giLY, ?md wboti 
his last /.‘arma called J'rarahdka is TForhed ont, ho will 
nttain the Brahman beyond speech and mind and thereby 
become completely freed, he having no more harma to 
■vrorh ont, in a futnre birtb« Because the principle that 
“ all karmasj pure and impure, must bo entirely vrorked 
out ” is thus made true, the saying that “ the fire of knowl- 
edge burns to ashes all the can only be justified 

by its being simnltaneong with the complete workig out 
of all karma — as illustrated by the example of “ simul- 
taneous perching of the crow on the tree,, 'and the falling 
to its frnit.” Tliat the hre of knowledge is powerless in 
tne ca«e of one who performs Larmas (mooted by desire) is 
self-evident. Ihereforo the saying that “the fire of know- 
ledge burns to ashes all karmas” is only of secondary im- 
portance. 

Another doubt arises: Because by the mere 
giving up of /fdmyfr larinas {orharmas mooted by desire) 
there will bo no room for generating fresh Inrmas (of n 
bmdingnatnro) and/becanse l>y working out all mnchita 
}:arma% there will be no room for future birth, any endea- 
TOur to realise the nionEii-‘(ELJ- by means of seeing, beabinc, 
jfEDiTATiKc, and poncentraring, bepomes useless. Besides 
this, even though a doairelcss larmtn may perhaps not 
gener.ato fresh kdmya knrmns that are pure, he 
is sure to generate fresh impure lairmas* Wh ? 
Because, without food and comfort, the b»d’ 
cannot be maintained. Without committing ^in (or 
impure Jarmaf^ food and comfort cannot bo hnd. 
It cannot also be contended that those who eprn their 
food and comforts will be able to neutralise those mimr 
3 
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sins that accrue to them thereby, by their performing the 
obligatory and occasional duties even though they may be 
endowed with full discriminative knowledge, because 
it is said in the Ramayana that “ pure karma can only 
brin:’’ comfort, but cannot destroy sin (Papa), and that 
impure karmt can only bring discomfort, but cannot 
destroy merit (pmya) Thus even in the case of a desire- 
less karmin there is ample room for his generating sin- 
ful harmas. . There is, therefore, no reason for his being 
freed from future birth. 

In answering the aforesaid doubt we too decidedly 
say that even the expiatory punya harmas, performed 
with no selfish desire, cannot destroy sins. There is no 
doubt of the fact that even the jnre/ia-i/oyms possessing full 
discriminative knowledge will have to commit incidental 
sins for the purpose of keeping up their bodies until their 
prarahkda is completely worked out. They are not, at 
any rate, bound by such sinful and meritorious karmas 
(that are mostly weakened by the strength of their knowl- 
edge) because their enemies (those who hate them and 

■ their friends (those who love and adore them) are said to 
share them respectively amongst themselves. Those who 
do not have recourse to Larsana, sravana, manaha and 

■ Nididhydsana will not be able to continue long in the 
performance of desireless karmas. Not only that such 
persons will not become confirmed in the j)erformance of 
desireless karmas, but will also begin to perform kmdya 
karmas ; and hence they are unfit for the studv of the 
science of liberation. Therefore it follows that *a desire- 
less karmin' should necessarily have recourse to Larsana, 

■ sravana, manana and Kididhydsana by means of which he 
vill derive tlie greatest benefit. If prdyaschitia or 
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expiatory karmas are said to be incapable of destroying 
sins, it should not ’be concluded that it is useless to per- 
form such jiurffias. Why ? ^ecausOj Aat^rnas are classified 
■under four technical heads, vis*, ^ 

' 1 . Jfidnaramb/io/iat / '' ' ‘ 

2 . Dehd7amSha^’a, 

3. Bhogdrambhakay and 

4. Karmdrambhaha, 

Of these, the first covers the Prayaschitta karma s ; 
the second covers those remnants of karmas that have 
been mostly -worked oat, hut yet remain like a handful of 
castor oil that remains in a pot which was turned upside 
■dowuj the third covers those that have yet to be worked 
■out ; and the pwik covers those karmas of past life that 
serve as seeds of (pure and impure) karmas that are per- 
formed in this life. 

This being the nature of ka7’mas-, the pi'ayasehHlas 
coupled with desirless actions {Nlskkaraa kaiynas) will be- 
come Jnanaramlliaka and, therefore, the Piayaschilta^ 
are not useless. 

Having thus stated the cardinal doctrines con- 
cerning “ Jime karmaSi' we phall now directly pro- 
ceed to deal with the democratic character of Hinduism. 

ly. ScRIPXUBAL IWUXOTIOK 

Yajnavalhya, in the Bnhadaranye.ka Upanishad lays 
down the rule that the Atman must he heaid, 

thouffht oier, and medUaUd upon-** "What is the nature of 
this Darsnna or seeing that yajnimvalkya insists upon : 
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Y. How TO coo 

In iho co!Ae ot ndvnns'vd ?ostlB, ih*.* omniMlsjuDc- 
Uoti is Hixt if they hnve rueourrs* to riitht- 

conduct, control of the sen?,'D«, non-iisjnry, clmnty, f.nd 
f)Cri])lur:v! ‘'tudy, thoir cntmilntsvc chect will ennhte them 
to HOC that nuinEK-^KU' (the lUvino within) which i:; r'-en 
byoUll more advanced hauls hy juennHofthe introspective 
methods tfiupdit hy the Science of yopm. 

VJ. AV'nnnn to sun ooo 

We cannot sec our face without a tnirror, and 
wc ennnor also h»'C our hack witliont the aid of two 
mirrors, one placed in front and the other hehind the back. 
There ifi also a well-known di«;tnm which say.s : To the 
twico-horn or the rop'cnoratc, the fire is thesymlx)! of God ; 
to the introspocilve mind, God is in the heart ; to the 
nncnli”hteaed, the syrnl^ol.s and imnees repre-ienting' vari. 
OUK .spiritual ideas, ideals, or psychological facts serve ns 
ilhmtrations for understanding and apj>roaching{iod-head 
to the hil'.y enlightened, God is everywhere. Prahlada 
was able to see the ilnshcs of Divine light everywhere. 
Evo.-y one can do so if only attempts in the right direction 
arc made. 

VIJ. Goo Tlir. JIK.MIT 

Now we arc chicily concerned with the unenligh- 
tened people. The twice-born novice is taught to 
follow, ia his outer worship the n)cthod taught iir the un- 
dermentioned Sanskrit couplet. 

*• ?:?rr»4 

o 
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YIII. First staqr of ikieospectio!? 

, ! By this method he is tanght to bring oat, men- 
tally, the divine element within him and to concen* 
trofce it, for the time being, on a symbol selected for him^ 
by the teacher. He is then instructed to worship that 
divine presence (or mental image), to his heart’s content, 
by outer forms of divine service, and also by means of 
lower forms of concentration loading gradually to ^he 
simple stages of introspection. "When he makes speedy 
progress, he will he trained up, step by step, in the various 
methods of, higher introspection, and spiritunl intuitions. 

IX. PoroLAh Hihdwm and the woBsnir or 

IDEALS AKD STMEOLS LEADING TO 
iKTOO&PBCnOK 

In’ the cose of other unenlightened sonls, even 
this signijicant prtliminarg form, of meditation and con- 
centration on the higher self with the aid Q^Praima9 and 
Pratikas is not practicable. They are, therefore, first of 
all indirectly led and gradually inetrncted to concentrate 
their attention on the worship of ideals and psychological 
symbols and images in Temples. These images (as is well 
Ifnown to students of Brahmanism and Budddism) repre- 
sent certain personified Pbychological and spiritual facts 
realised by advanced souls and Rishis. , 

X. The of the obaolt: 

This temple worship most, of/ necessity, be by 
proxy ; it being intended for the nse of the uninitiated and 
thd illiterate masses. H6re and there, will i be found 
Hindus who follow that phase of popular Hinduism which 



38 


DEMOOBATIO HINDUISM - 


has recourse to oracles and impersonators. The oracle is- 
the psychological or spiritual principle, divine energy, or 
presence, in the ideal image or symbol, worshipped and 
concentrated upon ; and he who can concentrate his mind 
thereon and commune with:it, is' the impersonator who- 
is able to hypnotise himself to get the necessary inspira- 
tion therefrom. In this hypnotic trance, his objective 
self is put to sleep or is suppressed for the time being, and 
his inner-subjective-self asserts itself. ' He' then' gets his 
inspiration through that source. This inner-subjective- 
BELP is always pure, and is able to see:things hidden from 
ordinary outer vision. It has second sight and can seo 
the psychological or spiritual entity energising the symbol 
or image, and also read the minds of devotees. Unless 
the impersonator is one who has the powers of concentra- 
tion developed to some degree, he can serve no good pur- 
pose. Unless he be pure in thought, word and deed ; and 
unless he follows the injunctions of his preceptor and also 
the procedure prescribed for the purpose, he will be a 
false and worthless impersonator fit only to play upon the- 
credulity of the ignorant devotees, who, in their simplicity- 
of faith, resort to the place for having an honest consulta- 
tion with the impersonator who is believed to be inspired.. . 

• 

XI. InBPIEATION' AND THE INSPIBED IMPEBSONATOB 

» ' ' 

Inspiration may come from the Highbb-self, angels, 
divine functionaries, etc. in the form of mental 
impressions or wireless messages. It may also come from 
disembodied souls who had, in their, past births, developed 
their psychic nature in wrong directions or.for selfish purr 
poses. Unless the impersonator is really a high class 
devotee with highly developed moral nature and unselfish 
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tendencies, it is folly on the part of the credalons portion 
of the public to consult the falgo oracle. j- 

XII. AbUSK 0? PSTOnOLOUtOAL FACTS AND IDEALS 
AND INsnrOTlOSS BASED ON THEM 

IVe all know how the institution of tati (or sahaga- 
manam) based on the highly scientific teachings of 
“ ” 2/o^a, lost, in the long run, its spiri- 

tnal and psychological character, and became ultimately a 
barbarons and pernicious practice in the hands of the 
ignorant and cnstom-ridden people? and hovr, at the in- 
stance of Raja Ram Mohan Roy and others, the Britieh 
Government had to prohibit it altogether, :by Legislative 
enactment. 

Xnr. Dutt of the people to remove 

ABUSES 

Bven 60, the impersonators are becoming less and 
les^ moral and spiritual, and more and more coming 
nndor the indnenco and inspiration of evil spirits (as the 
like attracts like). It is the duty of the people to in sis 
upon having such a person for their impersonator as wil 
answer the conditions detailed above. 

, XIV. Dutt of temple trustees concerned , 

Characterless immoral impersonators roust be 
brought to book and dismissed. Instead of doing so, 
if spurious and false inspiration is accepted as genuine for 
the sake of the income that accrues to the Temple, the 
trustees will be indirectly encouraging fraud and deception 
that will bo practised on the poor, credulous, and ignor- 
ant devotees, who may come to consult the oracle. . The 
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Trustees as ■well as the pbople, to whom the temple be- 
longs, must put a stop to fraud, if any. 

XY. iMrERBONATOK MUST BE SUBJECTED TO 
SGIENTTFIC TESTS 

There are scientific tests by which we can find 
out whether the impersonator is under hypnotic trance ; 
whether he is really inspired ; whether he is a mere 
thought-reader ; whether he is but a spirit medium j or 
whether he has recourse to false personation. 

XYI. PopuLiLE Hinduism leads to God-realisation 

J 

From the foregoing observations it will bo clear 
that popular or Democratic Hinduism is based on 
highly psychological, ethical and metaphysical principles 
leading gradually to God-head. Psychology is slowly 
beginning to be recognised by some of the Western savants 
as the most important science on which all other sciences 
must ultimately depend for their support. India has, many 
ages ago, recognised the higlieat importance of psycho- 
logy. The statement that the Western sciences generally 
end where the Eastern (spiritual) sciences begin may not 
be acceptable to the' West, but, nevertheless, it will be 
recognised as a fact in the long run. India' has similarly 
recognised many ages ago the theories of evolution (both 
spiritual and material). Hoary Hinduism, both popular 
and scientific, built upon the adamantine foundations of the 
Yedapand Yedaritas and also on the highest principles of 
Psychology,' Sociology and Philosophy, all of which are 
universal in their application, is indeed democratic in every 
sense. 
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XVII. IToub Qbades' or Divide- worship 

We have already referred to the well-kaown Hind a 
•dictam which says : 

1. To (he rejeneraieFire is the symbol of God. 

2. ' To the inlrospectite mtndy God is in the heart. 

3J To th4‘unregenera(€ and illiterate (or the unen- 
lightened), various psychological and metaphysical sym- 
hols and images, serve as signposts leading to God-head, 

4. Tothe »eerorihe/tdly enlightened, God is every- 
where. 

(a) Of the 4 items, in the above classification, ^7e 
have but touched upon item no. 3, while dealing with 
the’ subject of the “oracle and its Imperaouotor ” in 
sections IX to XYX This subject (of item No. 3) is 

exhaustively dealt with in the various Agamas and 
Tantras of the Hindu literature. 

( (b) Those that come under item no. 1 of the above 

classification, have tue Vedas and Hrahmanas ; the 6raata> 
the grlhya and the Dharma eatrus ; and the sturitis, 
Itihastis, and Puranas ; for their authority, constant study, 
practice and general guidance. 

(c) Those that come under item no. 2 of the said 
classification, have the varions kinds of yogas (such as 
the Mantra, Uatha^ Laya, Kaja, Hatha-ra^a, Hatha-sankhya^ 
Jlemla eankkya, K^ala-yoga and ^arddiya-yoga) for their 
study and practice, according to their heredity and 
capacity. 

(<0 Those that come under the last itomofthe above 
classification, must study the ^thetic philosophy of the 
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108 Upanishads ;and the Prasthana-traya Bhashyas of the- 
different schools of Yedanta. 

XVIII. Five stages of religious life and five 

CLASSES OF SCRIPTURAL AUTHORITIES ON WHICH 
THEY ARB BASED 

In the case of practical Religion, the Upani- 
shads, the Smritis, the Itihasas, the Pnranas, and the- 
Agamas represent the five rungs or steps of the material 
and spirtual ladder that leads the devotee to God-head, It, 
therefore, follows that the novice has to make his attempts 
to get up the first step of the ladder which he may he able 
to occupy in the long run. His progress mu&t necessarily 
be slow. It may take even many lives for him to reach 
the higher steps of the ladder. This is clearly taught in 
the second chapter of the Suryagita. 

XIX. Synthitic religion of the 108 Upanishads 

The following ten paragraphs, which appeared in 
the Vedic Mission Tract and Book Society’s Tract no. 4 
(printed at Addison Press on 7-7-1916) published by the 
Vedic mission, Madras, will be of some substantial help to 
many of those who wish to study the synthetic philosophy 
of the 108 Upanishads, generally neglected by the modem 
Vedantins. 

XX. The Pourth dembnsion and the Tueyatmavada 

Just as in mathematics, ‘the “ Fourth Dimension 
of matter ” though difficult of comprehension, is by 
constant study and practice, realised by means of Hinton’s 
blocks and other methods, even so in our religious 
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phnosophy the “Fonrth dimension of spirit” is realised 
by means of the varioag methods taught in onr books of 
iioTrledge, meditation* and -work, into •which the 105 
TJpanishads are divided. 

{.XXI. JlVOTTATTl IK THE MUKDAKA 

Jlundaka speaks :Of tho spiritual 'evolution thus : — 
As [from a blazing fire qparks, being like nnto fire, 
fly fo rth a thousandfold, ithns are various beings 
brought forth from the imperishable, my friend, and re- 
turn thither also. 

XXII. JiVOTTATI IK TDK MaBOPAKISBAD* i 

MahO]pnhhad saysj— ‘*The jitas Attached to eerm- 
tara ha^e originated from chtU Those that have 
formerly come into existence togeth^ir with tho forms 
wated by BrahmS, in lakhs and crores, like minute 
particles of water that break forth from a spring, are end- 
less in number. Similarly those that now come and that 
■will hereafter bo ushered into existence, are also endless 
in number. Some among tbeso bad one birtb, some have 
had more than a hundred births, some have had number- 
less births. Some had two or three births” 

XXIII PlTIKK FATMB ANP *DK 

We are mainly concerned Tvith tho evolution 
and involution of tho divine element (or the divine spirit 
in us) and not of matter and mind which are but the 
outer aspects of the spirit. In the heart of everything is 
the divine ‘Spark or spirit, technically termed the Prafi/up- 
atman. This - is the son and Parara- 



44 


DEMOOKATIC HINDUISM! 


-atman is the father. Ti e realisation of the meaning of the 
expression ” I and my father are one ” is possible only 
■when, the fourth , dimension of the spirit is thoroughly 
comprehended. 

XXrv. Theie Sepabation and theib union 

The Upanishads. graphically describe how the 
-divine sparks (the. sons) strayed away from the eternal 
source (the father), how. they become entangled and 
-enmeshed- in flesh- and how they are stranded in the 
ocean of matter, and how they might, if they choose, ex- 
tricate themselves therefrom and go back to , their father, 
by living the' religious life recommended in the three 
books of knowledge, meditation, and work. 

XXV. God and his Powers 

Altnough Brahman is all pervading like the 
■ether, yet a- fourth part (of It) is pervaded- by its Mula, 
prdkriti (or root matter). This Mula Prakriti possesses the 
inherent Vijatiya differences (or differences pertaining to 
various species) known as Avorana sakti^ {Su/ishma) Vih" 
shepa mkii, and sthula {Vikshepa) scckti, and is, there- 
fore, the seed of all the universe. We come to understand- 
from the Purushnaukta (passages quoted below) that the 
jivas that come out like sparks from fire, fall on the said 
Mula-Prakriti. 

XXVI. God’s oloby and his ingompaeablb 

SELF-BFFULGENOE 

“All this universe (together with all that was 
und will be) is but a manifestation of the glory (and 
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power) of the said Pornsha. Bis real nature is greater 
than this glory. For all living beings (in all the three- 
periods of time) are but a quarter of Him, while three- 
fourths remain immortal and changeless in His Self- 
effulgence. 

SXVIl. God’s hksoy and bis issobdtablb wats 

OB BBSTOWINO IT OS BIS CBKATDBBS 

Then, when the Jicas, like those in deep steep, 
remained stagnant, immersed in ignorance, the all- 
geherons supreme Lord, for the purpose of their ac- 
quiring knowledge and experience made them first enter the 
subtile bodies (created by Himself) and then those gross 
bodies (created through Brahmo). On entering those 
bodies, they become entitled to all the knowledge that 
nught’be acquired from the world, sciences, etc. 

XSVni. Obb is a orobk AsriuES bob iiwedutb 

* LIBEKATIOS 

The Jiva (the Pratyagatman) who is a part of 
Pam Brahman and who is naturally untainted, becomes 
thus attached to the eflects of Prakrit!, suffers various 
kinds of pains pertaining to Samsara, and remains 
attached to worldly actions, because, through the influ- 
ence of the supreme Lord’s Mayo, he believes, along with 
those others -with whom be associates, that the greatest 
enjoyment of .the senses, in .the world, is the highest 
summnm Bonvm. Even though jVraj be, in the manner 
aforesaid,' attached to wordly actions, one in a crore -will, 
through the effect of his unselfish, meritorious deeds, as- 
pire for liberation. 'When such a desire crops up, what he- 
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t;FT "F tauf^b-t in the 10b 
ought to study is the Sciesoe oe seet taa„ 

rT-naniBh.ads.' 

.V OF THE 108 UpAHISHDS IHTO THE 
''^I^ksTS.Zeoc.e, «eox...:ok .ko -«ks, 
&COOBU1KG TO Ta'XIVA6AKAYA1.A 

T , 1 - TTiav bo classified under 

These los^ to /»<.»» or kuowledge i 

three heeds moditatiou ; and those 

those that refer P They may also he divided into 

*"'^‘t'‘%rrThte thatmfer to r/s/mnor that 

three other Bea -, Uuiverse , those 

. aspect of the I tegeneratesthe 

that refer “ „fer to Brahma or that aspect 

Universe -.and those a „ud the kSrana 

,Hch creates the — ^ ,^,„thetic 

phases of all the 

.commentaries thekarana aspects are called 

"Is thoseU adore Siva in both the karya and 
-? arson ’ ^ ^^ttcd Saivas ; and those that adore 

the karana 1 ^gpe^ts are 

r Irrit book that treats exhaustively of the afore- 
®“\,hrce books of knowledge, meditation, and karma 
1- n • c the book that teaches the synthetic phi o- 

thprof is called 

consisting of Twelve Padas of :1,000 verses each, or rd,000 
.verses in all. , 
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XXX. Classifioatiok of the 108 Upakishads into 

THBBB MAlH SOHOOLS OF THEOLOGY KNOWS AS THE 

Yaishnava, the saiva, and the Buahmana 

OR THE SMARTA, AGCORDIKG TO THE 8YSTHESI9 
TAUGHT IS THE HARIHABABEAHHA SAMA- 
BASYA WHICH COXOLUSIVELY PKOVEfi. 

THE DEMOCRATIC CHARACTER 

OF Hinduism 

’ The book that teaches the synthetic philosophy 
of^yaishnavaism, Savaism .md Brahmanism is called 
Sari-Baror-Bicthma samaraayaJ^ It is based on the 
harmonioas arrangement and connected interpretations of 
the lOS UpanUhads which contain the cream of the Vedas 
and the Vedantas* The democratic character of Hinduism 
mainly hinges on the doctrine that the >diitne epar/t or 
spirit is in the heirt of e:ei gone. It is the son of god. 
This spark expands by loye and unselfishness, and con* 

TRACTS BT hatred AND bELFlSHNEbS. ItS '^reflection OF 
shadow called /uci grows by hatred and selfishness, and 
dies by love and unselfishness. Tliia expansion and 
contraction of the spirit and matter or the light and its 
fchadowin us, — also called chit and chitta — are regulated 
and adjusted by Karma, The expansion and contraction 
of the Higher-self and the lower-self, through karma or 
cause and effect, is the very soul of demoaattc Bindu- 
ism and, therefore, it is that the Hindu oats leligiously, 
lives religiously, thinks religiously, talks religiously, in- 
hetite teligionsly, maTries leUgionbly, piotientas religi- 
ously, dies religiously, in fact does everything religiously. 
Religion that leads him to God-head is, therefore, the 
very life and soul of the Hindu. 

II ^li: wa II 



YIDYA-DHARMA-KAJNKARYA 
IS THE Educational and Religious Service 
TO THE One and the only God 
OF infinite Light and liOVE 

EVER PRESENT IN HUMANITY 

It is mainly concerned with the practical side 
of the Synthetic Religious-Philosophy ,o£ the 108' 
Upanishads, propounded by Srimad Appaya Dikshit 
Acharya — the latest Vedanta Bhasbyakrira of South 
India and the Founder of the Sankhaya-Y’oga 
School practical life. 

It is no other than the oldest, Democratic Re- 
ligion of the world — called Hinduism-— which is 
generally misunderstood, misinterpreted,! misrepre- 
sented and neglected through ignorance and want of 
necessary introspection and intuition. 

It stands for Righteousness, Economy, Love, 
Industry, Goodness, Idealism, Optimism, and Nation- 
alism. It teaches the Permanent History of the 
world of Humanity technically .designated Bharata- 
varsha. 

Its doctrines are opposed to all kinds of divid- 
ing, .denationalising and dehumanising activities. 

It loves and supports all kinds of activities- 
that go to make us united and free, healthy, 
wealthy and wise. 

It is otherwise known as “ Sankhya-Yoga ” or 
»*, Anubhavadyaita.” 

Yob Further Particulars 

Apply to Miss E, C.- Allison, 

P. 0. Adyab, Madras. 
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(as Ai’PEovau nt tsf aoiiapta) 

FOR THE GUIDANUS OF 
THE VEDIC AOADBMT AND MlSSlOV 
THF SANKHAYA-YOr.A 8O0n\ AND 
THE KAIVKARVA MANDAL 

I ThibSwadeshi, ‘Educational and Dharmilr’iBOve- 
ment called Vidya-Dharraa-kainkarya is chiefly con- 
cerned with the diffusion of naefnl knoTvledge, secalar and 
bpiritual, among the masses. It is organised by the Vodic 
Academy (or Bharadraj Asrama) Tvhich represents the 
spirit of the Vedic Mission and the soul of the Sankhya- 
yoga Society or Samaj. 

The samaj is a non-political, international and 
sociological Association interested in the comparative 
study and teaching of the oriental and the occidental 
sciences of Paychology and Philosophy aud of tne theory 
and practice of the “ Higher life and soul culture.’'^' 

2. The secretaries of the Asrama, Mandir, Math, and 
Samaj, and their autonomons Branches, the manager of 
the Vedic Academy, and the secretary of theYedic Miss- 
ion (all of ■whom are hfe-mcmbers of the Vedic Academy), 
constitute the “ kainkarya mandal” or the esecative 
committee of the Academy. 

III. Sankhya-yoga is concerned with every thing 
pertaining to “ right thinking ” and right doing.” It 
embraces all useful teachings required for securing our 
commonweal. Such’ teachings (both cultural and voca- 
tional, based on Hindu principles mostly imparted orally: 
'Without printed text books) may be classified under the 
following 33 items constituting the five main links of the 
4 
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golden chain (of love and self-sacnfice) which binds all 
individuals to Humanity. 

i. The first link made up oj ike following 
if) Educational items : 

(a) Hygienic Principles. 

(b) Sanitary regulations. 

(c) Purity (internal and external), food and clothing, 
artistic tastes. 

*{d) Sanskrit and vernacular languages and their 
literature or essence. 

®(e) Asramas orVidyarthi gehas or residential colleges 
of the oriental type called gurukulas and Acharya-kulas. 

(/) Useful talks on sociological topics of the day. 

*{q) Accounts and correspondence. 

*{k) Business methods. 

The second hrl: made up of the following (6) 
Literary items : 

(a) Library, and Library extension work. 
ib) Beading rooms and debating clubs. 

®(c) Useful periodicals and publications. 

(d) Healthy Academic talks and debates concern- 
ing “ Higher life'and “soul culture.” 

(e) Body, Soul and Spirit, their relation and inter- 
dependence ;-their psychology and philosophy; andtheim- 
ircdiate individual liberation or the enjoyment of, Innate 

s during one’s life-time. 
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Agent and witne&b ; Laws : divine and , human ; 

^ Bondage and freedom ; Bliss Divine : limited and Infinite. 

3. 2he third Hnh mad& uj> of the following {6) 
Industrial •dems : 

*(a) Agricuture and cattle-breeding. 

♦(6) Gardening and arboricoUure. 

*(f) Principles of co-operation. 

*(d) Hand-apinning and Hand-weaving, and other 
«)ttage industries. 

*(e) Printing, Book binding, and other indnbtrial arts. 
*lf) Other useful arts, inclnding fine arts. 

4» The fourth linkm'ide up of (he following (6) 
JSoonomic tUme : 

(d) Economj of Haman life or individual economy. 

(d) Family dnties as laid down in the Dharma-sastra, 
and in the Grihya, Sranta and Dbarma sutras. 

•(c) Domestic economy and industrial chemistry, and 
other kala-vidyas pertaining to Arlha sastra, 

*(d) Social science and sociU duties dilated upon in 
the Ramayana, Mababharata and other ltihSi>as and 
puranas. 

•(«) Principles of Trade and commerce. 

6. ,Theji/lh and the most tmpor(ani linh made up 
of the following (S) theological, psychological, 

, psycliO’iheistic and philosophic items : 

(o) Basic principles tanght^ in the VedasandVodan- 
ias including the synthetic PhiloaOphy of the 108 upani- 
ehads; and the Sankhuya-^oga literature. 



■52 


t>EM00RAT10' HINDUISM 


' • (S) Scripture, Beasoniug, and Experience. 

(c) Stomach, Heart and Brain (all of which de])end 
for their well-being on Pitris, Devas and Rishie). 

(d) Powers of the organs of Icnowl edge and of the 
organs of action. 

(e) The Uses and abuses of snob powers. 

(/) Thinking, Judging, and other mental faculties, 
or antahkaranas and their uses and abuses. 

(^). Vital currents or Pranas, their economy, uses, 
abuses, and misuses. 

(/i) Thoughts, words and deeds ; their control and 
culture j^causes and effects ; freewill and pre-destination, 

rv. The aforesaid 33 items go to make up the five 
main links of the golden chain that binds individuals to 
families, families to communities, communities to the 
nation and the nation to other nations that represent .the 
chief component parts of the entire humanity which is 
virtually a- huge joint fainiy presided over by the ‘ Eather- 
Mother Spirit ’ of God. 

V. Any average Vidyartlii (and all members of the- 
Samaj are Vidyarthis) can be taught 19 (excluding the i4 
marked with an asterisk) out of the aforesaid 33 items, with- 
out much cost or trouble, provided, there is a competent 
teacher who is conversant with the ancient and modern 
methods of education, and also with the oriental and the 
occidental excellences* pertaining to the development of 
that character which leads the student to the : Higher life 

‘Compare tlie conclusions arrived at bj-' Henry Drumniond in his- 
“ Natural Law in the Spiritual World.'' , ' 
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and soul calturo dilated upon in the ‘ sankhya-yoga 
Dasaka’- which contains the essence of the* Religion of 
Power* taught by Appayacharya. . 

' VI. Such teachora are very rare, and are becoming 
rarer day by day. The Secretary of the Kaiokarya 
mandal is now arranging to train np a few select students, 
to enable them to become qualified to take the place of 
the aforesaid teachers in course of time. He is also trying 
to establish a kalasala for the purpose. 

I Vn. A few raembors of a village by becoming 
* ordinary * members of the Academy (tee form I of the 
Revised ^Proopectiifa of tbo Sankhya-yog.v society) may, 
without any difiiculty, start a Vidya-mandir (or House 
ot Learning ‘and Prayer) with a small reading room 
attached to it, for imparting free element iry education of 
the ancient eastern type, to the primary grade students 
coming under their charge. This * Vidya mandir ’ and 
Reading Boom will form a Branch of the Sankhya* 
yoga samaj and will he recognised as such by the kain- 
karya mandal. 

2. If two other members of that locality become, 
life members* of the Yedic Mission or Dharraa Prachara, 
they may add to it a Branch of the Bharati-mandir con- 
sisting of a ‘ Pathasala ’ and Pu&taka Sala (managed 
by the life-members of the Vodic mission) for imparting r 
iiWAdfifiJ f^condary education. If two othnr of, 

the locality join the Branch and become life-members 


* Ftc p-iyable iii advance to the secretary, Veilio Mission, P. 0. Adyar 
Madias, lor life-Membcrslup >n the mission is Its. 50 , and for life-Uembet 
ship in the Academy 19 Rs 100. 
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of the Yedic i^.cadeiny or Bharadvaj Asrama, they may 
add to it a branch of the Academy consisting of a 
‘ Yidyarthi geha ' and gurukula under their manage- ’ 
ment for imparting collegiate education. These three 
Branches (of the Samaj, Mandir, and Asrama) will con- 
stitute an * Autonomous Branch ’ of the Yedic Academy 
and mission called ‘ Bharadvajasrama Dharma Pracharn 
sakha ’ (consisting of several ordinary and associate mem- 
bers and two life-members of the Yedic Academy, 
and’ two life-members of the Yedic ])Iission) where 
primary, secondary, and collegiate swadeshi education 
^11 be freely imparted, with Sanskrit and Yernaculars as 
compulsory languages and English as optional language, 

'' to the best economic and spiritual advantage of the rising 
generation of students. 


3 The Secretary of su<5h an Autonomous Branch 
must be a life-member of the Academy and he will also 
be a member of the kainkarya mandal. All Branches which 
impart this kind of swadesi education (Primary, Secondary 
and collegiate) will be supplied with the necessary 
text books containing selections from Tattvasarayana, 
Permanent History of Bharata Yarsha,Hari Hara Brahma 
Samarasya, Yogasara and other works or their portions ‘ 
that may he prescribed, from time to time, by the ‘ Kain- 
karya Mandal’ and approyed by the council of the 
Academy. This Council of life-members will be presided 
oyer by the head of the Sankhya-yogi Math. 


4. Eyery Branch, whose Secretary is a life-member of 
the Academy, is at liberty to admit any number of mem- 
bers into it (as ordinary, associate or free members) accord- 
ing to the discretion of the life-merohers of the Branch. 
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5. An ordintiry Branch of the Sankbya-yoga Saraaj 
will manage its Vidya-mandir (or House of learning and 
prayer) and its Rohding-Roora, and also admit into it, aa 
ordinary, associate or free meraVes, as many persons as 
are interested in the spread of practical swadeshi edu- 
cation and democratic Hindnisra.* The Vcdic Academy is 
only entitled to Hs. 32 (the subscription of eight ordi- 
nary members of the Academy) year after year. All other 
income of the Brunch will bo utilised by its management 
(whose Secretary muat be alifo-morabor of the Academy) 
for its own educational and DUarraik purposes. 

C. The Branch mandir, nttnehod to the Branch 
Samaj, will manage its Patha Sala and Pnstaks salu. 
The secretary of the Asraroa Branch, attached to the 
Branch maudir, will manage its Vidiarthi gehaand gum- 
kola. An aatoQOmoiis Branch of the Academy and 
3Iission will supers ise and control its local branches of th» 
Vidya ilandir, the PathasaU and the Vidyarthi geha. 

7. All ordinary and recurring expenses of the anto- 
nomons Branch, will be met by its own management, out 
of all items of income loss only Bs. C-t being the amount 
payable annually to the parent Vedic Academy through 
ics kainkarya raandal, for affiliation, supervision, advice 
and literary help. 

8. Bharadvajasrama, representing the Acharya knla, 

w/W, and thT&ngb iis kainkarya mandab jprojnofe' 

the interests of the Sankhya-yogi 3Iath, and its Kalasala 
wherever they may be located. The Bharati Math, lepre- 
representmg the Founder’s gurnkula, wherever it ^ 
may be located, will control the Vedic Mission and 
all its periodical publications. The representatives 
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of the said Asraraa and the said two Maths, may, "when 
req.iiested to do so (by the Secretary of the 
Kaiukarya mandal, through the manager of the 
Vedic Academy), also inspect and supervise the worhing 
of the several Branches of the Vidya Maodir, Patbasala 
and Yidyarthi geha attached to the different autono- 
mous Branches of the Vedic .Academy and Mission, pro- 
vided their travelling and lodging expenses are j^aid by 
those Branches. 

9. An application (see Form I) duly wrtiten up, 
dated, and signed by any person wishing to be enrolled as 
an ordinary member of the Vedic Academy, must be coun- 
tersigned by a representative (who is a member of the 
Kaiukarya mandal) or by an agent who is a life-member 
of the Vedic Academy ; and then forwarded through that 
representative or agent to the manager of the Vedic 
Academy.* On receipt of such application, with a moiety 
of the subscription paid by the applicant (the other half 
being utilised by the agent or representative for meeting 
ofidee contingencies, travelling expenses &c.) the manager 
will enter his name and full address, with the whole 
amount of subscription paid by him, in the Register kept- 
for the purpose, and then forward the registered applica 
tion to the ‘ Recording Secretary ’ who will furnish 
periodical statements of admissions and withdrawals, to 
the ‘ Literary ’ ‘corresponding’, and ‘General’ secretaries, 
for their information. 

VIII. Membership in the Sankhya-yoga Samaj is 
always free, and must be secured through a life-member 
of the Academy or through a member of the kainkarya 
mandal. .Voluntary contributions, in money or in kind, 

* C/o. The Secretary, VcHic MiEPion, P. 0. Aactyhr, JIadras, S. 
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will bo Rcccjitcd AQdhUHbcdforlocAloducaiionit nud dhaN 
tnik ;vork. 

nu: AMKuiCAN u!;u(;ioi;s tuust 

2. In otjc of ibo (Ai‘nl U‘- 0 ) of (he “ Madras 
Timcf ” tijere apj>eareJ (he following. — 

nj»j>c'iring in the JWlishPfC-fl from Kow 
York, atinoence the inauguration of n campaign to evan- 
galis: tic world ; it being added very rharacteristb 
cally that the movement * will be the biggest, l>e-t 
fiaatjred, b‘-i organised, and the moat aggrtS'ire religious 
revival aince the rm^idc*.' \Vc are informed, ^ay« the 
palmer, that ‘Minder the name of the “ Inb^r church world 
movement of America IV.oOu.oOO Pfol€ftnnt'> of 30 
dcaomiaatious have noitcd llielr cnergic-* and mapjH^d oat 
a definite progf.amroe at the end of which j^eriod, it in 
taid among other thing** that the world it-'clfwill l>o on 
the road to cvaogali-ation.** 

In it3 hii-ioe — like mcUiod.*- it» pro|> 0 '>cd csj>cndb 
tore, il-j roo}«;nitiou in iJcul'i and co-ordmution in the 
detaiU of the immens.' work it has undertaken, * the 
Intcr-church world movement * chnllcngcs comparison 
with other huge commercial oomhinations like tlio “blan- 
d«rd oil ” whicli have sprrng up during tlio In^^tOO J'ear^ in 
that country, nod it might ho called ii rileligious^Trnst’* 
From the charges of America the Jntec-cKurcIi world 
movoraent cxjKJctb to recruit 100, OOu religious workers 
and ‘the reviced budget’ la c^itimatcd ntd:20,0U0, UOO.’ 

3. Owiug to the suUlo workings of the wo&tera 
materialistic civiUeation, and ns n result of tho 
widespread, costly, dcnationaliring western education 
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imparted daring the last 50 years, the Indian nation -has 
almost been deprived of its lifo-snstaining power ^ an 
spiritual strength. It has now reached a state of pitiable 
poverty, both material and spiritual. In this av u 
poverty-stricken condition, there is indeed room for despair^ 
especially when the nation will have, in the near future, 
to try its spiritual strength with the materially powerful, 
young and resourceful ‘ Christian Inter-churcli wor 
movement ’ of America. There is no doubt of the tact that 
“Hinduism” is. the boundless spiritual ocean into which 
all the rivers of life must ultimately empty out their con 
tents.' 

4. Let us grant that Christianity is one of the biggest 
rivers of life as evidenced by Henry Drammond’s 
“Natural Law in the Spiritual World.” The synthetic study 
ofthe 108 Upanishads alone will divulge the secrets of 
all the variously worded Religions ot Humanity. The 
introspective, silent, meditative and observant Brahmana 
saint alone knows such secrets, as well as the strongest 
and the weakest points of Christianity and churchianity. 

5. Did not Sankara, the spiritual giant of his time, 
by his bold commentaries enable the Indian nation to 
absorb later Buddhism into the body of Hinduism ? Before 
the year 1856 A. D., an unassuming and saintly Brah-' 
manaoftheTinnevelly District, in Southern India, had 
completed “ the literary and spiritual portion” of the 
Indian National regeneration work assigned to him 
him by a Merciful Providence. He entrusted his un- 
published literature in 1892 to a disciple born of parents 

having the necessary hereditary requirements for the pur- 
pose of gradually and silently spreading his teachings^ 
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The disciple's work was going on briskly for some yeara- 
nntil 1901, "withoat obstrnction. In that year this 
Acharya passed out of this mnndane existence, leaving 
his disciples and followars, interested in this Vidya < 
Dhanna Kainkarya, to carry on the future Pharma f 
Prachara work of his Bbaradvaj Asram through the 
'Bhsratl Mnfch* and the ‘Kainkarya Mandal.’ 

0. The followers of Sri Sankaracharya were, in the 
long ran, able to correct the mistakes of the then blind 
and presumptuous followers of Buddha, the prince of i 
compassion. Even so will the followers of Sriraad 
Appaya Dikshit Acharya be able, in the long run, to / 
correot the mistakes of the present-day presumptuous 
followers of Jesus Christ, the prince of peace. 

7. The spiritnal methods of the East and the mater- 
ialistic methods of the West will never agree. The struggle 
is now between these two methods, and although our 
proud-hearted Western brethren Will not at present accept 
tne fact that the spiritnal methods of the East will ulti- 
mately prevail, we the follower^ of the Vedic Pharma ' 
and the disciples of Appayaebarya, the latest South 
Indian Bhashyakara, do l)elieve that Christianity, which " 
is purely a religion of Eastern origin, will oltiraately be ^ 
Hinduised in spite of western Religioua Trusts and 
Combines. 

S. ' Persons intereated in the peoples’ common weal, 
which includes the individnars welfare, are invited to 
join this Indigenous Educational and Pharmik service, ' 
and tb lend their active sympathy and co-opeiatiou, for" 
carrying out the work of the Vedic Academy and Mission’ ' 
through its Kainkarya mandal, with a view to enable the-" 
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Indian Nation to continue as such, and to rise in the 
scale of nations by strengthening its spiritual life for the 
purpose of achieving in the long run, the spiritual con- 
quest of the world, for which alone it has been existing 

for untold ages, and will certainly continue so to exist for 
all eternity. 

IX. Those who appreciate the usefulness and the far- 
reaching influences, national and international, of this 
unique movement (intended for the revival of the educa. 
tional and dharmik glory of this land of saints and sages, 
mainly tlirough popular efforts which alone will be efl'ective 
^n these democratic days) may .start a small ‘ Vidya Man. 
dir ’ with a reading room attached thereto, in a public 
place where all members (of a particular community in 
whose interests the institution is opened) can conveniently 
meet, exchange their ideas, and have useful talks on any 
one 01 more of the items and links noted above. 

X. On the invitation of the secretary of an autono- 
mous Branch of the Vedic Academy and Mission, the 
Literary Secretary or some other competent member of 
the ‘ Kainkarya mandal ’ will visit it and give its mem- 
bers the necessary advice, instructions and help for pro- 
moting the interests of their common good, provided they 
make suitable arrangements for his travelling expenses, 
and visit or short stay, as the case may be. 

XI. No prejudices pertaining to race, class or creed, 
will be maintained or tolerated in any of the Branches. 
The immediate surroundings of a Branch must be neat 
and scrupulously clean. The members must be insistent 
-on daily baths, once at least and that preferably before 
sunrise, and they must also use plain, and clean clothing. 
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2. They are expected to seek and study the radi- 
inents and scientific principles underlying the synthetic 
and universally appicable Hindu Religions Philosophy 
which is the birthright and common property of mankind, 
and which is clearly tanght m the Paroiaha and aparoA- 
sha Prasthana traya Bhaehyas of Appaya Dikshit 
Acharya, the latest Vedanta Bhaahyakara of Southern 
India. This synthetic Hindu Religious philosophy is now 
being silently propagated by the disciples, and followers 
of this Acharya, through their Academy, Mission,* Samaj, 
and Mandal. 

3. The members of a Branch shouldpromote ^simple 
living ’ and ‘ high thinking * which alone mark out the 
regenerate men from the ordinary run ofhumanity. Those 
members, who are not ttccnstomed to Vcgetarianibm and 
Temperance, fabonld practise them as far as possible for 
tbeir own benefit. 

4. All memOers of the samaj must get themselves 
trained in Sanfchya-Toga, with a view to get gradual 
control over their senses for tbo purpose of developing 
that introspection which is the roost valuable legacy of 
the ancient Bishis to Humanity, and for cultivating 
higher spiritual intnitions according to the synthetic phi- 
losophy of the 108 XJpanishads, if they care for spiritual 
strength which alone can make them healthy, wealthy 
and wise, in order to be able to successfully cope with the 
modern struggle for economic and spiritual existence, in- 
troduced into India by the onrushing, Inxury-loving, 
poverty-breeding, materialistic civilisation of the ‘West 
promoted by the descendants of Virochana who are, 
for the time being, victorious in Bharata Varsha. 
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XII. It is enough if a few members of a village 
Branch start their modest work with a small Vidya 
Mandir and reading room located in a common place, 
mth a few select books and a vernacular periodical. 
They may deposit their own subscriptions and donations 
to their Branch in any Savings Bank and go on adding 
to the same, the voluntary contributions of their sym- 
pathetic village friends, in cash or kind. 

XIII* They must try and follow the above instructions 
and also train up the primary grade students under their 
•charge in those exemplary good habits that go to develop 
their character and culture, for, they are expected to be- 
-come the typical future citizens and accomplished San- 

khya-Yogins. 

2. Sankhya alone is mere theory without practice. 
:Sankhya-Yoga is the harmonious combination of theory 
and practiced Sankhya-Yoga does not encourage Sanyasa. 

Sankhya-Yoga Uipika ’ ‘ Upanishadartha Prakasika ’ 
.and other series of periodical publications will be issued 
for the benefit and guidance of the members of the 
•Sankha-Yoga Samaj as soon as preliminary arrangments 
are completed. 

XIV. Every Branch mustbe located in such a common 
and convenient corner of the village or in a separate 
compound close, by, as will be easily accessible to all 
members of the particular community to, which it belongs, 
and must, also be free from all external disturbances of 
any kind as far as possible. It must virtually be- the 
Temple of knowledge where any member of any commu- 
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tiitj could come to learn or teach ^ith the, greatest.free- 
' domund the least iuconvemence. 

XV» The possibilities and the feasibilities of ,this 
unique scheme of (an, all-round, coniparatively more 
efficacious, and the least expensive) Educational and 
' Dharmic training are diseased iit some length in “ Onr In- 
(digenoua system of education published” by theVedic 
Mission Home, Madras, in 1016, and in the <>Yedic Acade- 
my-Series No. 10" printed at the Kauarese Mission Press, 
Mangalore, in September 1020} and aUo very ably handl- 
ed, in all their bearings by Babu. P. N. Bose B. Sc. 
(Load.) of Banchi, m his Falaable literary contributions 
.And ptibUcatious. 

XVI. Any teacher trained in the proposed ‘ Sankhya- 
yoga Kalasala ’ or Training college for five years . und 
certified to by the Rector of the Yedic Academy, as com- 
petent to teach in any Aotonomons Broach of the Yedio 
Academy uod^Misaion, will be able to give jastructions to 

< an average secondary grade student, In the rudiments of 
- "those 14 items that are marked with au asterisk in the 

foregoing closification (into Items and Links) namely 
; items rf, e, g and h of the first link, item c of the second 
link ; items a to y of the third link ; and items c to e 
of the foarth link. 

2. Without thorough organisation and complete co- 
operation among the members, and without sufficient funds 
and facilities, the * Kainkaryrt Mandal ’ cannot hope to 

^ start and maintain a regular kala&ala for the purpose. 

3. If in each locality a few earnest and sincere 

< -members of^ the . Samaj nviJl exert themselves a little 
for doing this in'diepensable' g<wd work, then B.iirati " 
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or “Mother India” the;personi'ficatioa of ‘ Brahma Yidya ’ 
will shine in her prestine glory and thereby bless all the 
nations of the earth, and make them peaceful and happy. 

XYII. A letter indirectly referring to the same subject 
was written by the “Founder of the Yedic Acndomy and 
hlission ” to the Editor of the “ Madras Mail ” on 
tne 15th of September 1920. It was published in that 
paper on the l7tH of September 1920. It is reproduced 
here-under for the reader’s reference in this connection. 

Sabarmati Ashrama and Non Co-operation 

Sir, 

lu your evening issue of Monday the 13th instant, 
under the column “ Letters to the Editor,” you have pub- 
lished one of the most important communications I mean 
the one entitled'“ Mr. Gandhi and Bhagavad Gita”. Eiindly 
allow me to freely express my views ou this subject. What 
Mahatama Gandhi’s resolution on non-cclt-operation has 
done is this ; It has undone or is shortly going to undo 
Mahatma Gandhi’s enviable good work at his “ Sabar- 
mati Satyagrah Asrama ’’which, if extended to all parts of 
India, can do useful work in the matter of that co-opera- 
tiou which is now needed. If divested of actual participa- 
tion by its members in practical politics, the Sabarmati 
Asrama (and its Branches, if such be opened all over the 
country) will materially help the Government and the 
people in securing full self-Govement for India, even much 
earlier than the tjuje .contemplated by the :Montford 
Scheme. 

The majority of mankind are indeed attached to 
wordly karma and .it is .through karma yoga (or Sankhya- 
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yoga ns) I vrould put it) practised in daily life that they 
con purge ont the doBQ of their originolsin or to destroy 
or nnnUiilato the tasnna according to Hindn Roligiona 
philosophy. Wo aro interested in anch good u’orkof the 
Sabarmnti Asramn, Will not Mahatma Gandhi at least 
Bee that his asraraa work docs not Bnffbr in qnality or 
qnantity by his undue personal interest in the non co-opera- 
tion resolution ? If ho is willing to entrust the future good 
workof hisAsraraa iotbosoof ns who hold the abovo 
views, there are some here to take it np. 

The practice of hlahatma Gandhi's principle (of 
Saharmati Asrnma) cannot be said to be intended for 
Jnana Yogins who seek for liberation, unless Bbagavad 
Gita itself ia grossly misnodcratood, Hindns are taught 
by their Scriptures to become Gribasta Jivoumnktas 
attached to the family, chtldron and a thousand other ties 
that make life sweet and attractive. That this is a fact 
is proved by Ae voluminous •writings of Appayachorya 
the latest Tedanta Bhabhyakara of Southern India 
whoso roprosontativo is now silently working (and has 
the ambition) to spread this Achnrya's synthetic Veda- 
Vedanta teachings througfaont the world nithongh he 
(the Baid reprcEontativo) 'has been severely left alone 
during the last 20 years by those i^oliticians who arc not 
interested in this most important preliminary religious 
and Eociological ■work for the ultimate attainment of 
swaraj or Belf-govemment. 

A eervant of God in Hnmanity. 



YEDIC ACADEMY AND MISSION 

EDTJOATIONAL AND EBLIGIOUs SERVICE 

Yedic Academy ioeludes the Bharadvaj-Asrama 
Gayatri-Mandir, and Sankhya-Yogi Math — tliree model 
institutions of the Indian School of Antiquity, respecti- 
vely intended for the benefit of students, householders, 
and devotees. 

The Asrama will encourage and promote indigenous 
elementary and higher education, and revive the ancient 
Brahmacharya system through its Vidyarthi Geha, 
Upa,dkyaya-Pathasala, Gurnkula, and the Sankhya yoga 
Kalasala. These institutions are indispensable for the 
revival of nafionai greatness and prosperity, and also for 
the spiritual benefit of the world. 

The Mandir will give the householder sufficient op- 
portunities to live, and by his example induce others to 
live, the ideal life ; to make the necessary preparations 
for the next higher stage in which he is required to devote 
the rest of his life (as a Sankha-Yogin or ideal devotee) 
to the service of God in humanity ; and to impart higher 
education to the senior students of the Academy, both by 
precept and example. 

“Gayatri Mandir^' and Pranava Temple” will be 
dedicated to the worship of the One God (Chidrupa Brah- 
man) revealed by the Yedas and the Yedantas that teach 
us how- to praise Him, and pray to, and medicate on Him. 
They will be after the models suggested by Srimad 
A^ipaya Dikshit acharya and Swami Yivekananda, and 
will be unsectarian and open to all who believe and follow 
the spirit of the Yedas and Yedantas. 

The Math (the retreat of the ideal devotee) will allow 
him the necessary convenience for living the Sankhya- 

S> 
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life and for \7orkmg for the material and apiritnal 
welfare of others through the Afcrama and its Vidya- 
X^harma kainkarya or Edacationil and religions service. 

Sanyas i is not recommended by this Academy for 
reasons mentioned in tlio “ Gayatri Rahasya, “ Yogasara 
and other synthetic commentaries, on the lOS Upanish ids 
of Appayacharya, the latest Vedanta Bhashyaftara. 

The Bharati Vidya *hiaDdir and Vidyarthi Goha are 
intended .to give free board and lodging, when funds 
permit, to the teachers, Vidyarthis, honorary workers, 
and others connected with this Vidya* Dharma-Kainkarya, 
in order to enable them to devote their full time and 
attention to their allotted work. 

Foil particulars regarding onr “ Dbarma-Prachara 
Kainkarya *’ or Mission work wilt be fonnd in the first 
four parts of Vedic Lore^Mn Nos. 1 to 8 of the Vedic 
Academy series and in No. 9, Sadbnrna Dharma series. 

Vedic Academy and its anxiliary institutions are 
maintained by volantary contributions iTom members and 
Sympathisers. 

PoTbOns paying Rnpeea Fifty, in a lamp, will be- 
come Ufe*merabers of the Vedic Mission. Persons paying 
Bs. 100, m a lump, will become life-raembera of the 
Academy and Mission. Persons paying nob less than 
Rs. 500 in a lump will become Patrons of the Academy 
and Mission. 

Ordinary Members of the Academy sfaonld pa\ 
an annual enbscription of Rupees Four each. This amount 
may be paid in instalments of One Rupee per quarter. 
The year of the Academy begins on the first of April. 
Ordinary Membership will cease in case of default of pay- 
ment of the quarterly dues before the end of that quarter. 
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Persons above >the age of 18 years, irrespective 
of caste, color, sex' or creed, will be admitted as Asso- 
ciates of the Academy on piy nent ot an annual subscrip- 
tion of Rupees Two each. This may be paid in instal- 
ments of Eight Annas per quarter. Their associateship 
will cease in case of defiiult of payment of any quarterly 
subscription before the end of that quarter. 

The Academy is now arranging to open the Vidyarthi 
(reha and to issue the Tamil edition of theUpanishadartha 
series in parts. Subscriptions from members and Asso- 
ciates will be utilised for that purpose. 

Students that have received some kind of higher 
education in English, Sanskrit or Vernaculars, will be 
admitted into the Vidyarthi Geha as Stipendiary Scholars 
on their undertaking to study in the Vedic Academy for 
5 years at least and, after their training and studies are 
completed, to work under it for a period '-of at least 5 
years, for the Spread of free elementary and higherj^edn- 
catiou among the masses on iudigeneous lines. The ap- 
plicant must be recommended by two respectable local 
gentlemen. The students will be given monilily stipends 
for their maintenance in the Vidyarthi Geha. J 

Persons interested in the spread of free elementary 
and higher education as well’ as the all-important 
■ Upanishadic knowledge, among the masses, are requested 
to contribute their mite to the Vedic Academy and 
Mission through Mis< B. C. Allison, Secretary Vedic 
Mission. P. 0., Adyar, ]\Iadras. 



FORM I. 


To Toe Mauaokb, 

YEDIC ACADBMY 


Dear Sir, 

I am interested in yonr ABrama or Academy, 
and I wish to be 

I herewith send yon the earn of Rupees 


Yours trn^r, 


Namt ard full address 
Plac$ 

J)aip 


^-i$naU0e» 



Contribator’s Name 
and Address 


FORM li. 

SUBSCRIPTIONS AND DONATIONS 


TO THE VEDIC ACADEMY 

Subscription to the 



Tlace 

Date 


Signature^ 


Donation to the 
General Fund. 









FORM III. 


Please enrol me as a regolar subscriber to the 
poriodicnl publications of the Vedic -Acodomy, and send 
intimation of the same when ready. 

Uamt 

Address * 

Date 

Signature. 

Xo Thb Masaobb, 

VEBIC ACADEMY. 
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(No diacritical signs were available for Sanskrit words, 
lilarks of long vowels too were not completely and 
tbroughont available.) 
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31 

22 

touch 
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of “ the 

33 

13 

to its 

of its 

39 

20 

wil 

will 

48 

11 

school 

school of 

55 

28 

Math, repre- 

Math, 
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APPENDIX I 
Chidrupa Brahmavada 

OR THE “KnUCIOS OT POWER ” 

Based oil the loS Upamshads expounded by Srimad 
Appaya Dikshil Acharya the greatest Sankhya- 
yogin and the latest Vedanta-Bhashya-kara 
of Southern India 
In the following: Ten Vers.es entitled 
“ SANKHYA YOGA DASAKA " 
sTpr 

i 

il ^ II 

!i|j|t«^>i a® II ^ II 

asrt^pjst! i 

353 ! aitiftas ^ g?t: \\ ^ .n 

wai !iin™ri5r®nS j ’ 

wflq^ar a[cwi?aniq' qiaaii^ 1 1 v n < 

q: ^qr ?s 3 SiO mPqaf ftq: i 

aat^qnifen#? 5 !CT ^ bi a^ 11 K |i 
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|| ^ II 

qXt4 cf^q- cTT q^ 1 

^^^Tsqyqcfr^ ?T?RRI%tRWU 11 \3 11 

^ ?rRFFr u7f? 

3T?t5rRfgrRf^^?Ti?tr 

11 11 

^flUPg ^TfRcT^: 1 
viKrq^q 

^Fqq^qf^cqf 11 ^ 11 

qriq?STRS^qvFq?I I 

gHr^?R^?TTv<n?Trq^T^ f;^ 
a^rqTRT^ wg: 11 11 

Chidrupa-BraJma-vada according to " Sanhhya-yoga ” or Anubbav- 
advaita is the " Religion of Power ” as opposed to Arnpa-Brahma- 
Vada [i.e., rigorous monism or Absolutism or Kcvaladvaitam) which is 
the religion devoid of power. The first stage of the " Religion of 
Power " taught in the foregoing verses, is what is termed “ Democratic 
Hinduism". Chidrupa Brahma Vada has five stages or grades-^namely: 

1. Tanirihi, 

2. Pauraniki, 

3. Smaria, 

4. Srauta, and 

5. Aupanishada. 

All the “ world-religions " can be brought under these fi.ve grades. 
The chief religions and philosophic concepts of the “ Vedas " and 
‘ Vedantas " are common to all the five grades. They are intended 
to suit the varying capacities and grades of intellect of the Sadhakas. 
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tThey may be classed under different p-oups that go to make np the 
entire range ot consciousness which is divided into sixteen main states. 
The first four of the aforesaid five stages may respectively bo 
compared to the Vathhiri, Modkyama Pas^anlt and Para stages of 
Vak (or the word), th'‘ last one called ** aubantsJndj "being its artha 
or the spirit Brahman the Infinite One, is described as Uie " Vpa^ 
mshadarlhant ' 

Th/* Tanira literature Is genc’nlly coocemsd mtb the theorehca 
and the practical sides of the popular religious life that is recommend* 
ed to be lived by anj Sa lhaka of the average human type 

The static and the kinetic aspects of the Divine Will called Chit 
or superc'onsciousneas pertaining to Creatjon, Preservation and Jlcge- 
neration arc dealt with in th** Agamas called SuAf*!, Vatshnava and 
Satva These Agamas constitute the Tantra literature of India 

According TO S»rya-<ri/a (i) If a person, that acts as it pleases 
him, were to follow the injunctions of the Tantras, then, he is said to 
be m the first stage of religious life called Tantrth 

fa). If ho were to follow the injunctions of the Puranas (after 
discarding those of the Taniras) he is said to be fn the second stacx 
of religious life called Paurantkt the nhxt jjjciibr one, 

(3) If he discard the injunctions of the Purvtas too, and act 
according to the teachings of the 5 mri/ij, he is said to be in the toird 
STAGE of religious fife called Smarta which is iiiciibr than the seconoj 
{4). Discarding the injunctions of the Smrttrs too. if he were to 
act according to tho^e of the S«d«f he is said to be in the fourth 
OTAOE of religious life called Sraufa which is higher than thf third. 

(5) Discardug also the Sraula injunctions if ho were to follow 
those of the Upantshads, he is said to bo m the fifth or the i^ast 
STAGE which IS the highest grade of religious life 

But while discarding as aforesaid he must if he be an aspirant 
for freedom from the thraldom of matter, follow such of those in* 
junctions of the previous authorities as agree with those of the next 
higher one or with those of the last f 

Scriptures generally deal with knowledge {Jnana), meditation 
(wpasona) or action (Karma) A sidhaka’s freedom of acbon is 
always restricted It must be m conformity with the traditions of 
his family, with the conventions of his community and with the im. 
ojon lawa of his country But in matters of knowledge and medita „ 


Xxi 



DEMOCRATIC HINDUISM 


tioa (or Sankhya aud yoga) he is allowed every freedom as detailed in 
the above quotations from Surya^Gila. 

In this connection it must be noted by the reader that the current 
intorpreiaiions of Pitranas and Itiliasas as affording materials for 
history and geography are entirely misleading and erroneous; and 
are not at all in ’harmony wth the general Principles of 
ethics. Psychology, and Philosophy that they are intended to teach 
and that are briefly dealt with in this boolclet. The reader is there- 
fore referred to the “ Permanent History of Bhardta Varsha " for 
the canons of correct interpretation. 

As in the aupanisliada stage (with wliich Sankhj'a-yoga is mainly 
concerned) the Sadhaha, if he be an aspirant lor liberation, is ordained 
to follow .such of the injunctions of the previous authorities as are not 
opposed to those of tlic Upanishads, it \vin be profitable, for the reader 
to know what important religious and philosophic principles are com- 
mon to the Agatnas (or Tantras), and tlie Upanishads. 

Among the Oriental Scholars Prof. Max MuHcr is one of a few 
Western savants who appear to have tried their best to read and 
correctly understand the spirit of the cardinal doctrines of Vedanta, 
although the .western Oriental Research-work began wtli Sir William 
Jones (see extracts from the writings of Prof. Max klullcr in Vedic 
Lore Part I). But Sir John Woodroffc seems to be the only Western, 
scholar and Judge that has tried his best to carefully study and cor-' 
rectly comprehend that portion of tho Agama literature which per- 
tains to Sakti or the Kinetic aspect of Brahman, the Infinite. 

He who is initiated into the art (religion being the art of arts) 

of DEVELOPING, CON.SERVING, CONTROLLING, MANIPULATING, and 

UTILISING for common good, this Sakti (Bharati) which is the crea- 
tive aspect, latent in each of us and in every atom of the universe, 
is called a Brahmana. He is called a Vaishnava when he worships 
that sakti in its preservative aspect, and a Saiva when he ivorships 
the same in its regenerative aspect. All regenerates {i,e„ the twice 
born ones) are really Saktas. In the Bible this sakti is referred to as 
the " Holy Spirit ” or " Divine Grace.” To have the Baptism of the 
Ploly spirit or Holy Ghost is to have Saktipata. These are a few ne- 
cessary hints to enable the reader to understand the thoughts con- 
tained in the following extracts' culled from Chapters X and XII of 
the essays entitled .‘Ms India Civilised ?” by Sir John Woodroffe^, 
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a learned scholar and compeleot Judge, jn whose o^vn words 1 shoold 
perler to state the general pnnaples — as stated by him—- (from Chap- 
ter X), wjtb his noteworthy cotnclo^OQs (from Chapter XII). The 
e’ctracts from Chapter X contain the chief rehgious and philosophic 
concepts that are common to toe aforesaid five stages of rbli* 
aious life current among the people of India— »« some form or 
other 

Extracts from Chapter X 

1. Brahmantsm which is to-day in India the most important 
branch oi the Bharala Dhartna is based on Veda and is sub-divlded 
into several sects who interpret the Vaxdtc texts in difienng way^ 
worship God under particular aspects, and whose rituals in some 
respects vary. 

2. There are, as 1 have often elsewhere pointed out, matters of 
substantial agreement , nevertheless there are others of difference such 
as (for example) the identity or otherwise of the individual and supreme 
Spirit, with consequential differences as to the nature of the state o! 
liberation (AfoArAa) Some of these differences hardly affect the 
question hero discussed but there are others of importance m this 
matter, in solar as, whilst all forms of Hindu belief provide an answer 
to the cnticisras which have been made against them, it may be con- 
tended (as I do), the form I here «bortlv describe meets them more 
strongly and effectively than others 

3 India has appreciated, as one of her people has said, the 
'* digmty of objective facts" and daily sensuous experience. She 
would have been very silly il she had not done so , nor do such facts 
allow themselves to be ignored But expenence is not limited, ac- 
cording to Indian notions, to sense experience Tliere is spiritual ex- 
penence which 13 recorded m the Veda and whxch ^os been aliained »« 
varytitg degree by the spzrituaity wtse This as authonty (jsahda Fra- 
maijo) IS the proof of super-sensible (^fiKdrtya) truths. 

4. These truths, though not attainable by the reason alone, are 
not inconsistent with it For as man is made of a piece, what Is irra- 
tional cannot be spiritually true. No countrj has placed greater re- 
liance on rea'on tlian India has done '* A reasonable saying shcnifl 
be accepted even from a hoy ’ 

5. Tantras of the Sahta agamq accepting and based cn the 
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Vedantic texts, teach the identity of the individual [Jivatman*) and 
Supreme Spirit {Paramaiman) ; and proclaim that “ All this (the 
world) is veril}’’ Brahnav,” though in a diflercnt manner from those 
who hold that the universe is Maya in the sense in which that term is 
used in the transcendental {Paramarthiha) section of Satikarackarya’s 
interpretation of Vedanta. 

6, I have explained tliis and other technicalities elsewhere. 
Here I very shortly deal with the matter from its j)rnctical aspect as 
constituting the principles on which Indian civilisation is based. For 
that civilisation has a religious basis, vises a spiritual aim and organises 
Society so that this end may be attained. For this reason it is necessary 
to enquire into mailers which may .seen alien to the subject to 
an English reader. Indian thought always touches the root of things. 

7, According to Sakta teaching, the universe is a manifestation 
of the Power {Sakti) of the supreme consciousness or Sci.f which is 
theologically called Siva " the good and auspicious ” or God, who in 
his aspect of manifestarion of Power is known as the Great Devi, or 
Divine Mother of all. The two are one. 

8, Consciousness {Sahtiman) and its power are one. Tliey are 
twin aspects of the One : Siva being the static changeless aspect 01 
Spirit or Consciousness and Sahti being the kinetic or changing aspect 
of consciousness, in which it veils and negates Its infinity into finite 
forms.'^ 

j 

g. For creation is the negation {Nishedha Vyapara rupa Sakiih) 
or limitation of the Infinite All {Puma). The Infinite Consciousness 
thus FiNiTiSES itself. He and Her, or Consciousness and Its Power, 
as transcendentally resting in themselves, {Svarupa visranii) are the 
Perfect or Ideal Universe, tlie formless state of supremely blissful 
Love {Niratisaya premaspadatvam, anandatvam) in which the Self 
experiences its Self (in whom tlie whole universe is) as pure consci- 
ousness. 

10. Consciousness manifests through its Power, that is. It pre- 
sents Itself to itself as the limited universe. This manifestation is 
due to the ripening in consciousness of the sub-conscious impressions 
(Samskara) left by past experiences and which evolve into mind and 
matter of present worldly experience. This is the imperfect and 

* Here " Jivatman ” refers to Pratyagatman, the kutastha of 
the Sankhya-yoga School. Ed., D. H. 
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finite universe of forms in which Sua without Joss of His own naJ^ural 
and changeless Beatitude enjoys and si/fTfiRS as man and all othepT 
Sentient beings 

11 Gcxl though of His own tufore bit'sful jet at and ihtough 
man suffers and enjoys Consciousness or Spint Involves lUcU in 
matter and ll en gradually evolves Itself therefrom 

12 This process is the evolution of forms through plant animal 
and human bodies wJ ich in greater and greater degree admit of the 
manifestation of Conscio isncss or the immanent Stva 

13 The liffercpce between min ind animal is net of I incl but 
degree But wi ti man entrance is made into the world of cor’cious 
morality Siva is thus the Soul of the World and the world is Him 
self as Power fSaAJf) 

14 Man who 19 spirit mmd aud body is divine He la dmne 

not oalv as spint but as mind and body Tor these are divine power 
there bein'* non" oth-'r & 

15 Man IS a little Brahma Spheroid {Kshusra brahmjrtia) 
that IS microcosm Cvet^ thing svhich ts o itsidc is within him 

iG As the f'lr asarj aiifra says What 1$ here is there ^Vhat 
Is not hero is nowhere (yadiAadi taianyat^a Vannehasli naiat hv irAif) 
There i« no n'*e 1 to throw one s eyes into the heavens to imd God or 
Siva Man as spirit i« God Man as mind aud body is the Power 
(Sahti) of God Man is thus God and his Power As God s Power 
man and the universe arc real The world is real though it changes 
and does not Kst for ever The Wo Id is the experience of Siva io tiie 
form of all beings and His experience is never unreal 

17 Pfiort 1 real Effort is possible b‘'cau c man is the free 
master of his destiny There is no fatalism Man has made hirosclt 
■what he 19 and he will be what he now makes hirasoU ^^hat u to 
be the manner of h s striving ? It mu t bo according to morality 
(Dharma) with a view to make good karma and with *he consciousness 
(in the highest) ♦hat the roan 15 one with the Active Spirit in its form 
as the universe 

18 To those who have this outlook (eira&ftava) on life tverj 

physical function and thought is a religious nte (^ajiio) Every 
being or thing is the great Nfotber in that form life should 

be lived with simplicity and rcstfunt there is no need of asceticism, 
ihough those -who really ivish for it may adopt it 
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19. Thus, whilst in some forms of ritual there is fasting before 
worship, it is said and that Sti Kaliha js angry with those W'ho thus 
worship her. " For if Siva and Jiva are one, why give pain to Jiva ?“ 
There is no need to renounce anything except ill-thinking and ill- 
doing which bring ill-fruit. For what can man renounce when all 
things and beings are seen to be the Mother ? 

20. To renounce them with such consciousness is to renounce 
Her. To cherish wife and cliildron, to feel for and help feIlo%v-man, 
to serve one’s country or race is to serve and W’orship Her. The 
service of them is service of the Self. 

21. What is the end of effort? Full self-realisation as .spirit 
vehicled by mind and matter so that man is truly in conformity and 
harmony with the active immanent Siva and the developing world- 
process ; and then the realisation of man’s final end in unity wftlr 
the formless and transcendent Spirit thus gaining final liberation from 
the world of for^s. 

22. True progress is the gradual release of spirit from the bond- 
age in which it has been seemingly involved. True. civilization is the 
organization of society, so that the individual man and his community 
may attain his and its immediate and final end that is enjoyment and 
liberation {Bhuhti and Muhii). For the general good was the object 
of the Indian Social organisation. And the Co^t^tu^■ITy has govehn- 

ED ITSELF. 

23. There is in this doctrine itself no depressing Pessimism for 
Ananda or Bliss is seen in all ; there is no asceticism for those w'ho 
feel no call therefor, since the doctrine is one of enjoyment (Bhoga). 

24. There is no Fatalism or lack of will, for man is known to be 
master of his destiny and alone responsible for his past and future. 
It cannot be charged with being " Anti-social ” for life is fully lived in 
the world in the knowledge that man and his fellows and all beings 
are kindred expressions of the one Mother-Self. No grander and all- 
inclusive doctrine has been taught. 

Extracts from Chapter XII. 

I. India is now approaching the most momentous epoch in its 
history. To answer the question why this is so would lead me into 
the subject of practical politics which I do not here discuss. The- 
country will also be subject to tlie play of monster economic, forces..' 
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Already and Cor sometime past Indian Markets have been in inctcasinp. 
degreo linked up wth those of the West, with results to Her poor 
already showing thcmscKcs Tor the first timo m Her tustorv She 
mil bo thrown into the W orW.vorter, political, economic, cultural,, 
and soaal from which her past form of Government has (I believe pro* 
iideatiallv) preserved Jler Will She have the strength to keep Her 
feet in It, I hope She ma> The next question is, will She 1 eep Her 
feet and remain Indnn, that is, will She preserve the c&senlialsof 
Her grand civilisation Again that is ro> hope But if so, it mil bo 
because She has had the will and the strength to guard and uphold 
Her Indian Self 

*’ Our Western civilisitjoji i-. « great Tatcr We consume. 
What IS called a " higher standard of life has hitherto meant with os 
that we consume more and more Induslnahsm instead of satisfying, 
has incrcised our Western needs We vant more wants" and if 
our own store has sot satisfied then wo have gone to tliat of others. 
It has been well said by Mr Lawrence Housman that " in the pursuit 
of wealth every country had become m more or Jess degreo non self* 
supporting from watUin, dependant on power to control or to inducnce 
favourably to its own interests outside conditions And the more it 
was dependant for its pfospcrit> or for its sulTicicncy or supply from 
without instead of from within the more it wav involved in the larger 
international struggle for existence which has ended in the bloodiest 
and most devastating war known to human history the final accounts 
of w Inch 1 may add hav c yet to be rendered 

3 India must then be on Her guard to preserve Herself unless 
She IS content to be assimilated to others and to thus lose Hcrl^AClAL 
Sout Where can she gam strength to save Herbclf as Ilertclf except 
from ncR own colturac miiERiTANce ^ The oniversal assertion 

ANtJ ADOPTION BY ALL 1 COPIES OP TIIE NODLK AND ESSENTIAL PRINO* 

ptES or Her spiritual civilisation would lead to a world peace, 

^ The Bast has been tbc borne o( all the greatest spiritual teach* 
ers India has taught that the Universe 11 m its ultimate ground 
Spirit that wbat is material rs the expression ol th& Bternal Spizit fa 
time and space, that Man is essentially cither that self same Spirit, 
or a part of, or akin to it , that the Universe is goverened by a Just 
I,avv which is the very nature of its true expression , that all lafe is. 
sacred , that Morality is the law of humanity, which is the master ol 
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its destiny and reaps only what it has sown ; that the Universe has a 
moral purpose — and that the Social Structure must be so ordcrd as 
to subserve it; and many another sublime truth which is the war- 
rant OF Her high civilisation which may yet bear fruit no 
ONLY IN India — but throughout the World, thus justifying her 
CLAIM to be the Karmabhiwii. 

5. Every man and every race can only continue to truly live by 
being himself, by being itself, otherwise he and it arc nothing. But 
This race will not perish if it continues to worship the Mother- 

Power GREATER THAN THE GREATEST, MANIFEST IN THE LITTLEST, 
SEEN IN Santa worship not as an image of sorrow, but joyous 
crowned with ruddy flashing gems, clad in red raiment 
{Lauhityam cta^ya sarvasya Vimarsa) more effulgent than millions 

OF RISING suns, WITH ONE HAND GRANTING ALL BLESSINGS AND WITH 
THE OTHER DISPELLING ALL FEARS, Hinduism has dccply perceived 
that fear is an essential mark of the animal and of the animal (Pasu) 
in man. The fearless win all woldly enterprises and fearlessness is 
also the sign of the illuminate Icnower, 

6. In any case India must in order to live be faithful to Herself 
as each must be faithful to himsef. As the Indian scripture says, 
“ The greatest religion is Truth,”which means all honesties. Accord- 
ing to the natural scheme of things each, whether " orthodox,” or 
“ reformer,” must act as he sincerely believes for the benefit of his 
country. None are doing wrongly who act according to their con- 
science and J iidgment, sincerely thought out and held. 

7. All honest endeavour works for the world-ends of Isvara, the 
World-Lord, whatever be the difference in aims and means. Sincerity 
may be a link to bind all. 

8. None have the right to forsake their duty as they sincerely 
conceive it to be, because they may fancy that what they work for will 
not happen. How can they know this with certainty ? And even if 
they would, it is the design of Isivara that what He wills to be shall 
only come about, after every obstacle thereto has been surmounted. 
For these obstacles are part of His wisdom. Never should we think 
OF FAILURE. THOSE WHO DO HAVE ALREADY BEGUN TO FAIL. 

9. But if we look at things largely, we shall know that to fail 
is nothing if we have striven to succeed : that effort and its result 
limited though it be, is achievement. 
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to. We are all (though free) *n the service of the World*parpose, 
the organised expression In time, space and matter of the undying 
spintual self. Kcvercncc, therefore, to the highest self by whatso- 
ever name man maj call It — a Self which is both inmanent m the 
universe of forms which are Its Power and yet formlessly transcends 
it. 

II But there are some m this country who, in this x>®Dod of 
transition and scepticism due to foreign influence, believe m none of 
such things and who are as materialist, though often leas usefully so, 
than any Western Modem Western avihsation great though in 
se\ oral respects it be, is, in so fir as it is divorced from religion, poison 
for Eastern peoples Such persons in fact think that India has suf- 
fercil through its religion She would, they think, have “ got on ’’ 
better without it Such have leamt nothing from present events 
which, like a (lash of lightning, make clear the dangers amidst which 
men have walked m darkness If, nottsilhstanding warning, those 
who V avo hithcro been the custodians of these great traditions neglect 
or reject them, they wiU themselves pensh and will deserse to perish 
or they will suffer a worse lot, namely a lasting deprivation of the 
high place in the world which tbe greatness of their forbears had 
sought to make for them They may just exist, but as what and how ? 

12 Tltc chief religious and philosophic concepts of Inda are in 
thexr essentials imperishable 

Those who have ears to hear, let them hear 
Those who have eyes to sec, let them see 
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Goal of SanMtya-yoga. 

SELF RKALISATION AND ENJOYMENT OF DIVINE ELISS 
WHILE LIVING. 

“ANUBHUTI 3MSAKA”. 
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Molcsha, liberation or perfect freedom is not a state attainable 
only after death It is the conscious enjoyment m daily life, of 
the highest Divine Bliss free from any tai^t of matter It is really 
the complete freedom from the bondage of matter (which enslaves 
the soul) Moksha is descnhed os Htja sukhanu bhui% which 5s attain 
able by human efforts So says the Annbhuti Sutra ^ 

human effort must be made through the path 
of yoga for it tb said ( jfl'WT'I ) 

Nirvana is another name forNijasukha The word Nirvana is misunder 
stood a d misrepresented as being tantamount to utter annihilation 
It might mean the anmhilation of the last taint 6f matter called 
vasana which binds the soul to matter Buddha is said to have 
vanquished the hosts of Mara Rfahideva is said to have burnt 
Kima (Mara) to ashes These stones illustrate the Psycho theistic 
doctrine that all the matenal taints of the mind must be first of all 
completely removed so that Divine bliss or Nijasukba may be enjoyed 
by the m nd thus purified and sanctified The process of purification 
13 technically termed neutralisation Most people cannot conceive of 
the spirit apart from matter Chit and Chitta Purusha and 
Prakriti These represent the positive and the negative the image 
and the reflection Brahman is Sanmhtra 

According to the Mahanariyana Upamshad this Sanmatra 
Brahman is said tobesakaraandhiritira Slikara is said to be two« 
fold vtz SopRdbika Sdkara and Nirupidhika shkara Of these two 
he first (sop^dbika) is sagnoa and the second (Nirupidhika)) is 
Nirg ina Nirupkdhiha shkara is also two fold v« Nitya sakara 
and JIukta sRkara of these two the first (Nitya sikira) is capable of 
being realised bj means of Faroksha Jnhna (i e it can be grasped 
intellectually) and the second (Mukta sikara) is called Aparoksha 
nubhava siantpam Nirhkara will remain the unknowable and the 
unkno vn until the stage of Saukya yogi vanstba is reached. 

The aforesaid Prmaples Sklmra etc can be better understood 
iMto the help of the following diagram — 
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Nttya-sakara ts PrahrtU-Purushaf and Mnkta Sahara is Chtd 
rupa Brahman. Both these Sas&ras — (two phases of Nirupidhika- 
S^k^ra or Nirguna represent the same Brahman , Nitya-s^kira de* 
noting Avtrbhaua or spiritual evolution, and Afukta sSkira denoting 
Tiro&Aavo or involufaoa From Sopadhika Sakira proceeds the 
material evolution 


HINTS ON HIGHER SAMADHIS 
Reference Yogasara CiiAr VI Verses 19 27 


I Vyashtt 

II Saiiashti 

A Chit 

1 

1 B Jada 

A Chit 

B Jada 

I Visva 

I. Jagrat 

I Virat 

I SthuIaVilcshepa, 

2 Taijasa 

2 Svapna i 

2 Sutratma 

|2 Sukshma do 

3 Prajna 

3 Supti 

3 Antaryami 

[3 Avarana. 

4 (Turya) Kutas 

i (Turya) 



tha 

Dvaitavrittj , 

4 Purusba 

4 Maya 

5 Pratyagatma 

5 Sakshi Do 

5 Praknti 

5 Ahankara j 

6 Paramatma 

6 Akhanda do 

6 Para Brahma 

6 ^labat 

7 Kevalatma 

7 Akhandarasa 

V Parasakti 

7 Avyakta 

8 Arupa 

8 Sthuladeha 

8 Arupa ' 

8 Brahmk 


First Samabki by means of fourth Vakya (This self is Brahman). 
Darsana with the aid of shanmukhi (see chapter XV, R G ) unite I A 4. 
Kutastha, with 11 A 4 Purusba. 

Result neutralisation of the following six — 

II B 4 Mkyh II B t Sthula Vikshepa 

I A I Visva I B 4 Dvaita Vntti 

II A I Virkt I A 4 Kutastha 

Second Samadiii by means of third vhkya (That thou art) sra- 
vaoa Dnsy&nu viddha CTnife I A 5 ftafyag With 11 A 5 Prakrti. 
Result neutralisation of the following seven — 

II B 5 Ahankkra II A 4 Purusha 

I A 2 Taijasa I B 5 siksi Vntti 

II A 2 Sutrktma I A 3 Pratyag 

II B 2 Sukshma Vikshepa 
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Third Samadhi by means of Second Vhbya (I am Brahman), 
htanana, S'abdanu-viddha. Unite I A. 6 Paramatma Y.-il]i II A. 6 
P’axabraman (Chidrupa). 

Result : neutralisation of the following seven ; — 

' IT B. 6 Mahat. I B. G Alchanda Vrtti. 

. I A 3 PWijna. J A. 0 Paramatma 

II A. 3 Antaryiimi, 

II B. 3 Avarana. 

II A. 5. Pnikriti, 

Fourth Samadiii by means of first Vakya (knowledge is Brahman) 
Kjdidh5'a‘;ana, Xirviknlpa. Unite I A. 7 Kcvalfitrna with II A. 7 
Par^ (cicrhaliti Br.), 

. Result neutralisation of the following seven : — 

II B. 7 \v\akla. I B. 7 Akhandarasa. 

II A. 0 Brahma I A’ 7 Kcvalatma. 

If A. 7 S akti. 

I A. 8 Brahma. 

II B. S Brahma. 

The remaining five that continue after the neutralisation ol Mu' 
above, are : — 1 B. S — Sthuladeha. 

I 13 . I — Jiigrat. I A. 8 — .Arupa Braman. 

I B. 2 — Svapna. 

I B. 3 — Supti. . 
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SIXTEEN’ MATERIAL VEHICLES OF CONSCIOUSNESS 
TJic mitcrial Universe (Jada) t^hich serves is the vclnclc <if imi* 
irersal consciousness (Chit), has l6 miin sub divls ons — ai shown 
"below The> serve as \chicles of the corresponding i6 Main states 
of consciousness 


Sixteen Mvterial VniiCLEs or the i 6 StATfs of Con«? 

CtOUSSESS ARC 


El MM isiblc forms Sthuli 

j 2 Pishcha rupa Sukshmi 

^ I 3 Jatcpificlc Svarm rcnavi ivi K irani 

1.4 Panchiknti Tattva Turjn 

^ (5 Seventeen Tiltvis Sthuli 

^ J 0 Panchi bhutHs Sukshnii 

J 7 Tinmhtrav Kirnni 

v 1.8 \ jikntanupinchiki Tiirji 

f) f <> Sukshmi ^ ikshepa Stluili 

g j lo \satvivirani Siikshmi 

^ J II ^bliinivarani Khrsm 

XU Avidja Tur>*i 

^ 13 \hamkifi Sthuh 

^ J 14 Ifahit Sukvhma 

I *3 Avjikti Kirini 

Xi6 Tnguni Turji 


(Jf the iforesaid siitccn % chicles 

Nos 1 to 4 become ncatrahsc<l bj means of Vtvekaiit 'laJhan 
chaiushfaya Result Krama Mukti chitnvbtsja 

Nos 5 to 8 become neutralised b\ means of DarsanatU 'yalhani 
chat tshiaya Result Jivan Miikti chatusUti^a 

Nos 0 to 12 become neutralised bj NirvikalpadiSimnUuClntu- 
shti\i Result Vidchimuktl Chatushtij i 

No 16 consists of three ^wniTs which togt thcr with the precedin' 
thre- (Nos 13 to 15) make op six Of these six, the first three aro 
^cut^ah^ed by Pra'tpad drtshtt iraya, pcrtimlng to Akhandahara 
Vrt//t Satiisiara and the last three are neutrahsed li> Paurnma drishit 
iraya ■p''Tia.minz to Akhanda\harttsa Sams! ara Result llicattim* 
ment of th- highest stage wherein the devotee secures perpetual enjoy- 
ment 0/ that suprcnc Divine 01 i», which ts infinite and cternil 
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Secondly, whatever may be true of the or countries, in India at 
any rate where more than eigh^ per cent of the population, js agncul 
tural and another ten per cent industrial, it is a cnme to make educa- 
tion merely literary and to unfit boys and girls for manual work in after- 
life Indeed I hold that as the larger part of our time is devoted to 
labour for earning our bread, our children must from their infancy be 
taught the dignty of such labour Our children should not be so 
taught as to despise labour There i» no reason, why a peasant a son 
after having gone to a school should become useless as he docs as an 
agricultural labourer It is a sad thing that our schoolboys look 
upon manual labour with disfavour, if not contempt Sloreovqr, in 
India, if we expect, as we must, every boy and girl of school- 
going age to attend public schools, we have not the meahs to 
finance education jn accordance with the existing style, nor are 
millions of parents able to pay the fees that are at present imposed 
Education to be universal must therefore be free 1 fancy that even 
under an ideal system of goveronient, we shall not be able to devote 
two thousand millon rupees which we should require for finding edu- 
cation for all the children of school going age It follows, therefore, 
that our children must be made to pay in labour partly or wholly for 
all the education they receive Such universal labour to be profitable 
can only be (to my tbinking) hand spinning and band weaving But 
for the purposes of my proposition, it is immaterial whether we have 
spinning or any other form of labour, so long as it can be turned to 
account Only, it will be found upon examination, that on a practical, 
profitable and extensive scale, there is no occupation other thin the 
processes connected with cloth production which can be intrtjduced 
In our schools throughout India ) I 

The introduction of manual training will serve a double purpose 
in a poor country like ours It will pay for the education of our chil-- 
dren and teach them an occupation on which they can fall back in 
after life, if they choose, for earning a livmg Such a system mustr 
make our children self-reliant Nothing will demoralise the nation so 
much as that we should learn to despise labour 

One word only as to the education of the heart 1 do not bebeve 
that this can be imparted through books It can only be done through 
■the living touch of the teacher And, who are the teachers in the 
pnmary and even secondary schools ? Are they men and women ol* 
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-faith and character ? Have they themselves received the training: 
of till' heart ? Are tlicy even expected to take care of tiie pennan- 
iieut element in the boys and girls placed under their charge ? Is- 
not the method of engaging teachers for lower schools an efi'cctivo- 
bar against character ? Do the teachers get even a living wage r 
And wc know, that the teachers of primary schools arc not .‘elected 
for their patriotism. Thej' only come who cannot find any other em- 
ployment, 

Idnallj-, the medium of instruction. My views on this point arc too 
well known to need restating. The foreign medium has caii.scd brain- 
fag, put an undue strain upon the nerves of our children, made them 
crammers and imitators, unfitted them for original work and thought,, 
and disabled them for filtrating their learning to the farnilj’ or the 
masses. The foreign medium has made our children practically foreign- 
ers in the’ ' own land. It is the greatest tragedj* of the e.xisting sj’stcm.. 
The forcigi. medium has prevented the growth of our vernaculars. 
If I had the powers of a despot, I would to-day stop the tuition of oar 
boys and girls through a foreign medium, and reriuirc all the teachers 
and professors on pain of dismissal to introduce the change forth- 
with. I would not wait for the preparation of tc.xt-book.s. They 
^7ill follow the change. It is an evil that needs a summary remedy. 

My uncompromising opposition to the foreign medium lias re- 
sulted in an unwarranted charge being levelled against me of being 
hostile to foreign culture or the learning of the English language. 
No reader of Youjjg India could have missed the statement often 
made by mo in these pages, that I regard English as the language of 
inteniational commerce and diplomacy, and therefore, consider its 
knowledge on the part of some of us as essential. As it contains some- 
of the richest treasures of thought and literature, I would certainly 
encourage its careful stud}' among those who have linguistic talents 
and expect them to translate those treasures for the nation in its ver- 
naculars. 

Nothing can be farther from my thought than that wc should 
become exclusive or erect harriers. But I do respectfully contend, 
that an appreciation of other cultures can fitly follow, never precede 
an appreciation and assimilation of our own. It is my firm opinion,. ■ 
that no culture has treasures so rich as ours has. We have not knouTi 
it, we have been made even to deprecate its study and depreciate its- 
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value We have almost ceased to live it An academic grasp with- 
out practice behind it is like an embalmed corpse, perhaps lovely to 
look at but nothing to inspire or ennoble My religion forbids me to 
belittle or disregard other cultures, as it insists under pain of civil 
suicide upon imbibing and living my own 
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PREVIOUS PUBLICATIONS 

The undermentioned books and Magazines, in Eight different 
series — in Sanskrit, ]\Iala3'alam, Tamil, and English — were brought out 
between the years 1887 and 1920 (unaided) by the Founder of the 
Vedic Academ}'^ and Mission, as memorials of the Asrama, Mandir, 
and Math and of his Dharma pracham work representing tlie educa- 
tional, religious and literary activities of Iffs Guriihula [the Bharaii 
Math) and of his Acharyakula [the Sankhya-yogi Math), after sur- 
mounting unforseen obstacles and untold difficulties created bj"^ his 
environments and circumstances, as explained in Appendix VI. 
Nearly all these publications are now out of pnnt. Permission will 
be given to publishers for bringing out fresh editions of any of them, 
on conditions to be settled hereafter between them and the Kain- 
karya Mandal. All income accruing therefrom will go to the Bharati 
Math. 

I. ARYA SIDDHANTA CHANDRIKA SERIES, 
Sanskrit-Malayalam : in Three Volumes, 

Volume I : — i. Avatarika 2, Purva Charita. 3. Bhagavadgita 
based on Sankara's Commentaries. 4. Yajiiavalk3»^a Smriti. 5. Para- 
sara Smriti. 6. Purushartha Dipika, 7. Guru Sishya Samvada 
8, Tattvabodha Prakarna. g. Atma Vichara Prakama. 10. 
Yogabhyasa I^rama. ii. Ascharyadarpana, 12. Sopana Pan- 
chaka. 13 Kaupina Panchaka. 14. Vidyaranya Charita. 15. 

Jivanmukti Prakarna. 16. Dakshina Murti Panjara. 17. Advaita 
bodha dipika. 18. Bhashya Hridaya. 19. Prasnopanishad, San- 
kara bhashya. 

Note : — Most of the books of tliis Volume, deal with Kevala- 
Sankhya or Arupa Brahma Vada and most of those of the next Volume 
deal with Sanhhya-yoga or Chidrupa Brahma Vada. 

Volume II : — 20 Pramana Prakaraiia. 21. Jivachintamani. 
22. Dravida Sutra. 23. Yoga Darpana. 24. Prasnopanishad, 
Pada and Artha. 25. Mukti Kamadhenu. 26. Varnksrama Vya- 
vahara. 27. SvJkara Vyavahara. 28. Khlakshepa Vyavahara. 29 
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Adhjkira Yyavahira 30 Hathoraj&di Vyavaliira 31 Brahma- 
randhra Vyavahira 33 Kamidi Samuchchaja Vyavahira 33 
Krayasesha Vyavahkra 34 Yuddha Prakarana 35 Jluktiratna 
36 Tattvasiriyana, contents of 300 chapters mth the first 13 chap- 
ters of the first Kinda 37 Itih^isa rahasy&rtha nirupana 3S 
Bhkratl Manana 39 Stotrabalhpa 40 Bbakta Vijaya aVatinka 
41 Jayadeva Chartta 42 Kabir Charita 43 Kamal Cbanta 
44 Jnhnesvara Chnnta 45 Purhnashra Sangraha 

Volume JII 46 Krodapatr^ni 47 Sastra Vimarsana 48 
Amnta £fathana 

11 — BitABATi Series 
Sanskrit Malay alam 

49 Dcvi Bb^gavata descnptivc contents and commentator ® 
UpodshHta (lengthy jntrodoetjon) Nos 50 54 Dcvi BbagavHt® 
Text Skandba I, II, III, IV and V 53 Hindu Sabdhrtba mroaya 
English 

36 The Madras Chronicle The Hindu Heritage 58 

Jlva Chint^raaoi 59 Yoga darpana Oo Vedanta and Theo 
sopby 

in — A tma Vid\a Scries 

61 Hama Gita Sanskrit Tcxt->-ioc>o verses Ca Rama Gita 
English Translation 

IV —The O P C L Series 

63 Surya gita Sanskrit Text 64 Surya Gita English 
translation 63 Rama Cjta Sinsknt Text with Malayalam mean 
ings and commentaries 66 Occult and Psychic Phenomena English 
67 Human Soul English 68 71 Practical Vedanta Parts I to IV 
— English 72 Bibliography of Sankhya yoga -works — English 
73 Snkbya yoga, an English Thesis read before the first convention 
of Religions, Calcutta 74 Bala Bodiitni — English 

V — ^Vedic IhiARsiA Series 

75 Basic Principles of Hinduism or Vaidik Bharma explained 
JQ English 76 Uoanishad Artha Mila Part T, la Tamil 
VT — Sadiiaraka Dharma Series 
All tn XlHghsh 

77 Vedic Misson and its work 78 Battle of life 79 Evo 
lution of religious thought 80 The Three m One 81. Samskiris 
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82. Comments on Dharmaphda. S3. Great Quest. 84. Life and 
Work of an Indian Saint. 85. Vidya-Dharma-Kainkarya. 

VII — Arya Siddhaxta Series. 

86 to 89. Vedic Lore : Parts I, II, III and IV in English. 90. 
Dharma Kainkarya in Tamil. 

VIII. — ^''edic Academy Series. 

All in English except Nos. 97 and 100. 

91. Vedic Lore ; Part V. 92. Appayacharjm. 93. The Ideal 
Householder. 94. Our Indigenous S}*stem of Education. 95. Anu- 
bhavadvaita. g6 Vedanta in Popular Language. 97. Tattva- 
sarayana : Part I : First Twentj' Five Chapters : 2000 verses : Sanskrit 
Text. g8. Vedic Academy. 99. Vedic Mission Tracts : Nos. I to 
IV. 100 Vidya Dharma Kainkarya in Malayalam. loi. Sankhj'a 
yoga Society. 
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APPENDIX V 

BIBLIOGRAPHY OF SANKHYA YOGA WORKS. 

Introductory Note by Dr F Otto Schrader — (1906) 

The system, a bibliography of which is herewith for the first time 
offered to the public, seems to deserve special attention in more than 
one respect It is a complete and most clever synthesis of the hun- 
dred and eight Upanishads, the only one of its kind , it has, further, 
several ongmal feaures, such as the doctrine of grace, as explained 
in the 27 th section of Jivachmtamani , it is, finally, important to the 
historian, because of some traces of high antiquity, e g , the reference 
to Jaiglshavja in Tattvashrhyana (I, 2, 1, 57) Appaja Dikshit 
Acfahrya to whom all the works described m the following list, except 
the first two, are ascribed, is a modem wntcr, but he had evidently at 
12$ disposal many an ancient tradition hardly, if at al], available at pre- 
ent, and his manner of thinking as well of expressing his thoughts is 
0 peculiar that, although, as yet, but superficially acquainted with 
us works, I am inclined to believe that an important and lasting place 
nil have to be assinged to him in the history of both belles’letiras and 
ihdosophy of India Our Librarian, Pandit O Krishna Sastn, who 
las supplied all the information contained in this bibliography, is a 
lersonal disciple of Appaya Diskfait Acharya and has made a special 
tudy of this entire literature for the last fifteen years 


BIBLIOGRAPHY 

OF 

Sank«va-Yooa Samuchchaya Works.* 
r 

Tallvasarayana also known as Guru Jnana Vastshtka Taltvasara 
yana, is an ancient Vedanhc Itikasa advocating the Sankkya-yoga 
samuchchaya doctrine It contains many valuable disquisitions on 
many of the Upamshads, technicallv known as the xq8 and enumerat- 
^ ed in the Muktikofiamshad, and consists of the ^I«anq. the Vfiasanx 
and the Karma Kandas 

Which nearly cover the entire rauge of the Anubhavddvaita or' 
Sankhya yoga literature. ^ ^ 
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The first Kajtda together with the AdhiJiarana Kanchuka a valu- 
able commentary on Dakshin^murti’s Brahma-sutra-vriili (contained in 
chapters 2 to 17 of its second Pada) by the renowned Appaya Dikshita, 
the author of 104 works, was printed in Telugu characters at the Adi- 
saraswatinilaya Press, Madras, and published by Appaya Dikshit 
Acharya in 1882. A second edition of it was issued by Messrs. V, 
Ramaswami Sastri & Sons, Booksellers, Esplanade, Madras. 

Separate editions of Yajna Varaha Giia, Rama Gita, and Surya 
Gita, which are parts of Tattvasaiirayana, have since been brought 
out by different Madras publishers' in 1887, 1902, and logij, respec- 
tively. ‘ . 

The second or the Upasaiia Kanda and the third or the Karma 
Kanda of this work were printed in Telugu characters at the Bharati- 
lila-sadana Press and published by the Rajah of Karvetnagar in 1894 
and 1897, respectively. All the three Kandas are sold by hlessrs V 
Ramaswami Sastri and Sons, Sanskrit Publishers, Esplanade, Madras. 


2, 

Adhikarana Kanchuha — by the renowned Appaya Diksita the re- 
puted author of 104 works — is a unique Sanskrit commentary on the 
Brahma suira Vritti attributed to Dakshinamurti (who is none other 
than Mahadeva in his aspect of divine teacher). Both the Vritti 
and its commentary are unique in many respects ; such as, for example : 
in interpreting the second suira of the Brahma Mimamsa as referring 
to the Origin etc., of the Jivas and not of the Worlds; in explaining the 
saguna, nirgxma, and the nirgiinatita aspects of Brahman ; in upholding 
the Vaidika Sankhya-yoga — SamucJichaya doctrine ; in advocating the 
doctrine of grace, as well as strict adherence to Varnasrama dharmas 
and regular performance of the Nitya and NaimilHka Karmas ; in 
establishing the equal importance of Karma, Bhakti, Jnana, and Yoga 
and the necessity of simultaneously and harmoniously using them all 
if they should be effective and fruitful ; in deciding that the househol- 
ders (in spite of their family life) are as much entitled to liberation or 
freedom from the bonds of matter, while living, as Sanyksins are ; 
and so on. The Adyar Library has a paper MS. copy of this work 
transcribed in Devanagiri characters with an index to tlie Surtas, ad i- 
haranas, and adhiharana Slohas. Not printed. 
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IMPORTANT WORKS OF APPAYACHARYA ♦ 

3 

Dasopamshad Bhashyam — The Sanskrit commentaries on the first 
ten Upanishads (No i to ro of the io8) wntten in grantha characters 
Not printed The onginal paper MS is deposited in the Mysore 
Government Oriental Library The Original Palm leaf MS of the. 
author, is in the Adyar library 


*3 34 

Dvatrtmsadupamshad Bhashyam — ^The Sanskrit commentanes on 
the next Twenty -two Upanishads (Nos ii to 32 of ro8) in grantha 
characters Not printed The original is deposited in the Mysore 
Library These have been copied in Devanagiri characters for the 
Adyar Library and their bound Volumes are preserved the^e 


35 tio 

Asktcllarasahpamshad Bhashyam — The Sanskrit coromenta 
ries on the last Seventy six Upanishads (Nos 33 to loS) in grantha 
characters Not printed AU the onginal MSS except that of 
I Aimabodhapantshad (No 42) are deposited m the Mysore Library, 
The onginal MS of the commentary on the Aimabodhopantshai' 
(No 42) was loaned by the author (it is said) to some one m Jafina, 
Ceylon and was not returned Its place of desposit is not yet known, 
AU the rest are copied in Devanagan for the Adyar Library and pre- 
served there The Adyar Library has also got a MS containing copies 
of Nos 38 to 41 transcribed in Devanagan on French foolscap paper 
(one side) No original commentary is pnnted and published till 
now 


III 

BrahmaMimamsa Bhashyam and Brahma Sutra Vnttt — The- 
Sansknt commentanes on Brahmasulras and the gloss on the same, in 
grantha characters, transcribed on country paper Not pnnted. 
There is an almost complete palm leaf SIS of this m the Adyar Library 
and a paper SfS in the 5 fysore Library 

The latest Vedanta Bhashyakara, and the Foundr of the San- 
khya yoga or Auubhavdavaita sampradaya based on Tattva sarayana 
which IS the Fountain source of Demomatic Hinduism 
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112 . 

AntibhuH Mimamsa Bhashyain and Ainthhuti Suira Vriili : — The 
Sanskrit commentaries on the Brahmanuhhuti Sutras and the gloss on 
the same, in grantha characters. Not printed. The first original 
MS. in the author’s own handwriting is deposited in the .Alysore Library. 
The revised original MS improved by the author himself and written 
in his own handwriting, was obtained on loan from his son, and an 
authenticated copy in Devanagari characters has been secured for the 
Adyar Library, 


113. 

Bagavadgita Bhashyain : — The Sanskrit commentaries on the 
Bagavadgita, written in grantha characters. Not printed. The 
original MS. is deposited in the Mysore Library. 


114. 

Hari-Hara-Bvahina-Samarasya : — A work mainly consisting of 
reconcilations of all Sruti passages (ro8 Upanishads arc termed Srutis) 
that seem to contradict one another as regards the respective supe- 
riority of Vishnu, Siva, and Brahma. It is based on the loS Upani- 
nishads classified under three heads viz., (i) those referring to Hart, 
(2) those referring to Hara, and (3) those referring to Brahma. The 
substance of each Upanishad condensed by the author into one verse 
has given him 108 verses to represent the text of this work. The respec- 
tive Upanishad passages are then quoted in the order in which the 
enquiry is started and discussed in detail in his commentaries. After 
settling the point at issue, such reasonable conclusions are finally 
drawn by him as would support the statements in the next following 
Upanishad up to the very last one in this arrangement. The work 
is really the synthesis of the 108 Upanishad-s and is therefore extre- 
ihely valuable and highly instructive to the theologian and also to the 
student of comparative religion and philosophy. The MS. is in the 
Sanskrit language and transcribed in grantha characters. The first 
portion of it appeared some years ago in the Vid}'a Ratnakara Series 
published by the Mahamandal whose Secretary has not yet answered 
the enquiry made as to whether it is completed or not in that series. 
It' is deposited in the Mysore Library. The Adyar Library has another 
'MS. of a small portion of it in the author’s own handwriting. 
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the various lokas, etc. Written in Tamil. Not printed. The Adyar 
Library has a copy. The Original MS. v/itli its diagram forms part 
of one of the bound Volumes of paper MSS. (No. A i66) deposited in 
the Government Oriental Libmry, Mysore. (For a partial list of the 
Author's MSS. deposited in the Mysore Library, sec page 237 of its 
catalogue published in 1900, under “ (VI) Anubhaviidvaitam." 


123. 

Dasopaiiishad-Dravida-Vyahhya : — This is a Tamil commentary 
on the first Ten Upanishads with their texts in grantha characters. 
Not 3-et printed. The original .MSS. are in tlic M}'Sorc Library. A 
Malayalam Translation of Prasnopanishad (No. /\} with its text pub- 
lished in the " Arj*a Siddh mta chandrika ” series in 1S90 is now out 
of print : but a copy of the said scries (a complete set) is deposited in 
the Adyar Library. 


124. 

Dravida Sutra or practical Vedanta, propounded in popular Tamil, 
ivithout using any technical terms — consists of two chapters. Tlic 
original of this Tamil MS. is in the Mysore Library’. A Malayalam 
edition was issued in 1S91 in the " Arya Siddhanta Chandrika Scries 
and the first chapter was rendered into English in 1900 and published 
in the “ Hindu Heritage." Both are out of print. Ad3'ar Librarj* has 
a copy of both. The second chapter too was subsequently rendered 
into English and a complete edition of it with the title " Vedanta 
m popular language ” has since been published. A scconsd edition 
was issued in 1916. 


125. 

Yogadarpana : — A treatise on the first principles of Aima yoga or 
V a idik yoga ; witten in Sanskrit with Tamil meanings and notes. A 
Malayalam edition was published in 1892 in the " Aiya Siddhanta- 
Cn andrika series — now out of print. An English translation w’as.- 
CO ntributed to the Arya in 1902. The Original is in the Mysore Library.' 
A separate Edition of the English translation has been issued. 


126. 

Jivachintamani : — This contains the first principles of Vaidika 
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SJinkhya and clearly explains what Jagat, Jlva, Prat>agktma and 
Patamatma are Written mostly in Tamil with many Sanskrit quota* 
tions Transcribed in grantha and Tamil characters An English 
translation of it was contnbntcd to the “ Theosophist ' m 1901 A 
Malayalam translation was published in 1890 in the " Ar>asiddhanta 
Chandrika ’Senes, The Onginal is m the My sore Library A separate 
Edition of the English translation was included in the O P. C. L, 
senes m 1904 


127 

Vyavahara Mala {Vedani(£) — A work in which 32 cases involving 
knotty problems of Vedanta are decided by having recourses to a \ery 
ingenious method which the author has adopted {or the purpose. 
Srutis, Smntis, Itihasas, Puranas and Agaraas are the divino Statutes 
and the Codes of Spintual Lam and Jlvanmuktas of three grades, 
vxz , (House holder, Sanjasin, and Avadhuta) are respectively represen- 
ted as judges of the three courts, vtt , that of First Sustance, that 
of Appeal, and that of Final Appeal Then cases for the deasios of 
Vedanta points are admitted on the respective hies of these judges, 
and finally disposed of in the manner of regular Law suits The au* 
thor s legal acumen IS wonderfully displayed m these discussions. 
His knowledge of Law and Procedure canuot but be admired by any 
one who reads his p/ainfs, un/fen statements oral and documentary eii* 
dence on both sides, arguments of on cither side, Judginenit 

of lower and appellate Courts, and many other matters that are re- 
corded by him in this work Nino decisions from this work have 
been translated into Malayalam and published in the “ Ar^a 5>d- 
dhanti Chandnka ' senes in 189293 Oncol thern was translated 
into Fngh»h and contributed to the Hindu Heritage " in 1900. 
The original MSS (transcribed in Grantha and Tamil cbaiacters 
and written in Sansknt language ivith Tamil rendenngs) are depo- 
sited in the Jifysorc Library The one published in the " Hindu He- 
ritage ’’ has since been separately edited and issued as " Practical 
Vedanta Part IV, in the O P C L Senes 

128 

Yuddha Prakarana — A work of nine Sections each of which is 
devoted to the discussion and final decision of disputed points of Vedan- 
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ta, by means of ordeals, duels and battles. The anthor says in his 
preface that he has adopted this method in order to make the, othcr- 
■wasc insipid, philosophical and theological discussions tasteful to 
those who can be interested by such lively narratives alone as are 
found in works like Ramkyana and Mahabharata. Four sections 
were translated into Malayalam and published in the " Arya Siddhanta 
. Chandrika” scries in 1892-93. The original MSS. transcribed in Grantha 
ajid Tamil characters and written in Sanskrit language with Tamil 
renderings are deposited in tire Mysore Library, 


129. 

Bhagavalaikadasa Vyahhya. A valuable Samskrita commen- 
tary oil the Xlth Book of Srimad Bhjigavatam, written in Grantha 
characters. Not printed, Tlie Original MS. is in the Mysore Library. 
The Adyar Library has a palm -leaf MS. copy of this work. His dis- 
ciples have copies of this and other MSS, on paper, in devanagari and 
South Indian characters. 


. 130. 

Panchadasavga Yoga Vyahhya with Sanskrit text and commen- 
taries: It treats fully of the yoga of fifteen limbs (taught by tl © 
Tejobindupanishad and paraphrased in the Aparokshknubhuti 
attributed to Sankara). This MS. writte.n in Grantha characters 
is deposited in the Mysore Library. The work is not printed. 


131 

Muhti-Kamadhenu ; — A Sanskrit work of 100 verses divided into 
four Pkdks of 25 verses each, devoted to Karma, Bhakti, Jnkna, and 
Yoga respectively. The MS. written in grantha characters is depo- 
sited in the Mysore Library. It is not printed. 


132- 

Gurusishya Samvada {Vedanta) : — A complete manual of the 
Sanhhya-yoga or the Annbhavadvaita Vedanta which has come to 
supersede the current Advaita ivhich (with its illusion theory Mis- 
understood) is more responsible than anything else for the present- 
day Theological confusions, philosophical quibbles and sophistries, 
tind also for the growing waywardness, indiSerence to family life and 
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the feeling of rnoral IrTcsponsibibty generally observable la the prescBl 
generation of Hindus This work ts in Sanskrit language, written on 
paper in grantha characters and deposited iP the Mjtore Library, 
ifot pnntcd 


*33 

Kaieal}^ Sadhanam --<leals with the wnjs and means by which 
liberation or freedom in life Is scenred A Sanskrit TamI work, 
written in grantl \ and Tamil characters Not printed The origioal 
Is in the Mj'sore Library 


>3t 

BkaiKya Oipika — A very kolumlnoas sansknt work fn three 
volumes written on paper It is Ws larger Panchap&dika commentary 
and an exhaustive criticism on the Shnraka Hb^shyam of Sankarh 
charya ^^rlttcn in grantha characters and deposited in the Mysore 
Library Not printed 


*35 

Paresarya lyathya —A Sanskrit commentary in grantha charactcrt 
on the iSth chapter cf the Parasaropopurana An fmportaat Adu 
bhavkdvaita work Not printed ihe original is in the hlysore 
Library 


tjG 

Dahiktnamurtyashtakam Savyat-ham — Eight verses inculcating 
the doctrines of Anulihavidvaltam and In prdsc of the Divine Teacher 
Dakshinnmurti with Sanskrit cororoentarics in grantha characters 
It was published in grantha type in i8jo by a dusclple named Chclla 
Sastri (a brother in law of the author) The edition is now out of 
pnnt The Adyar Library has o copy of it The place of deposit of 
tbe MS is unknown 


n? 

Kanti Matyeka blaftt Savyakiya —The Sanskrit commentary on 
•every word of a verse composed by the author m praise of Khnllmati, 
described as Chidrupa Brahman Tlie Onginal in grantha charac- 
ters is deposited m the Mjtore Library Not pnntcd 


u 
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. 138-142. 

Pancharahasya : — Comprising the five Rahasyas (or Inittiaions- 
re-meditations) discussing the real spiritual significance, the deep 
Vedantic teachings and the difierent phases of the Truth focussed in 
the great Vedic Mantras Ashtakshara, Shadakshara, Pranava,. 
the Four Mahkvakyas, and the Gayatri (which Gayatri is conclusvely 
proved to be the crowning glory, the all pervading, immutable, uni- 
versal spiritual light and life-sustaining Dynamic Power that all must 
depend upon for their safety and freedom — as taught, in diverse forms 
and ways, in the Vedas and Vedantas), A very comprehensive and 
original Sanskrit treatise, written in grantha characters — deposited in- 
the Mysore Library. Not printed. 


143. 

Brahma Tattva Bodha: — A very extensive Sanskrit commen- 
tary, in grantha characters, on a single verse composed in praise of 
the Nirguna Sachchidanda Brahman that should (according, to the- 
Anubhavadvaita school of Vedanta) be directly cognised and realised 
by means of higher Sam^dhis, regualarly practised, if the aspirant 
aims at Kaivalya Mukti for the purpose of securing the enjoyment 
of unalloyed divine Bliss, while living tlie ordinary mortal life. 


144. 

PaJisha Samgraha : — A very important Sanskrit work in grantha 
characters, dealing %vith the defects and flaws of the current Advaita 
or Kevala-Sankhya doctrines, and the Meeits of the Anubhavadvaita 
or Sankhya~yoga doctrines (on which is mainly based our Democra- 
tic Hinduism). The sixty points of difference between the -two sets 
of doctrines are contrasted and discussed in the twenty-four verses 
of its Text and commentaries. Not printed. The original MS. is in 
Adyar Library. 


145. 

Sri Rama-Gita-Vyakhya : — Sanskrit Text (1000 verses) and Tamil 
commentaries, in Grantha and Tamil characters. A copy of this 
work is in the Adyar Library. It is translated into Malayalam ; prin- 
ted at the Kerala Kalpadruma Press, Trichur, in 1905-06 and published. 
by the (now defunct) Oriental Publishing Co., Ltd., Madras. 
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X46 

Yogasara — An original treabse in Sanslmt (Text 1000 verses -with 
■commentaries) is the croivning glory o£ our author It gives complete 
information concerning Kevala Sankhya, KevaJa yoga and Sanhhya 
yoga — the three main schools of thought founded on the Smtis and 
other scnptures The first origiaal, and a certified copy of the revised 
and improved original MS of the author (copied m Devanagin) are m 
the Adyar Library Not printed 


M7 

Yogasaram — (Tamil version of No 146) The onginal of this and 
that of No 145 are deposited by the author with one of his oldest 
and faithful disciples (a non brahmana ascetic) at Parattavayal, Salig- 
ram post, Pia Paramakndi, Madura Distncf Not printed 


148 

Sambandha Murtt Dvadasa Namavahh —A Sansknt treatise con- 
-taming the Vedantic commentaries on the twelve names of Sri Jnana- 
Sambandha Murti, one of the four great Saivacbaryas, who is believed 
by many to be an incarnation of Subrahmanya, the celestial Comman- 
der m Chief The place of deposit of the manuscript is not known 


M9 

Sambhanda murtyashtakam Savyahhyam — Sanskrit Te-vt and V&d- 
antic commentaries on a set of eight verses composed by the author in 
praise of Jnana Sambhanda Murti It is written in grantha character. 
The Onginal MS is in the Adyar Library 


150 

Balabodhtnt — In sansknt and Tamil, a hand book of Anubhavk- 
dvaitam It is intended for a Bkta Jnani who aspires to become an 
krudha The first grantha Tamil edition of it was published at Tiara- 
velly ID 1897 It IS now out of pnnt The Adyar labrary has a copy 
oi it The Enghsh transiation cd neaily ionx hSths oi the hooh, has 
appeared in the Theosophist 


151 

Jyohrvtcharah in Sansknt is said to be a very excellent philosophic 
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work treating of the Jyolis or Divine light of various grades and shadec 
from the lowest to the highest. The place of despoit of this MS, in 
grantha characters is not yet known. The author mentions this vrark 
in the third chapter of “ Bhlabodhini." 


152. 

Svajivachariiam (his autobiography) in Sanskrit, written in gran- 
tha characters. The original MS. forms part of one of the bound 
volumes of his MSS. that arc deposited in the Mysore Library. 

Note : — Sakshyashlafiam, Dasakoli, Anubhavhdvaita siddhanta- 
skram, Karmasvarupa-nimaya, Sapta-sloIci-Savyalchya, and Bhashya 
Sodhini are some of his minor philosophical treatises that the Adyar 
Library has got. Ilis sankrit musical compositions and devotional 
hymns arc said to be numberless. If collected, it is said, they will be 
sufficient to fill several volumes of printed matter. 



APPENDIX VI 

• SOUGHT AHD TOUND 

In his ** Bkxsha^yclishadt Vyatahara \ Appaj icliarya has 
stated that astrology will be one of the impediments to spmtual 
progTCSs jf the individual concerned does not pos»e««cs a strong will. 
Although pre destination is a lact, it can certainly be modified hj 
the influence of free uiH A man with a strong mil can re shape bis 
destiny 

Predestination works on pretty smoothily nhen the individual 
concerned, through ignorance, neglect or weakness, allows it to run 
its course unimpeded Free will and predestination will act and 
react upon each other and thereby materially affect individual life, 
character and culture tVhat is true m the case of an individual 
must also be true in the case of a family, community or Nation 

To illustrate the fact from personal experience, I have reproduced 
here under " An unusual chart from the Monthly Magazine entitled 
" Kerala Astrology ‘ (Mangalore) for October 1920 


AN UNUSUAL CHART 
Birth Timf Otii Teb t86t at 2 56 a m (It) 



Mars 

i 

Kethu 
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Mercury 
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Jupiter 

Saturn 
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Ruling period of Mercury at birth for three years one month and 
tvrelve days. 

Dasas — 

Mercury from 6-2-1863 to 18-3-1866. 

Kethu from 18-3-1866 to 18-3-1873. 

Venus from 18-3-1873 to 18-3-1893. 

Sun from 18-3-1893 to 18-3-1899. 

Moon from 18-3-1899 to 18-3-1909, 

Mars from 18-3-1909 to 18-3-1916. 

Rahu from 18-3-1916 to iS-3-1934, 

Jupiter from 18-3-1934 to 18-3-1950. 

Introduction : — The native of the above horoscope was born 
under the rising sign scorpio ruled b3' Mars who is dignified in the 
sixth house. Moon is located on the ascendant. Saturn is ascending 
the midheaven to be followed by Jupiter in the 12th house. Mercur}' 
and Saturn are in trine and in mutual reception. Moon, Venus, Mer- 
cury and Sun are rising planets. Saturn and Jupiter have already 
risen. Mars has set. Scorpio being in the ascendent, Jupiter in 12th 
house, and Saturn in trine to Mercury and Sun, the native is an extra- 
ordinarily great man especially in matters of religion, and primirily in 
Sankhya system of philosophy. 

Character : — He is a strong and forceful character, very positive 
and decided. He is very clear and emphatic in his ideas and opinions. 
He is brave and courageous and does not shrink from controversy or 
dispute if it is thrust upon him. He is self-reliant and does not shirk 
responsibility. He has strong likes and dislikes towards both persons 
and ideas and he does not easily change either his opinions or habits of 
life. He has much strength of -will ; and although feelings, emotions 
and passions sway him intensely, he has much endurance and persis- 
tence and he can work hard and long to achieve his ends. He has a 
good deal of pride and dignity, and is capable of much anger if either 
of these is much wounded. He has considerable executive ability 
and is a good practical worker in the field of religion. He is a good 
fighter, and the critical, sarcastic and analytical sides of his nature 
are active. He is ingenious and resourceful ; at times too brusque 
and emphatic in manner and not sufficiently conciliatory towards those 
who differ from him. His intuition is remarkable, his memory is 
sound and his logical power is keen. In matters of religion and philo- 
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phy, he 13 a mastermind He is a better \mtcr than a speaker His 
lentality is subtile and acute, capable of persistence in the unravel 
ng of mysteries in matters of religion and worldlj aOairs 

He ■was married at 24 \nhen Situm, the ruler of third was the 
nb ruler (Bhukti natha) His wife has been all throughout harmoni* 
us and peaceful, being destined to be a, real partner both m sorrow 
nd happiness because of Venus in tnne to Saturn His wife must 
ave given birth at least to 15 children by this time, and 5 sous and 
daughters must be survi\nng \\ ifc must inherit considerably from 
er father and benefit her sons, for Mcena is the fifth house and its 
oler Jupiter is placed in Libra in opposition to Mars Moreover male 
isucs must predominate Ttsto sons must be earning members to daj 
loroscope promises only one wife for Moon and \ enus arc unafilicted 
y Mars or Saturn M arld25 life is liable to be brought to a satis 
ictory close Sons and daughters are intelligent, mutually harmoni 
us and will be M ell settled in his life time and make bis old age very 
appv wife will die m bis lifetime never being subjected to hardships 
I widowhood probably in 1026 m the sub period of Mercury m Rahu 
>asa 

Ft«a«c«j —He became an earning member at 19th year and he 
ad a remarkable change at 24th 1887 after nhich he had a 

;fe not very easy Ho «as never in a position to save in the past 
lUt he never stood in need of money 

Life — Looking at Mercury and Mirs we can safely assert that ho 
nil live up to 84 it 1947 November Health in latter life will be 
ital and robust • 

Jieltgton — In matters of religion philosophy, occultism etc, this 
oroscope is very unique Moon ruler of the 9th house of philoso 
hy is placed on the ascendent m fall That is why he has been drawn 
owards the higher life and be has rationalised religion, being earnest 
nd enthusiastic in matters pertaining to the higher hfe H- escapes 
rthodoxy or limitation to his religious feelings He is very philoso- 
ihical, as he is inclined to broad views, and the mind is more to him 
ban the senses Initiated in religion at the age of 19 when he was 
onsiderably opposed by his father, he began to rationalise philosophy 
nd became a convinced student of Sankhya system of philosophy 
lefore 1887 He began to study and master several other systems 
if philosophy, but in spite of all this, he came as a staunch supporter 
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of Sankhya. In 1887, he took seriously to higher study m rehgion 
and came in contact ^%^th great Yogis and personages In 1900 
owing to some unforseem events, he was greatly diasppointe^ in s 
cherished ambition, and then in 1903 and 1907 which marred his future 
very considerably. From 1907 to 1912 liR had tough and keen quarre 
in matters of religion with a lady of considerable influence an cru 1 
tion. Though in the beginning, he had been outwitted by her she was 
forced to come on her knees and ask his excuse and admit Great- 
ness. He was well-compensated by her for the loss he suffered through 
her vilhfication. He has established a Sankhya Yogaliociety of which 
many Europeans, Australians, and Americans of note are members. 
He has made a special study of psychology and synthetic philosophy. 
He is the only man of nolo who can boast of solid work in religion. 
He is an advanced student of yoga, etc. He is a forcible wn er cm 
religion, philosophy and occultism. In short he is a m^tcrmi , 
His publications are second to none in the field. We arc s ong y 
opinion that he will have a marked period from March 1921., when he 
will serously begin his work and propaganda. His publications vnll 
come out in October 1920, November 1921, February ^ 9 ^ 3 , ovcm e 
1924, and August 1926 when he will be known to all India. In 1924 
and after till 1935 he will stir out and undertake travels on bodies 

of water to America, Japan, China and Australia. In 1935 le wi e 
man of international fame. After December 1924, he wi e so e 
given up to Yoga and he will have a Samadhi in November first 
week 1947. His name will remain in the annals of the ^ 

religious prophet. We are sure that he will have no rebir 

Moksha is due to him at the time of his birth. ^ ^ 

The horoscope is indeed unique. We will refer to it in our next 
issue. (From the ” Kerala Astrology' ’* Mangalore, for October 1920.) 

Statements contained in the above Reading up time 

(Nov. 1921) are indeed pretty correct as far as I ^ 

remains to be seen, and will mostly depend upon indvidual will and 

I was brought up in my maternal uncle’s house since my birth up 
to the year 1871. In the year 187-2, I was transferred to my parental 
roof, a joint family consisting of several members of different degrees 
of blood-relationship. I was under the nominal care of my parents. 
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tut mainly under the control of the family manger, my paternal uncle 
This sudden change of life (caused by the removal from a familair 
locality and a rich family consisting of one or two loving members 
•wbo would grant the greatest liberty and every kind of privilege to 
an entirely new locality and a comparatively poor family' consisting of 
numerous indifferent members who deny any liberty or privileges, 
or, in other words, the change from the life of o prmcc to that of a 
servant did not fortunately produce a corresponding change in roy 
mind Hcndity might have influenced mv mind to turn its main 
attention to the search after Truth I had then ample opportunities 
of obscrvnng my saintly fathers religious life (including his regular 
prayers, worship, domestic ceremonies, etc and of picking up many 
important items of useful information from the vernacular religious 
talks and discuss ons that my father used to have with his learned 
friends, generally at night, almost every day In course of time I was 
induced to stealthily read my father s manuscript v olumcs one by one, 
even though t could not then fully understand them My spirit of en 
quiry and craving for knowledge was such (hat I would be satisfied 
with what little I could myself glean from them My father (when ho 
came to know of my strong religious and philosophic tendencies, 
through hia devoted sister who was interested in my enquiries and who 
was therefore watching my studies and talks), allowed me to bo pre 
sent at, and also to take part in his regular religious debates with his 
learned friends at night My^ father, who is also my guru, was thus 
lastrumcotal in quickening my religious and philosophic zeal After 
learning what could be learnt orally from my father and his religious 
associates, I turned my attention to independent study and research 
I began by reading all available manuscripts and printed books in 
Sanskrit and vernaculars during my spare hours, night and day, with» 
out prejudice to other work Ultimately this became a settled habit 
witli me. In later life I had, from the time I became a mayor, to earn 
my livelihood, as my family had never been rich for generations 
In spite of this fact, all my ancestors Including my father were typically 
honest truthful, independent and religious My fathers ‘ worship 
mania and ray ' book mania, ’* have now become proverbial In my 
family 

• How did I develop this " book mania ' and how did it affect 
niy later career m life ? It may be contended that free will developed 
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Studies pertaining to Karma, Bhakti, Jnana, and Yoga, as taught 
in the Agamas, Puranas, Itihasas, Smiritis, and Srutis and their 

it. It may also be argued (as I myself strongly feel) 'that it is prima- 
xily due to predestination, "which influenced the will, until it was suffi- 
ciently developed in that direction. Then freewill became powerful 
enough to develop this Book Mania or thirst for divine linowledge. 
That this is probable is evident from the following facts connected 
with my subsequent career in life. If I had continued in the Civil 
Department of the Government Service, without allowing breaks 
in that service, I would have been a retired Judge by the year 1910. 
This is a charge often preferred against me by my family and relations. 
"They also complain that, if I had not spent all my spare mone5' on 
publications — mostlj’" distributed gratis — the famil}’’ would have 
grown rich by this time. My inordinate thirst for divine knowledge 
induced me to give up even a few lucrative positions ; because, Dharma 
is my ideal and not artha 1 When I was short of funds I would 
take up service and continue in it, only, until I had funds and facilities 
for resuming my publication work, "ivhich is ever congenial to my 
taste. Thus have I held, between 1882 and 1920, the following situa- 
tions. The list is not e.xhaustive, I have omitted a few other 
' minor positions held by me during the period: — 1 Writer and Librarian, 
Zamorin’s College, Calicut ; 2. Clerk, Writing IMaster and Librarian, 
'Government College, Calicut : 3. Bench Clerk, District Court, Calicut ; 
4. Editor, Aryasidhanta Chandrika and Bharati Series of Sanskrit — 
Malayalam Publications ; 5. Justice Wilkinson’s Private Librarian and 
•Compiler of Legal Notes for his personal use ; 6. Assistant Librarian, 
Mysore Government Library, Mysore ; 7. Cash-keeper, India Trading 
'Co., Ltd., Madras; 8. 'Vernacular Proof Examiner, Government Pressj 
Madras ; 9. Editor, Madras Chronicle, English Tri-weekly ; 10. Editor 
Hindu Heritage, English Monthly; ii. Librarian, Adyar Library; 
12. Translator of Rama Gita and other Sankhya-yoga Works into 
English ; 13. Managing Director, Oriental Publishing Co., Ltd., Madras, 
and Editor of the O.P.C.L. and other series ; 14. President, Industrial 
Permanent Benefit Fund, Ltd., Madras ; 15. Private Secretary to H. H. 
the Maharaja of Durbhanga ; 16. Editor, Vedic Lore Series and Vedic 
Academy Series ; 17. Professor of Sankhya-yoga in the Vedic Academy ; 
18. Group Supervisor, Pay and Mess Bk. Section of the F.C.D.O. Con- 
"trol, Poona. ' 
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uumeroBS comraentanes — did only increase my doubts. When I 
bad made sufficient progress in m> study of the Sanskrit language^ 
I began reading and digesting the onginal Bhash>as of Bhaskara^ 
Srikantha, Sankara, Ramanuja, Madhva, Vallabha and other Achiryas. 
Even then my doubts remained the same as before. I could not find 
from them what I sought, ttawefy, the connecUon between theory and 
practice. Will the actual ever lead to the idfa/ ? Ga> atri is said to be 
the mother of the Vedas, and one becomes regenerate only by initia- 
tion into this Gayatn t It is termed “ Brabmopadesa ” 1 What 
has this prayer to do with the conflicting theories and doctrines of the 
Dvaita, the Visishtadvaita and the Advaita Schools of Vedanta? 
This has been my first ** great from the very beginning Then 

others too came in succession What is Karma > Who is Jiva > Hotu 
to see God? How to secure Divine Dhss while living ? None was able 
to dear these doubts /or mo satisfactorily Finally, when I was 
at Calicut, I began my translation work, and started a sansknt-Mala- 
yalam monthly publication I began with the Advaita works, as wiU 
be evident from the first Volumes of my first and second senes (See 
Appendix IV) I did so m the hope that some one may providentially 
turn up to clear up my doubts, and to help me further on 

It i%as earlj m the year 1R92, when I was at Ramanathapuram, 
Palaghat, that the saintly Appayaebarya came to me of his oun ac- 
cord, and, after reading out to me his Chafussuln commentancs from 
the manusenpt of his Bkashya Dtptka, desired mo to undertake the 
pubbcation of his works (mentioned m Appendix V) Owing to the 
irresistible fechng of appreciation that I had for the bold % lews he had 
just then expressed in his commentancs read out to me, X readily 
undertook the task tvtlhoiit counting the cost I had already become his 
disciple. He then entrusted me with all his wTitings (covering over 
two lakhs of granthas) on the sole condition that I should have them 
published, one after the other, for the benefit of Humanity For me, 
the real battle of life began only from that moment. This was indeed 
the turning point in my life I thank God for this religious, educational 
and literary gift from my Acharya U'ftat 1 had sought after many 
years, I found, at last, in his Bhashya Dtptha, Samadhtrafnamanjusha 
Pahsha Sangraha, Hanhara Brahma Samarasya, Brahma gola. Pan’ 
charahasya, Yogasasra and other invaluable works This is no ordi- 
nary satisfaction to a seeker after Truth. Thereafter I had to con- 
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•ccntrate my attention on the work of carrying out his mission and I 
have accomplished so far what a diligent and persevering mortal of 
average abilities could do, (see the rest of my series of publications in 
Appendix V). I am deeply indebted for life, in the first instance, to 
my father (the guru who inib’atcd me into the Gayatri Prayer) and 
then to this Bhashyakara (the Acharya who taught me the meaning 
and significance of Gayatri through his writings). Hence is my bound- 
cn duty, as a member of the *' Kainharya Mandal" to promote the 
cause of “ Vidya-dharma-Kainharya ” strictly according to the rules 
laid down in the " Kahikarya Niyama." 
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DAILY ROUTINE 

The details of daily routine to be f-’Howed by tbe Inmates of 
Bharati Vidya-Mandirs, Vidyirthi gchas; and gurukulas, managed by 
-the members of the Kamkarya Mandal. 

The routine may be modihccl to suit local conditions. 

(1) . Waking time 4-30 a.m. 

(2) . 3to6A,u. .. ..Household and persona) duties. 

(3) . fi to 7 A.K Morning ablutions and prayers 

(4) . 7 to 7-30 A.« ..Light refreshment, 

(5) . StotiA.u. .. . .Studying, Teaching and working 

hours. 

(6) , iioo A M, to 12 Noon Ablutions and prayers, 

(7) . 22 to 13-30 do. ..Mealtime. 

(S). I to 4 P.K. .. ..Studying, teaching nod working 

hours. 

(9). 4 to 6 P.M Light reading and recreation. 

(10). 6 to 7 p M Evening ablution and prayers. 

{12), 7 to 7-30 p,M, . Meal lime, 

(22). 8 to 9 p.»i Studying or teaching. 

(13). 9 PM. to 5 p.u. . . Rest and Meditations in bed. 

9 hours for studying .teaching or working. 

8 hours for rest and meditations. 

2^ hours for ablutions and prayers 
2} hour for Refreshment and Meals. 

3 hours for personal wants, etc. 

AIDS TO HIGHER MEDITATIONS 
Extrected from Kamakala and Varivasya 

Hrs II I ll 

5ii%rn5ii I 

11 11 
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\\'>vild it rot b-*, under tbe ci-corrstaucts ^hicr ni Ir s to sug 
a different kind nf cntcrpn'c directcil not s dclj to\eard» the 
me 'ease in pro'its in oult-ul 'ind bnllnncc of nicrcl andi^f' an 1 the 
rutn-ird improvement of the <boppiiig licalitv but abo towards the 
Improvement of the lot Of thos», who lave 1 ri uftht the {.lonti of the 
ahoppm^ centre into licing ’ ^ssnnjj ig its niccs.it} is the iiovci 
‘enterpn c possible is there ^ny use fighting against tremendous odds ? 
Has not tht present commcrual cntcrjinse come to staj > Tliosc who 
are hvpnoti c<l b} its darzfe and roignitode have no tloiibts alionl 
Its mev iLibilit} 

\n 1 jet, in point of fact, not fat from bclfndj,e could In: seen in a 
sh p window of comparativcty insignif cant dimensions the beginnings 
of the new cn’terprisc Tlic carpels rugs metal and woodwork and 
other artistic handicrafts di»pla>el there at oiuc remind one of Tndia 
whe c the \\tvtcrn hj*pnotism has turned the apathj of modern 
Indians to sinuJar things that have been for ages their proud I entago 
into dc pair Tlie shop has been Organised b} the Peasant Arts 
Gu 1 1 Its primarj object has b'‘cn defined The strengthening 

of the ancient worth of the Hand, because of its inuhcnahfe eorrespon* 
donee With thought Witli desire to help with affection with Nature 
herself in a word, with alt the fundamental simplicities that arc in 
■sepcril it from what we mean bj religion 

Tilt Guild has realised that the factories while clothing us 
smartl} have decreed it waste of time to male the baby s clotics 
giving us bad bread thej have dcstrojcil » ur taste for wholsesomo 
food caiTjing us manj miles for a pennj thej have weakened and 
age i our ICflS giving us abundance of li„ht th^j ha've tarnished our 
cjcsight giving us soft food to save the lalwur of chewing they have 
ifilled the dentists pockets relieving us of creative employment for 
our hands, they have set aside golden hours Tor smoking card playnng 
and other mischiefs found for idleness And Jet, With all these mam 
fold means of saving labour and the troublcof living sanely the world 
^as never m all its long story bttn so tcmblj overworktrd and hence 
over pleasured — as now 

The Guild conducts a Peasant Vrts School of spinning weaving 
ind vegetab’le dyeing a Country School of Homespun and Itog weaving 
the Ilaslcmcre Weaving Industry, lecture*?, social gatherings, library 
And a museum wfhcrc Peasant Arts colfectcd from all pdrts of PuropO 
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machinerv o/er every sphere of activity and influence m life has, 
however, been so absolute there that the desire to escape the tyranny 
at all costs should bo recognised only as the irrepressible manifesta* 
tion of the inherent sanity of mankind If the desire is not immediate* 
ly accomplished the failure should not by any means be made to jus- 
tify the continuance of the tyranny On the contrary, it would merely 
emphasise the necessity of a more determined struggle India is, 
fortunately, not under the absolute sway of industiialism But she 
IS heading straight towards it 

If she IS to be spared the horrible consquences of uncontrolled 
indu tralism she must ceast, to be apathetic The West has shown 
where machinery leads to She must therefore benefit by its expe- 
rience If she once begins the struggle m earnest there is every 
reason for the belief that she will lead the movement against indu- 
stnahsm She has not yet accepted tJic gospel of machine economics 
She IS still free to choose her destioj Her traditions from times 
immemonal arc m her favour Most of her artistic handicrafts are not 
yet quite extinct and her anaent craft guilds can be easily reconstru- 
cted and mobilized Will she take up the struggle ’ She does re- 
quire the education that shall uphold the Hand s genius It baa 
been hers by tradition and instinct Only she should bo convinced o< 
the national sin of apathy * 

HOW TO FIND PEACE 

(Extracted from the " Random Jottings by Atropos Published 
in the Bombay Chrontcle dated ii 12 1921 ) 

All religions aim at peace, by recognising the universal principle 
of Fatherhood of God and Brotherhood of Man I am talking cf re- 
hgion as a living faith inspiring human activities that CJeate god in* 
man not that kind of formal church going religion which men and 
women take to as a sort of spiritual anodyne just as they take to 
drugs or drink to deaden faculties and prevent thought Others have an 
Idea that religion js a sort of will-o the wisp leading men on with illu- 
sive hope Religion as a living guiding faith leads us on to peace — > 
the peace of the spirit, the harmony of the soul with itself, that inward 
tranquihty which nothing can destroy — the peace of God which 
passeth all understanding This peace which we are all seeking, 15 
with us all the time, we have only to reach out our bands to possess it 


Ixvu 




APPENDIV VII 


Islais Hindmsm Sikhism Christianity, Zoroastnamsm and 
Judaism — m fact religion la on its trial Either we believe m God and 
His nghteousness or we do not My association with the noblest of 
Musalmans has taught me to that has spread not by the 

power of the sii\ord but by the prayerful love of an unbrol cn line of 
its saints and falcirs Warrant there is Islam for drainng the sword 
“but the conditions laid down are so strict that they are not capable of 
■b“mg fulfilled by everybody \Vh‘‘re tlf® unerring general to order 
Jehad’ \Vhere is the sufienng the love and the purification that 
must precede the yery idea of drawing the s vord ’ Hindus are at 
least as much bound by similar restrictions as the Slahomedans of 
Xi^dia The Sikhg haye thei^ recent ptom^ history tq warn them 
against the use of force \Vc are too imperfect too impure and too 
selfish as yet to resort to an arm^^d conflict in th? cause of God as 
■Shaukat Ah would say Will a purified India eyer need to draw the 
sword ? And it was the definite process of pur^cation wo com 
luenced last 5,ear at Calcutta 

What must we then do ’ Surely remain non violent and yet 
strong enough to oSer as many willing victims as the GoNcrnment re 
quire for impnsoam^nt Our work must continue with clockwork 
regularity Each province must elect its ovvn succession pf leader^ 
Lalaji has s-t a brilliant example by making all the necessary arrange 
ments The chairpiao. aud ^hc secretary must b,e given lu each pro 
Vince emergency pow?r!* The executive committees muat bo tho 
smallest possible Every Congressman must be a volunteer 

Whilst lyo n^ust not avoid arrest we must not provoke it by 
unnecessary offence 

We must vigiorously prosecute the Swadeshi campaign till ivc 
are fully organised for the manufacture of all the hand spun Khadi we 
require and have brought abou^ a complete boycott of foreign cloth 

We must hold the Congress at any cost in spite of the arrest of 
every oue of the leaders uQless the Goverament dissolve it by force 
And if we are n^itlier cowed down nor provoked to violence but are 
able to contmuQ national work ly- hiiVe certainly attained Ssvaraj 
For no power on earth can stop the onward march of peaceful, deter 
mined and godly people 


Sabarmati 8th December, 1921 


M K Ganohi 
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